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GENERAL REMARKS ON TEXTS, TRANSLATIONS, AND COMMENTARIES1 
In this chapter, we offer the Arabic text of 20 colophons of early, i.e. pre-1000 CE, 
Christian Arabic manuscripts together with English translations and short commen-
taries. All these colophons are in some way or another connected with one (or more) 
of the three most important monastic centers of early Christian Arabic manuscript 
production: the monasteries of Saint Chariton and Saint Sabas in the Judean Desert 
and the Monastery of Saint Catherine in the south of the Sinai Peninsula.2 The names 
of these places are either mentioned explicitly in the colophons or can be connected 
to them through the names of scribes, which we know were active there.  

In the following, the place of the colophon in the manuscript is indicated by 
means of the folio number. In one case (see section 1.5 below), no such information 

 
1 This paper is a companion to “Early Christian Arabic Colophons from the Palestinian Mon-
asteries: A Comparative Analysis,” in Literary Snippets: Colophons Across Space and Time, eds. 
George A. Kiraz and Sabine Schmidtke. Piscataway, NJ: Gorgias Press, 2023, pp. 119–168. We 
are grateful to Alexander Treiger, Vevian Zaki, and Father Justin, as well as to Vasiliki 
Chamourgiotaki, Grigory Kessel, Maarten Kossmann, Ramez Mikhail, Barbara Roggema, Phil-
lip W. Stokes, and Lev Weitz, for assisting us with reproductions, notes, and insightful thoughts 
on the material. This  paper was partly composed with the support of the Swedish Research 
Council (2017-01630). 
2 The Sinai region was known as “Palaestina Tertia” or “Palaestina Salutaris” in late antiquity, 
which is why we refer to Saint Catherine’s Monastery as a “Palestinian” monastery as well. 
The material presented here amply evinces the strong ties between the Sinai monastery and 
the Judean Desert monasteries.  
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was obtainable. We refer to the manuscripts themselves (and other manuscripts 
where necessary) by means of abbreviations. A key to these abbreviations is provided 
in the Appendix at the end. Text, translation, and commentary are preceded in each 
case by introductory sections in which we seek to give basic information on the ma-
terial features of the respective manuscripts, their contents, provenance, and general 
historical significance. There, we also refer the reader to pertinent scholarship, 
though we have focused mostly on research that is directly related to the colophons 
rather than aimed at providing comprehensive bibliographic references. 

In only a few cases, the editions we offer here are editiones principes. Still, in all 
cases except for one (section 1.5 below), we were able to double check existing edi-
tions against the texts in the manuscripts either de visu or by means of digital repro-
ductions. Disagreement with earlier editions is documented in the annotations. 
Where translations into English or other languages already exist, we took note of 
them, but we almost always had to modify the text in order to observe as closely as 
possible the line division of the Arabic texts and achieve a certain degree of con-
sistency across our corpus. This was also the reason why we in many places decided 
to translate active verbs like kataba (“he wrote”) in the passive voice (“it was written 
by”), when the grammatical subject appeared only in the next line. 

The Arabic texts edited below have not been standardized. We have aimed to 
reproduce as closely as possible the conventions of orthography, spelling, and punc-
tuation followed by the scribes and, accordingly, the historical state of the language 
in which they wrote the colophons (note that iʿǧām, i.e. the use of diacritical points 
to distinguish between homographic letters, is not used consistently and we only 
observed scribal conventions with respect to tāʾ marbūṭa, which is un-pointed 
throughout). This affects mostly the writing of hamza, which in Classical Arabic 
would be found on the seat-letters alif, waw, and yāʾ. Seat-letters are commonly left 
out in the middle of a word (e.g. اسل instead of أسأل), final hamza is dropped through-
out (e.g. الابا instead of الآباء). Final yāʾ is seldom pointed, whereas alif maqṣūra is 
pointed (e.g.  الي for ilā). Alif is sometimes found in the place of alif maqṣūra. In a few 
instances, we come across defective writing of long vowels (especially ثلث instead of 
أخي یا instead of یاخى Sometimes, we find contractions (especially .(ثلاث ). Punctuation 
marks are only inserted if they are found in the texts where they are used frugally.  

For the sake of clarity, we sometimes had to interfere with the text. Our own 
interferences are highlighted by means of the following sigla: arrow brackets < > 
indicate restored text; <...> arrow brackets with dots indicate missing text; [ ] 
square brackets indicate corrections and in the translated text, also clarifications and 
larger conjectures as a means to convey what we assume was the original wording; 
in those instances where the text of the colophon is found on more than one page or 
in more than one column, square brackets are also used to indicate page/column 
breaks; line numbers are provided in round brackets; crosses +++ indicate erasure. 
In two places (section 1.3.2 and 2.6.2) the scribes have used Greek numbers for data-
tion, which we reproduce in our edition of the source texts as well as the translations.  
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1 MANUSCRIPTS FROM THE MONASTERY OF SAINT CHARITON 

1.1 BL Or. 4950, f. 197v 

1.1.1 Introduction 
BL Or. 4950 is a parchment codex (237 ff., 200 × 159 mm, black-brown ink, rubri-
cations and decorations in red, 21 lines/page). The manuscript was apparently 
bought from a Rev. C. March (or Marsh or Masch) by the British Museum on October 
14, 1895.  It contains two important early Christian Arabic theological texts. At the 
end of the manuscript (f. 237v), the scribe also appended a short apothegm by 
(Pseudo?-)Basil the Great.  The first text in the manuscript is called The Compilation 
of the Aspects of the Faith in the Tri-Unity of God and the Incarnation of God the Word 
from the Pure One, the Virgin Mary (Al-Kitāb al-Ǧāmiʿ al-wuǧūh al-īmān bi-taṯlīṯ 
waḥdāniyyat Allāh wa-taʾannus Allāh al-kalima min al-ṭāhira al-ʿaḏrāʾ Maryam, ff. 1r–
197v). The second text is one of the major works of the Ḥarrānian Melkite bishop 
Theodore Abū Qurra (d. ca. 830 CE), namely his Treatise on Icon Veneration (Mīmar 
fī Ikrām al-aykūnāt, ff. 198r–237v).  Scholarship was long divided over the question 
of authorship of the first text, which remains undisclosed in all text witnesses.  Both 
Theodore Abū Qurra as well as the copyist of the manuscript, the Charitonian monk 
Stephen of Ramla (Iṣṭāfanā b. Ḥakam al-Ramlī), were suggested as candidates.  How-
ever, the work is now treated as the product of an anonymous compiler.  Colophons 
are appended to both the first and second work (see also 1.2 below). Stephen of 
Ramla also left a colophon in SA 72 (section 1.3), making him a well-attested scribe 
in our corpus. 

The colophons of BL Or. 4950 were first published by Johannes Peter Arendzen 
in 1897.3 Arendzen’s edition also contains a facsimile of the first colophon page.4 
The same page was later reproduced again as a facsimile in Agnes Smith Lewis’ and 
Margaret Dunlop Gibson’s Forty-One Facsimiles of Dated Christian Arabic Manuscripts.5 
This still valuable reference book also offers a transcription and English translation, 
which we have adopted and slightly altered.6 In 1985, Sidney H. Griffith devoted an 
article to Stephen of Ramla, which mainly contextualises the scribe’s work in the 
third-/ninth-century Palestinian monastic context.7 Griffith highlighted the fact that 
Stephen stood in a relation of discipleship to a certain Abba Basil (ambā Basīl) who 
is also the manuscript’s commissioner.8 Spiritual discipleship is attested in the colo-
phon of another Charitonian scribe, viz. in SANF Parch. 7 (see section 1.7), copied 
by Michael the Deacon (Mīḫāʾīl al-šammās) who explicitly calls himself “disciple” 
(tilmīḏ). Stephen does not use this sort of self-designation, but refers to Abba Basil as 
his “teacher” (muʿallim).  

 
3 Arendzen, Theodori Abu Ḳurra, p. xv. 
4 Arendzen, Theodori Abu Ḳurra, plate 1. 
5 Smith Lewis and Dunlop Gibson, Forty-One Facsimiles, plate 2.  
6 Lewis and Gibson, Forty-One Facsimiles, pp. 3–4. 
7 Griffith, “Stephen of Ramlah.”  
8 Griffith, “Stephen of Ramlah,” pp. 43, 45. 
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1.1.2 Text 

 ) �� ا��صحف بعون اللـه وقوته ونعمته  ٦(

 �ى اول يوم من ذ����س  9) وك�ن ���ل ��ابه٧(

 ) يكون من حساب س�ى ا��نيا ��� ما يقُبل �ى ٨(

 ) كنيسه القيامه بيت ا��قدس سنه ست ا��ف  ٩(

 ) وثلثمايه و��عه وست�ن ومن س�ى ا��كسندرس سنه  ١٠(

يكون من س�ى العرب ١١(  ) الف ومايه و��نيه و��ن�ن. و

 ) �ى ��ر ربيع ا��ول من سنه اربع وست�ن ومات�ن.  ١٢(

 ) كتبه ا��اطى ا��سك�ن ا��ق�� اصطاف�ي ١٣(

يطن ١٤(  ) �ن ��� يعُرف با��م�� �ى سيق مارى ��

 ) ��ع��ه ا��ب الفاضل الطهر ا��و�ا�ى انبا ��يل  ١٥(

 ) ��ره اللـه . اذا انت قرات فاذ���ي �� ١٦(

 �� ��يك اللـه واقامك عن ��ينه وا�معك   10) تنسا١٧(

 ا���بوب ا��فرح اذ يقول  11) ذل� الصوت ال��ى ١٨(

ُل� ا��عُد ل��� من قبل ١٩(  ) تعالوا يا مبار�ى ا�ى رثوا ا��

 ) ا��ا العا�� يكون لنا ذل� ��فا�ه ����ر�� الطاهره  ٢٠(

 ) ومارى ��نا وص��ات ��يع ا��با ا����ار ام�ن وام�ن.٢١(

1.1.3 Translation 
(6) The volume was finished with the help, power and grace of God. (7) The writing 
of [this volume] was completed on the first day of December (8) – according to the 
reckoning of the years of the world that is accepted in (9) the Church of the Anastasis 
[in] Jerusalem – in the year (10) 6369; and – according to the Alexandrian [reckon-
ing of] years (11) – 1188. In the years of the Arabs, this [work was completed] (12) 
in the month Rabīʿ al-Awwal in the year 264 [i.e. November–December 877]. (13) It 
was written by the poor and miserable sinner Stephen (14) son of Ḥakam, known as 

 
9 Lewis and Gibson emend: ابته��. 
10 Arendzen reads: ْتنَس َ. 
11 We adopt this reading from Lewis and Gibson. The same expression الصوت  ال��ى appears also 
in SA 72, see below section 1.3.2, at line 14. Arendzen reads: ا��ي. Palaeographically, Aren-
dzen’s reading, however, is not convincing, since Stephen of Ramla normally writes ا��ي with 
final yāʾ not descending below the baseline, while the expression in question has final yāʾ 
descending below the baseline. 
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the one from Ramla, in the Lavra of Saint Chariton, (15) for his teacher, the es-
teemed, pure, and spiritual father Abba Basil, (16) may God grant him a long life! 
When you read, remember me, do not (17) forget [me] so that God will not forget 
you and place you at his right [side] and make you hear (18) that beautiful, beloved 
and gladdening voice, when he says, (19) “Come, you who are blessed by my father, 
and you shall inherit the kingdom prepared for you from before (20) the world was 
founded.”12 May this be [so] for us by the intercession of the pure Saint Mary (21) 
and Saint John and [by] the prayers of all the righteous fathers, amen and amen. 

1.1.4 Commentary 
Line 7: ابه�� (kitābihi), “the writing of [this volume].” The term kitāb here refers to 

the process of copying and is synonymous with katb, and nasḫ.  
 the church of the“ ,(kanīsat al-qiyāma bayt al-maqdis) كنيسه القيامه بيت ا��قدس :9

Anastasis [in] Jerusalem.” One would expect the preposition bi- or fī before 
bayt. The genetive construction is probably a Middle Arabic feature here. 

7–12: Three different dating systems are used. The first is listed as a world era 
and refers either to the Alexandrian world era of Annianos, where 1 De-
cember 6369 equals 877 CE, or to the Alexandrian world era of Panodoros, 
which equals 876 CE. The next era referred to as the year 1188 of the 
Alexandrian era seems to intend the Seleucid  Era, which is 876 CE and 
thus agrees with Panodoros’ calendar. However, the Hijra calendar used 
last, i.e. Rabīʿ al-Awwal 264 according to “the years of the Arabs,” takes us 
to December 877, which instead agrees with Annianos’ era.   

19–20: The quotation from Matthew 25:34 is a common feature of the colophons 
produced at Saint Chariton (cf. Hjälm and Tarras, “Early Christian Arabic 
Colophons”). It corresponds to the version transmitted in one of the man-
uscripts copied by Stephen of Ramla, viz. SA 72, where it is found in the 
text of Matthew on folio 31v:8–9. The translation is based on a Greek Vor-
lage classified as Family A by Hikmat Kashouh.  The same quotation can be 
found in the second colophon of BL Or. 4950 (section 1.2) as well as in the 
colophons of SA 72 (section 1.3), and SA 75 (section 1.4); the latter differs 
from the other colophons only in that it uses the singular instead of plural. 
Here it is preceded by the blessing formula “may [God] make you hear this 
voice” (asmaʿaka ḏālika al-ṣawt), which is also used in similar variations in 
the second colophon of BL Or. 4950 (section 1.2), as well as in the colo-
phons of SA 72 (section 1.3), and SA 75 (section 1.4), and in abbreviated 
form in SANF Parch. 7 (section 1.6) and BMCL BV 69b (section 3.1).   

 
12 Matthew 25:34. 
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1.2 BL Or. 4950, f. 237r–v 

1.2.1 Introduction 
The second colophon of BL Or. 4950 is found at the end of Theodore Abū Qurra’s 
Tract on Icon Veneration (see section 1.1.1 above). The text was edited on the basis 
of this manuscript and published with a Latin translation by Arendzen. Arendzen’s 
edition also reproduces the text of the colophon, which is found on the heavily dam-
aged recto and verso of the last folio (237).  The colophon is not reproduced in the 
German and English translations of Abū Qurra’s text by Graf and Griffith respec-
tively, but Griffith used the information gleaned from Stephen of Ramla’s colophons 
in his article on the scribe. Arendzen’s text was an important aid for our reconstruc-
tion of the text. However, he also corrected and sometimes hypercorrected the text, 
especially by introducing jussive forms, and not always marked his conjectures. For 
this reason, we had to reject some of his readings, as documented in the footnotes. 
The text of this colophon shares some of the traits of Stephen of Ramla’s other colo-
phons (see sections 1.1 and 1.3). 

1.2.2 Text 
) كتب ا��اطى ا��<انب>   ١٥(  

) ا��ق�� اصطاف�ى ا��سك�ن و<هو ��ل>   ١٦(  

) من قرا �ى هذا ا��صحف ان ��<عوا �ى (؟)>  ١٧(  

) <وان> ��ب اللـه �ى ر��ه ومغفره وخـ<...>  ١٨(  

) <الثقيـ>ـل  با��نوب، �� ينسا  يا�ى �� ��يـ<ـك اللـه واقامك>  ١٩(  

) عن ��ينه وا�معك الصوت ا����ا <اذ يقول تعالوا  ٢٠(  

ب]  ٢٣٧) يا مبار�ى ا�ى رثوا>   ا��ل� ا��عُد  [٢١(  

) ل��� من قبل ا��ا العا�� معما يتبع من قو��  ١(  

ُ�ل واليه ��تاق ��يع ا��ومن�ن ٢( ) ا���بوب ا��ي �� �  

) به يكون  ذل� ���يع ��ى كنيسه اللـه  ٣(  

) الـ<ـ�امعه>  ا��ر��كسيه ا��ومنه ��� امانه  ٤(  

) <ا��ق>  <بـ>ـيسوع ا��سيح ا��ي �� ا���د مع ابيه  ٥(  

) و<مع روحـ>ـه ا��قدس ا�ى ا���� ام�ن وام�ن٦( . 

1.2.3 Translation 
(15) It was written by the <wrongdoer> (16), the miserable, poor sinner Stephen. 
<He asks of> (17) the one who reads in this volume to [invoke God in my (?) favor 
and] that God may give me mercy, forgiveness and <...> (19) burdened with tress-
passes. Do not forget [me], my brother, so that <God will not> forget <you and 
place you> (20) at his right [side] and make you hear the sweet voice <when he 
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says “Come, (21) you who are blessed by my father, and you shall inherit> the 
kingdom prepared [237v] (1) for you from before the world was founded,” along 
with that which follows of the beloved saying of him who (2) never tires and for 
whom long all those faithful (3) in him. May this be [so] for all the children of the 
<universal> orthodox church of God (4), who, according to <true> faith, believe 
(5) in Jesus Christ to whom belongs glory with his Father (6) and his Holy <Spirit>, 
for ever, amen and amen. 

1.2.4 Commentary 
Lines 20–1: The biblical reference to Matthew 25:34 is partly illegible, but it is the 

same passage used in the first colophon in this manuscript. 

Folio 237v 
Lines 3–4: ا��ر��كسيه  ��ى الـ<ـ�امعه>  اللـه  كنيسه   (banī kanīsat Allāh al-ǧāmiʿa al-

urṯuduksiyya), “the children of the <universal> orthodox church of God.” 
A similar expression is found in another Charitonian colophon, viz. SA 75, 
f. 222r:16, see section 1.4.2 below. 

1.3 SA 72, f. 118v 

1.3.1 Introduction 
ِSA 72 is a parchment Tetraevangelion (119 ff., 204 × 141 mm, black-brown ink, 
rubrications and decorations in red ink, 25 lines/page).13 It transmits an early, wide-
spread version of the Gospels in Arabic, translated from Greek (family A in Hikmat 
Kashouh’s classification).14 The Gospel of John is followed by a short and well-known 
apologetic text on the question of whether Christ was crucified voluntarily (ff. 117r), 
which is known also in Greek and Syriac, transmitted here under the name of Theo-
dore Abū Qurra.15 Just as BL Or. 4950, it also transmits another apothegm by 
(Pseudo?)-Basil (ff. 117v–118v).16 This text is followed by the colophon from which 
we learn that the codex was copied by Stephen of Ramla. Apart from the Gospels, 
his textual choices exhibit some affinity with those included in BL Or. 4950. We do 
not know who the commissioner of the manuscript was or when it became part of 
the Sinai Monastery’s collection. A reader note at the end of the manuscript (f. 119r) 
penned by a person named Michael (al-ḥaqīr Miḫāʾīl al-muḏnib) specifies that it “be-

 
13 The manuscript is digitized and accessible online: 
 <https://www.loc.gov/item/00279385986-ms/> and  
<https://sinaimanuscripts.library.ucla.edu> (last accessed 1 September 2022). 
14 Kashouh, Arabic Versions of the Gospels, pp. 86–96. 
15 The same text with slight variants can also be found in Chapter 18 of the anonymous Com-
pilation mentioned above. For an edition and English translation of the version ascribed to 
Theodore Abū Qurra, see Griffith, “Some Unpublished Sayings”; English translation also in 
Lamoreaux, Theodore Abū Qurrah, pp. 205–206; see also Griffith, “Stephen of Ramlah,” p. 35; 
Samir, “Kitāb ǧāmiʿ wuǧūh.” 
16 See above section 1.1.1. Cf. also Griffith, “Stephen of Ramlah,” p. 42. 

https://www.loc.gov/item/00279385986-ms/
https://sinaimanuscripts.library.ucla.edu/


54 MIRIAM L. HJÄLM AND PETER TARRAS 

longs to the blessed monastery” (li-dayr al-mubārak), which could refer to any mon-
astery. It seems likely, however, that the note was written at Saint Catherine’s Mon-
astery. Palaeographically it may date to after 1000 CE. A facsimile of the colophon 
was published by Constance Padwick in 1939.17 Another facsimile of the colophon 
page was published in Aziz Atiya’s catalogue of Saint Catherine’s Arabic manu-
scripts.18 In his article on Stephen of Ramla, Griffith gave only a partial translation 
and discusses the information contained in this colophon together with what can be 
gleaned from the colophons of BL Or. 4950.19 

1.3.2 Text 

 ) وكتب ا��اطى ا��سك�ن الضعيف ا��ث�� اصطافنا ١٢(

 ) يعُرف با��م�� . اذا انت قرات يا�ي اذ���ي ذ��ك  ١٣(

 ) اللـه واقامك عن ��ينه وا�معك الصوت ال��ي  ١٤(

 ) الشجي ا���بوب القايل تعالوا يا مبار�ي ا�ي رثوا ١٥(

ُل� ا��عُد ل��� من قبل ا��ا العا�� مع ما يتبع  ١٦(  ) ا��

 ) من قو�� ا��ي �� ��لف موعوده ا��ق. �� تنسا�ي ١٧(

 ) يا�ي �� تنسا �� ��يك اللـه. وكتب ا��سك�ن  ١٨(

يكون من  ١٩(  ) �ي ا��ر العجم �ى اول ��ر اذار و

 ) حساب س�ى العا�� ��� ما ��سبه كنيسه بيت  ٢٠(

 ) ا��قدس القيامه ا���يده من سنه ست ا��ف  ٢١(

   ϚΤΠΘ,) وثلثمايه و��عه و��ان�ن سنه ٢٢(

 ) ومن س�ى العرب �ي ��ر ا���رم من سنه اربع  ٢٣(

 ) و��ان�ن ومايت�ن سنه. رحم اللـه من قرا ٢٤(

 ) وكتب ووهب ا��قتُ�ي الفهم وا��فظ ل��صايا ام�ن. ٢٥(

1.3.3 Translation 
(12) It was written by the poor, weak, wretched sinner Stephen (13) known as the 
one from Ramla. When you read [this], my brother, remember me so that (14) God 
may remember you and place you at his right [side] and make you hear the beautiful, 
(15) heart-gripping, [and] beloved voice, which says: “Come, you who are blessed 
by my father, and you shall inherit (16) the kingdom prepared for you from before 

 
17 Padwick, “Al-Ghazali,” plate 1 (between pp. 134 and 135). 
18 Atiya, Arabic Manuscripts of Mount Sinai, plate 4; idem, Catalogue Raisonée, p. ۱٤٤. 
19 Griffith, “Stephen of Ramla,” pp. 39–42. 
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the world was founded,”20 along with that which follows (17) of the saying of him 
who will not alter his true promises. Do not forget me (18), my brother, do not forget 
so that God may not forget you. And the poor one wrote [it] (19) in the months of 
the non-Arabs on the first of Aḏār and [this] was (20) – according to the reckoning 
of the world era, which the church (21) in Jerusalem uses, the glorious Anastasis – 
in the year (22) 6389, the year ,ϚΤΠΘ [i.e. 6389], (23) and in the years of the Arabs, 
in the month of Muḥarram of the year (24) 284 [i.e. February–March 897]. May God 
have mercy on the one who read (25) and [the one who] wrote and may he give 
understanding and [ability to] keep the commandments to the one who acquires [it], 
amen.  

1.3.4 Commentary 
Lines 15–17: The same  reference to Matthew 25:34 also appears in the two colophons 

of Or. 4950, composed by Stephen of Ramla (see section 1.1.4 above). 
19–24: Two datations are used. The first one, 1 Aḏār 6389 according to the world 

era, corresponds either to 896 CE (Panodoros), 897 CE (Annianos), or 880 
CE (Byzantine world era). The second datation, Muḥarram 284 according 
to “the years of the Arabs” agrees with Annianos’ word era and it is thus 
likely that it was composed 897 CE. 

1.4 SA 75, f. 222r 

1.4.1 Introduction 
SA 75 is another parchment Tetraevangelion manuscript (222 ff., 228 × 175 mm, 
black-brown ink, rubrications in red, 24 lines/page).21 The translation of the Gospels 
is primarily based on a Greek Vorlage (family C in Kashouh’s classification).22 The 
manuscript also contains a copy of a Christian Arabic apologetic work, Peter of Bayt 
Raʾs’ Kitāb al-Burhān (The Book of Proof) (ff. 102v–222r).23 It was copied at the Mon-
astery of Saint Chariton, yet the scribe did not disclose his name in the colophon. 
Based on paleographical considerations, it seems to have been copied in the late 
third/ninth or early fourth/tenth century (group B in Hjälm’s category of Semi-an-
gular Scripts).24 The same or a very similar hand copied a manuscript fragmentarily 
preserved in the binding of SG 34 (see section 2.6.1).25 Apart from the place of pro-
duction, the colophon provides the commissioner’s name who is a certain monk, 
Sisinnius from Homs (ambā Sissina al-rāhib al-Ḥimṣī; see the commentary in section 

 
20 Matthew 25:34. 
21 The manuscript is digitized and accessible online: 
https://www.loc.gov/item/00279386048-ms/ and https://sinaimanuscripts.library.ucla.edu  
(last accessed 1 September 2022). 
22 Kashouh, Arabic Versions of the Gospels, pp. 112–122. 
23 Cf. Swanson, “Peter of Bayt Raʾs.” 
24 Hjälm, “Paleographical Study,” 56–61,  esp. at pp. 59–60. 
25 Ibid. 

https://sinaimanuscripts.library.ucla.edu/
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1.4.4). Padwick already drew attention to the waqf statement at the end of the man-
uscript (f. 222v), which says that it was given as a bequest to Saint Catherine’s Mon-
astery by Solomon the bishop of Mount Sinai in Ḏū l-Qaʿda 392/September–October 
1002.26 In fact, Solomon had inherited the manuscript from his father and grandfa-
ther. The latter possibly may have gotten it from the commissioner mentioned in the 
colophon. Bishop Solomon specifies that the manuscript has to be kept in a place 
within the main church building, which he calls muwāsaṭa. This was one of several 
keeping places for books within the monastery in pre-modern times and corresponds 
to the Greek term μέση/mesē mentioned in the monastery’s Greek manuscripts.27 The 
manuscript’s paratextual features, thus, provide rich information regarding its early 
life. 

1.4.2 Text 

يطن  ١٣(  ) وك�ن ���ل ��ابه �ي سيق ابونا ماري ��

 ) القد�� ال��يد اب ا��با وقد�� ا��سياق  ١٤(

 ) ا��عروف ��يق العتيق ��فظنا ا��ب بص��اته  ١٥(

 ) وشفاعته و���يع ��ي ال�كنيسه ا��امعه ا��ن��ه ١٦(

 ) ا��ر��كسيه الطاهره ا��قدسه. استكتبه انبا  ١٧(

 ) سسنه ا��اهب ا�����. ��للك اللـه ��ا كتب واقامك  ١٨(

 ) عن ��ينه وا�معك الصوت ا����ا ال��ي ال��يج ١٩(

 ) اذ يقول تعال يا مبارك ا�ي رث ا��ل� ا��عد ل�  ٢٠(

 ) من قبل ا��ا العا�� يكون ل� ذل� و�ي انا ا��سك�ن ٢١(

 ) بص��ات ����ر�� وماري ��نا و��يع القد���ن ام�ن.٢٢(

1.4.3 Translation 
(13) The writing of [this book] was completed in the Lavra of our holy father Saint 
Chariton, (14) the martyr, the father of fathers and the most ancient of lavras, (15) 
which is known as the Old Lavra. May the Lord keep us in his prayers (16) and his 
intercession and [so also] all the children of the universal, luminous, (17) orthodox, 
pure and holy church. [This book] was commissioned by Abba (18) Sisinnius, the 

 
26 Padwick, “Al-Ghazali,” p. 135. The information was provided by a Yassa Efendi ʿAbd al-
Masīḥ who read the name Solomon (ص��ون) as Tumur. The same difficulty was faced by other 
interpreters. See Swanson, “Solomon,” p. 97n35. For the Arabic text and English translation 
of Solomon’s note, see ibid. pp. 97–98. 
27 Cf. Rossetto, Three Euchologia, p. 25. On the identification of this keeping place with the 
sacristy of the basilica, see Swanson, “Solomon,” p. 101, n48; 104; see also Weitzmann and 
Galavaris, The Monastery of Saint Catherine, p. 3; the same reference in Vollandt, Arabic Ver-
sions of the Pentateuch, p. 150; Hjälm, Christian Arabic Versions of Daniel, p. 79. 
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monk of Homs. May God praise you with what has been written and place you (19) 
at his right [side] and make you hear the sweet, beautiful, and delightful voice (20) 
when he says “Come, you who are blessed by my father, and you shall inherit the 
kingdom prepared for you (21) from before the world was founded.”28 May this be 
[so] for you and me – I am the poor one – (22) by the prayers of Saint Mary and 
Saint John and all the saints, amen.  

1.4.4 Commentary 
Line 13:  وك�ن ���ل ��ابه (wa-kāna kamāl kitābihi), “And the writing of [this book] was 

completed.” The same phrase is used by Stephen of Ramla in his first col-
ophon in BL Or. 4950. Cf. above  sections 1.1.2 and 1.1.4. 

19–21: The biblical reference to Matthew 25:34 is the same as the four previous 
ones (see section 1.1.4 above), yet with the verbs in singular, not in plural 
as in the other colophons. Note that the difference is not influenced by the 
version transmitted in SA 75. The text (family C instead of A) is found on 
f. 26r:24–25 and reads as follows (variants marked in bold): taʿālū yā mu-
bārakī abī fa-riṯū l-mulk allaḏī uʿidda lakum min badʾ al-dunyā. 

22: The same saints, Mary and John, are invoked in Stephen of Ramla’s first 
colophon in BL Or. 4950. 

-the univer“ ,(al-kanīsa al-ǧāmiʿa al-urṯuḏuksiyya) ال�كنيسه ا��امعه … ا��ر��كسية :18–17
sal … orthodox church.” A similar phrase is used in Stephen of Ramla’s 
second colophon in Or. 4950. 

 Sisinnius the monk.” The sobriquet al-rāhib is“ ,(Ssnh al-rāhib) سسنه ا��اهب :18
quite common also among Christian Arabic scribes and suggests that the 
personal name Sisinnius was in fact this person’s monastic name. The Ara-
bic spelling سسنه of this name appears frequently in papyri from Egypt and, 
according to Adolf Grohmann, reproduces its Coptic spelling as ⲥⲓⲥⲓⲛⲛⲁ, 
ⲥⲓⲥⲓⲛⲓ, or ⲥⲓⲥⲛⲉ.60 F

29  

1.5 SANF Parch. 3 

1.5.1 Introduction 
SANF Parch. 3 is one of the Sinaitic manuscripts that came to light only in May 1975 
when a small chamber filled with manuscripts was discovered underneath Saint 
George’s chapel during construction work on the monastery’s northern wall. The 
stashed manuscripts were to form Saint Catherine’s New Finds collection.30 SANF 
Parch. 3 is a fragmentary parchment manuscript, comprising different codicological 
units, such as parts of an Arabic Paterikon as well as a Greek majuscule manuscript. 
It consists of a total of 35 folios of rather small size (92–95 × 110–112 mm, black-

 
28 Cf. Matthew 25:34. 
29 Grohmann, Arabic Papyri, p. 179. Cf. also Crum, Coptic Manuscripts, p. 55.  
30 For the Arabic New Finds, see Meimaris, Katalogos. 
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brown and red ink).31 The manuscript’s fragile state of preservation affects possibili-
ties of reproduction. We were not able to access reproductions of the colophon page 
itself and instead had to rely on Yiannis Meimaris’ transcription in his catalogue of 
the Arabic New Finds in 1985.32 Additionally, Alexander Treiger, who first brought 
the colophon to our attention, discussed the transcription and his own translation 
with us. SANF Parch. 3 also preserves an acquisition note, which was transcribed by 
Meimaris.33 Palaeographically, its author’s hand might be assigned to the 
fourth/tenth century. According to this note, the manuscript was purchased by two 
Sinaitic monks, Elias (Ilyās) and Christopher (Iḫristufūr), from someone in Jerusalem 
called Abraham the son of the priest Isaac (Ibr[ā]hīm ibn al-qissīs Isḥ[ā]q). Interest-
ingly, Elias calls himself by the nasab “son of Thomas the Monk” (Ibn [T]ūmā al-
rāhib). We know of a Sinaitic scribe by that name who is very likely identical to 
Thomas of Fustat (Tūmā al-Fusṭāṭī), the author of two Sinaitic colophons (see sec-
tions 3.1, 3.2, and 3.5 and Hjälm and Tarras, “Early Christian Arabic Colophons”). If 
Elias should in fact be a relative of Thomas of Fustat, which we unfortunately have 
no way of knowing, this note would offer an extraordinary glimpse into the social 
structure of early Arabic-speaking monasticism and Christian Arabic book culture. 

The colophon itself states that it was copied at the Monastery of Saint Chariton. 
It has a date in which, however, one digit is illegible. Treiger suggested that the 
missing digit in the year 6[.]50 might be 6[3]50, according to the Alexandrian Era 
of Annonios, that is 858 CE (if also the last digit is missing, then the number amounts 
to any year between 858–867 CE). This would make this manuscript the oldest dated 
Christian Arabic manuscript. He also highlighted the many similarities between the 
script of SANF Parch. 3 and the hand of Stephen of Ramla. Like Stephen, the scribe 
of SANF Parch. 3 uses the calendar of the world era. Paleographically, the hand falls 
into the same category as Stephen of Ramla’s, i.e. Semi-angular Scripts, group B.34 
SANF Parch. 3 shares many features with Stephen’s hand but as opposed to him, it 
often lacks a head serif on the ṭāʾ-grapheme and the particularly angular final kāf in 
Stephen’s hand exhibits fewer sharp angels in the new find. SANF Parch. 3 also shows 
similarities with the anonymous hand which copied SA 75 (cf. section 1.4 above) at 
Saint Chariton and its scribe was apparently active at the same workshop as the 

 
31 Meimaris,  Katalogos, p. ١٩. 
32 Meimaris, Katalogos, p. ١٩. Meimaris does not indicate the place of the colophon page within 
the remaining number of folios, which is why we had to refrain from assigning folio number 
and line numbers. 
33 Meimaris, Katalogos, p. ١٩n٧. We have checked his transcription against the reproduction 
of the respective page and Treiger’s transcription. We adopt and slightly modify Treiger’s 
translation: “(1–2) This blessed Paterikon was bought by Elias who is called a monk, the son 
of (3) Thomas the monk, and by Christopher, (4) brethren at Mount Sinai, in Jerusalem (5) 
from Abraham the son of the priest Isaac. (6) May God forgive everyone: (7) [the one who 
writes and the one who] reads in it and the who listens to it. (8) [...] amen” ([1] [ ištarā hā]ḏā 
l-bātirīkūn [2] [al-mubāra]k Ilyās al-musammā rāhib ibn [3] [T]ūmā al-rāhib wa-Iḫristufūr [4] al-
iḫwa bi-Ṭūr Sīnāʾ min madīnat al-quds [5] min Ibr[ā]hīm ibn al-qissīs [6] Isḥ[ā]q ġafara Allāh al-
ǧamīʿ [7] [li-man katabahu wa-li-man] qaraʾa fīhi wa-li-man samiʿahu [8] [...] āmīn). 
34 Hjälm, “Paleographical Study,” 56–60. 
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former two copyists (cf. Hjälm and Tarras, “Early Christian Arabic Colophons.”). In 
any event, it can be noticed that the script of the new find is less curvy and exhibits 
less round features than later (early fourth/tenth century) witnesses of this group,35 
and appears to be older than them. Thus, a reconstruction of the date as 6[4]50, i.e. 
958–9 CE, does not seem likely. At the same time, it would be somewhat surprising 
if the hand was about twenty years older than Stephen of Ramla’s earliest dated 
manuscript (876/7 CE). A mistake in dating, or its transcription, should not be ruled 
out. The transcription below is that of Meimaris, the translation is by Treiger, here 
somewhat modified in line with the rest of our corpus.  

1.5.2 Text 

يطن وذل� من سن�ن ا��نيا ���  وكتب ا��ذنب ا��سك�ن الضعيف <...> �ي سيق العتيق د�� مار ��

 القد��ة سنة ستة ا��ف <...> و��س�ن من سن�ن العـ[ـا��].  36<ما ��سبه كنيسه القيام>

1.5.3 Translation 
The culpable, poor, weak  <...> wrote [it] in the Old Lavra of the monastery of 
Saint Chariton. This [took place], according to the years of the world in agreement 
with <what is calculated in the> holy <Church of the Anastasis>, in the year 
6<.> 50  in the years of the world era. 

1.5.4 Commentary 
Words 6–7: The term sīq al-ʿatīq, “the Old Lavra,” referring to the Monastery of Mar 

Chariton, is used also in SA 75 (see section 1.4). 
12–14; 21–23: The scribe of SANF Parch. 3 uses both sinīn al-dunyā and sinīn al-ʿālam 

to refer to the world era calendar, which shows that these were synony-
mous expressions. Stephen uses sinī al-dunyā in Or. 4950 (1.1) and sinī al-
ʿālam in SA 72 (1.3) for the same calendar. However, whereas Stephen used 
the Classical Arabic construction sinī al-dunyā and sinī al-ʿālam, the scribe 
of SANF Parch. 3 used a construction common in Middle Arabic where final 
nūn is retained.  

Second lacuna: Just like Stephen of Ramla, the scribe of SANF Parch. 3 uses the 
world era calendar and it appears likely that the lacuna following ʿalā con-
tained information about the use of this calendar in the Anastasis Church 
of Jerusalem, just like in Stephen’s two colophons (cf. sections 1.1 and 1.3). 
Thus, this passage, including the lacuna, may read “in agreement with 
what is calculated in the holy Church of the Anastasis” or a similar phras-
ing.  

 
35 Ibid. 
36 Our conjecture, based on the text of SA 72, f. 118v:2 (see section 1.3.2 above). 
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1.6 SANF Parch. 7, f. 127v 

1.6.1 Introduction 
SANF Parch. 7 is another fragmentary parchment manuscript (127 ff., 130–138 × 
196–198, black-brown and red ink, ca. 23–28 lines/page) from Saint Cathrine’s New 
Finds.37 It contains the same Arabic translation of the Gospels as that in SA 72 (i.e. 
family A in Kashouh’s classification).38 In the colophon we read that it was copied 
by Michael of Saint Charition, who was a student of a certain al-Ṭabarānī. Either 
Michael or al-Ṭabarānī was also the brother of a basilikarios, i.e. the person in charge 
of the basilica.39 Alexander Treiger suggests that the same Michael copied the Greek 
Psalter in SG 32 (cf. sections 3.7 and 3.8 below and Hjälm and Tarras, “Early Chris-
tian Arabic Colophons”). In fact, Michael of Saint Chariton who, following the date 
mentioned in the colophon here, flourished around 900 CE, is also known as an Ar-
abic homilist.40 The handwriting in SANF Parch. 7 is similar to that of Stephen of 
Ramla and the two probably belonged to the same scribal workshop at Saint Chariton 
at the turn of the third/ninth and fourth/tenth centuries.41 A hand similar to that of 
Michael the Deacon and Stephen of Ramla, copied St. Andrews 14 (and its membrum 
disjectum CRL Ming. Chr. Ar. Add. 140), which is another witness to the text of the 
Compilation attested in BL Or. 4950 and which thus supports the notion that the two 
scribes worked closely together (cf. Hjälm and Tarras, “Early Christian Arabic Colo-
phons”).42 SANF Parch. 7 is dated to 289/901–2 and is somewhat younger than the 
dated copies of Stephen of Ramla. The colophon was partly transcribed by Meimaris 
who also included a photographic reproduction of the colophon page.43 Below his 
transcription is extended and somewhat modified.  

1.6.2 Text 

يطن ١٧(  ) كُتب هذا ا����يل ا��قدس �ى سيق مارى ��

 ) القد��. كتبه ا��اطي مي�ايل الشماس ا��عروف  ١٨(

 ) بت��يذ الط��ا�ي اخ الباسليقار وهو يطلب ا�ي ك�  ١٩(

 ) من قرا فيه يب��ل ا�ى اللـه ان يغفر �� خطاياه  ٢٠(

 ) وذنوبه الـكث��ه. �مع اللـه ممن قرا ومن قال ام�ن  ٢١(

 
37 Meimaris,  Katalogos, p. ۲۰. The manuscript is digitized and accessible online: <https://si-
naimanuscripts.library.ucla.edu>  (last accessed 13 September 2022). 
38 Kashouh, Arabic Versions of the Gospels, esp. p. 87.  
39 Cf. Treiger, “Palestinian Origenism,” p. 64, n71. 
40 Treiger,  “Palestinian Origenism,” pp. 63–65. 
41 Hjälm, “Paleographical Study,” 56–57. 
42 Cf. Hjälm, “Paleographical Study,” p. 57 and a more thorough discussion on its various parts 
in Hjälm, “Lost and Found,” forthcoming. On the Compilation in the St. Andrews manuscript, 
see Hoyland, “St. Andrews MS 14.”  
43 Meimaris, Katalogos, pp. ۲۰ and 77. 
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 ) وذل� �ي سنه ��عه و��ان�ن ومايت�ن ٢٢(

 ) من سن�ن العرب. �� تنسا �ُ�حم ��� الك�تب ر��ك اللـه ٢٣(

 ) واقامك عن ��ينه ب�� فزع و�� رعُب ��فا�ه  ٢٤(

 ) السيده ام النور ����ر�� و��يع القد���ن ام�ن. ٢٥(

1.6.3 Translation 
(17) This holy gospel was written in the Lavra of Saint Chariton, (18) the holy man. 
The sinner Michael the deacon wrote it [who is] known as (19) the disciple of al-
Ṭabarānī, the brother of the basilikarios. He requests of everyone (20) who reads in 
it that he implores God on his behalf to forgive his many sins and (21) trespasses. 
May God hear everyone who reads and says “amen.” (22) And this [i.e. the comple-
tion of the book took place] in the year 289 (23) according to the years of the Arabs 
[= 901/2]. Do not forget to say [of the scribe]: “may God have mercy on you (24) 
and place you at his right [side], without fear and without alarm, by the intercession 
of (25) the Lady, Mother of Light, Saint Mary and all the holy ones,” amen. 

1.6.4 Commentary 
Line 19:  الباسليقار (al-bāsilīqār), “basilikarios”, i.e. the person in charge of a basilica; 

from Greek βασιλικάριος. Other attested forms are balsiqār.75 F

44 
Line 23: The scribe only uses the Hijra calendar. 
Line 24: The biblical reference to Matthew 25:34, used in Stephen’s three colophons 

and in SA 75, is arguably hinted at with a few words here: “place you at 
his right [side]” (aqāmaka ʿan yamīnihi) 

2 MANUSCRIPTS FROM THE MONASTERY OF SAINT SABA 

2.1 BAV Ar. 71, f. 236r 

2.1.1 Introduction 
This parchment manuscript (II + 71 ff., 230 × 170 mm, black and red ink, 16–18 
lines/page),45 dated 272/885, contains a collection of homilies and ascetic litera-
ture.46 It was copied by a prolific scribe-monk of the Monastery of Saint Sabas, named 
Anthony David of Baghdad (Anṭūna Dāwud b. Sulaymān al-Baġdāḍī), and commis-
sioned by a certain Abba Isaac (ambā Isḥāq) for use in Saint Catherine’s Monastery 

 
44 See Treiger, “Palestinian Origenism,” p. 64, n71; Lamoreaux, Life of Stephen of Mar Sabas, 
vol. 1, p. 41:18. The term is not found in Graf, Verzeichnis. 
45 The writing support of the first two folios with the restored table of contents is paper. Digital 
images are available online: <https://digi.vatlib.it/view/MSS_Vat.ar.71> (last accessed 13 
September 2022). 
46 For the contents of the manuscript, see Mai, Veterum scriptorum, pp. 143–145; Graf, Christ-
lich-arabische Literatur, pp. 16–17; Binggeli, “Les trois David,” pp. 82–83. 

https://digi.vatlib.it/view/MSS_Vat.ar.71
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on Mount Sinai.47 The manuscript was given to the Vatican Library in 1721 by the 
Cypriot Maronite priest Andrea Scandar (Indrāwūs Iskandar, d. 1748).48 Its original 
Sinaitic provenance is attested not only by the colophon, but also by the Greek cat-
aloguing signature (f. 1r), the endowment note cum book curse in the upper margin 
of ff. 3v–4r49 and the restoration of the table of contents (ff. 1v–2r = Iv–IIr), which 
was executed at Saint Catherine’s as well.50 The same Abba Isaac is again mentioned 
as the manuscript’s commissioner in Anthony David of Baghdad’s colophon in RNL 
Ar. N.S. 263 (cf. section 2.2). It is not unlikely that he is identical to Isaac the Monk 
(Isḥāq al-rāhib), the author of the second colophon of SANF Parch. 1.51 Anthony Da-
vid of Baghdad wrote with a beautiful New Style script, which has been used to 
compare and date other manuscripts.52 On palaeographical grounds, the colophon of 
BNU Or. 4226a, f. 1r can also be assigned to this scribe, though Willi Heffening 
ventured the hypothesis that it is a modern forgery.53 The colophon of BAV Ar. 71 
was first published by Eugène Tisserant and later reproduced by Gérard Garitte who 
also offered a Latin translation and compared the text with the colophon of RNL Ar. 
N.S. 263.54 Sidney Griffith published an English translation of the colophon in his 
study on Anthony David.55 We have adopted Griffith’s translation and made some 
modifications of our own. 

 
47 For some reason, Graf, Christlich-arabische Literatur, p. 16 thought that Isaac was the copyist 
of BAV Ar. 71 and used a manuscript copied by Anthony David as his model. Cf. also Heffen-
ing, “Die griechische Ephraem-Paranesis,” p. 100n3. Interestingly, Graf points out that BAV 
Ar. 695 is a younger copy of BAV Ar. 71. In fact, the former even reproduces Anthony David’s 
colophon on f. 196v. 
48 Tisserant, Specimina, p. XXXVIII. Cf. also Binggeli, “Les trois David,” p. 83 and ibid. n18, 
n19. 
49 This note reads: “This book was given as a bequest for the benefit of the monks of Mount 
Sinai to read in it in the church about the fathers. No one has authority to take it from the 
church and whoever takes it from the church will be under eternal ban” (hāḏā l-kitāb ḥubbisa 
ʿalā ruhbān Ṭūr Sīnāʾ yaqraʾu fīhi ʿalā l-abbahāt fī l-kanīsa mā li-aḥad sulṭān yuḫriǧuhu min al-
kanīsa wa-man aḫraǧahu yakūnu taḥta al-kalima al-azaliyya); cf. also Graf, Codices Vaticani. The 
same note, written by the same person, can be found in BMCL BV 69b, f. 2v; SA 155, f. 1; 
SANF Parch. 1, ff. 1v–2r; SA 436, fol. 3. 
50 The same person restored the table of contents of SA 436 as well as CUL Or. 1287, which is 
now preserved in CRL Ming. Chr. Ar. Add. 171. 
51 Cf. George, “Le palimpsest Lewis-Mingana,” p. 410; Hjälm, “Paleographical Study,” pp. 69–
70. 
52 Cf. Hjälm, “Paleographical Study,” pp. 65–67. Georg Graf and Anton Baumstark, for in-
stance, both compared the hand of BMCL BV 69 to Anthony’s in BAV Ar. 71; see Graf, “Alte 
christlich-arabische Fragmente,” p. 339; Hiersemann, Katalog 500, p. 12. 
53 Heffening, “Die griechische Ephraem-Paranesis,” pp. 95–97. 
54 Tisserant, Specimina, p. XXXVIII–XXXIX and plate 54; see also Mai, Scriptorum veterum, p. 
145; Graf, Codices Vaticani; Garitte, “Homélie d’Éphrem,” p. 135. 
55 Griffith, “Anthony David of Baghdad,” p. 8. 



 EARLY CHRISTIAN ARABIC COLOPHONS FROM THE PALESTINIAN MONASTERIES  63 

2.1.2 Text 

 ) كتب هذا ا��صحف انبا انطونه داود �ن سليمن  ٥(

 ) البغدادي ا��اطي ا��سك�ن �ي سيق القد�� مار سابا. ٦(

 ) استكتبه انبا ا��ق ا��اهب اياه ���� طور سينا ٧(

 ) ا��قدس. وانا ا��اطي الضعيف ا��ي كتبته اسل  ٨(

 ) واطلب ا�ى ك� من قرا فيه من ا����ات القد���ن ٩(

 ) و���هم ان يطلبوا و����ا ��وع ا��سيح ا��هنا  ١٠(

 ال�كث��ه.   56) و��لصنا ان يغفر خطاياي وذنو�ي١١(

 ) رحم اللـه من فعل ومن كتب ومن استكتب ومن قرا  ١٢(

 ) ومن �مع ومن قال ام�ن، ��فا�ه السيده ����ر��  ١٣(

 ) وابونا مار سابا و��يع ا��اره وقد��يه، ام�ن.  ١٤(

 ) وكتب �ي ��ر ربيع ا��ول سنه اثن�ن وسبع�ن  ١٥(

 ) ومايت�ن. ١٦(

2.1.3 Translation 
(5) This volume was written by Abba Anthony David the son of Solomon (6) of Bagh-
dad, the poor sinner, in the Lavra of the holy Saint Saba. (7) It was commissioned by 
Abba Isaac the monk for the monastery of the holy Mount Sinai. (8) And I, the weak 
sinner who wrote it, ask (9) and request of everyone who reads in it among the holy 
fathers (10) and others to request of and ask Jesus Christ, our God (11) and saviour, 
to forgive my many sins and tresspasses. (12) May God have mercy on the one who 
made [the book?] and the one who wrote and the one who commissioned and the 
one who read (13) and the one who heard and said “amen,” by the intercession of 
the Lady, Saint Mary, (14) and our father Saint Saba and all his righteous saints, 
amen. (15) And he wrote it in the month Rabīʿ al-Awwal in the year (16) 272 [= 
August/September 885]. 

2.1.4 Commentary 
Line 12: من فعل (man faʿala), “who made [the book?].” The verb faʿala also appears 

in the prayer invocation of the colophon of LUB Cod. Gr. 2 (authored by 
David of Homs, cf. section 2.3.2). Here, however, the scribe explicitly in-
vokes prayer for himself by writing man kataba, which follows right after 
man faʿala. One may compare this to the prayer left on f. 187v of SA 151, 
which reads: “Lord, forgive the one who made this book, amen” (yā rabb 

 
56 Tisserant, Specimina, p. XXXIX writes: ذنوى (sic pro ذنو�ى). However, bāʾ and yaʾ are written 
in ligature, so the correction is unnecessary. 
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iġfir li-man ṣanaʿa hāḏā l-kitāb āmīn). The verbs faʿala and ṣanaʿa are syn-
onymous and can be used interchangeably in many contexts. Vevian Zaki 
has suggested that ṣanaʿa in SA 151 does not refer to the process of copying, 
but rather to the binding of the book.57 Thus, one way to interpret faʿala 
here would be to understand it as including the book binder in the tarḥīm 
formula. Another way would be to read it as referring generically to the 
authors of the texts collected in the manuscript.58  

 who made … and“ ,(man faʿala … wa-man qāla āmīn) من فعل … ومن قال ام�ن  :13–12
said ‘amen.’” The long list of agents involved in producing the manuscript 
is typical of early Sabaitic colophons, see Hjälm and Tarras, “Early Chris-
tian Arabic Colophons.” 

2.2 RNL Ar. N.S. 263, fol. 5v 

2.2.1 Introduction 
RNL Ar. N.S. 263 consists of a few parchment folios in good condition (6 ff., ca 220 
× 170 mm, black-brown and red ink, 18–20 lines/page).59 The last of the fragments, 
which are written in an elegant script, includes another colophon by Anthony of 
Baghdad (cf. section 2.1.1) in red ink with diacritics in black-brown ink and framed 
by a simple, wave-looking pattern. The manuscript fragment originally hails from 
Saint Catherine’s Monastery and was brought to Saint Petersburg by Constantin 
Tischendorf (1815–1874).60 RNL Ar. N.S. 263 is a membrum disiectum of BNU Or. 
4226, which contains typically monastic literature such as hagiographies and homi-
lies.61 Two other parts of the codex are extant in CRL Ming. Chr. Ar. 93 and CRL 
Ming. Ch. Ar. Add. 136.62 Heinrich Fleischer gave a brief description of RNL Ar. N.S. 
263 in 1854.63 In 1907, Ignace Kratchkovsky published the colophon.64 Sidney Grif-
fith offers an English translation in his study devoted to Anthony David of Baghdad.65 
We have again adopted and modified Griffith’s translation.  

 
57 Zaki, “A Dynamic History,” p. 247. 
58 We are grateful to Vevian Zaki for discussing this passage with us. 
59 The measurement is taken from its membrum disiectum BNU Or. 4226.  The latter is accessible 
online:  
<https://www.numistral.fr/ark:/12148/btv1b102352175/f6.item.r=arabe.zoom> (last ac-
cessed 31 August 2022).  
60 Tischendorf, “Rechenschaft.” 
61 Oestrup, “Uber zwei arabische Codices”; Garitte, “Homélie d’Éphrem.” Sauget, “Le dossier”; 
Heffening, “Ephraem-Paranesis;” Chamourgiotaki/Zimbardi, “Preliminary Survey.” 
62 Heffening, “Die griechische Ephraem-Paraenesis”; van Esbroeck, “Un feuillet”; Fleischer, 
“Beschreibung.” A summary of the process of finding the various pieces is found in Griffith, 
“Anthony David of Baghdad,” 8–9; Mingana, Catalogue, vol. 2, pp. 57–59; idem, Catalogue, 
vol. 3, p. 45.  
63 Fleischer, “Beschreibungen,” esp. p. 587 and plate 4. See also Binggeli, “Les trois David,” 
pp. 80–82. 
64 Kratchkovsky, “Novozavetniy,” p. 261. See also Garitte, “Homélie d’Éphrem,” pp. 128–129 
who reproduces Kratchkovsky’s  transcription and supplies it with a French translation. 
65  Griffith, “Anthony David of Baghdad,” p. 9. 
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2.2.2 Text 

 ) وكتب هذا ا��صحف انبا انطونه البغدادي ١(

 �ي سيق مار سابا القد��. استكتبه   66) داود �ن سليمن٢(

 ) انبا ا��ق لطور سينا. فنسل ا��سيح ا��هنا  ٣(

 ) و��لصنا ��فا�ه السيده ام النور ����ر�� الطاهـ<ـره>  ٤(

 ) ا��بار�� وص��ات ��يع رس�� وت��ميده وانبياه  ٥(

 ) و��داه وص��ات ابونا القد�� مار سابا و��يع  ٦(

يغفر �اطايا من كتب  ٧(  ) قد��يه واصفياه ان ��حم و

 ) واستكتب ام�ن. وانا ا��اطي ا��سك�ن ا��ي ٨(

 ) كتب هذا ا��صحف اسل لك� من قرا فيه واطلب اليه ٩(

 ) ان يص�� ��� و��ل ا��سيح �ي غفران خطاياي اسل ا��سيح  ١٠(

 ) ا��هنا بفض�� ور��ه ان ����ه من كتب واستكتب ومن قرا ١١(

 ) وقال ام�ن ١٢(

 ) كتب �ي سنه اثن�ن وسبع�ن ومايت�ن من س�ي العرب. ١٣(

2.2.3 Translation 
(1) This volume was written by Abba Anthony of Baghdad, (2) David son of Solomon 
in the Lavra of Saint Saba, the holy man. It was commissioned by (3) Abba Isaac for 
Mount Sinai. So, we ask Christ our God (4) and our saviour, by the intercession of 
the Lady, Mother of Light, the pure Saint Mary (5) the blessed one, and [by] the 
prayers of all his apostles, disciples, prophets, (6) and martyres, and [by] the prayers 
of our father the holy man Saint Saba and all (7) his holy men, and those close to 
[God] to be merciful and forgive the sins of the one who wrote (8) and the one who 
commissioned [it], amen. And I, the poor sinner who (9) wrote this volume, ask of 
all who read in it and request of them (10) that they pray for me and ask Christ for 
forgiveness of my sins. I ask Christ, (11) our God, for his favour and his mercy to 
have mercy on the one who wrote, [the one who] commissioned, and the one who 
read [it] (12) and said “amen.” (13) He wrote it in the year 272 according to the 
years of the Arabs [= 885/6 CE]. 

 
66 Following Kratchkovsky, Griffith reads Sīnā; cf. also Heffening, “Ephraem-Paranesis,” p. 100 
who took the supposed difference in name as proof that there were two monks by the name 
Anthony David simultaneously active at Saint Sabas. Griffith, “Anthony David of Baghdad,” 
p. 10, however, points out the apparent misreading, referring to van Esbroeck, “Le Codex.” 
The manuscript clearly reads: سليمن. 
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2.2.4 Commentary 
Lines 1,9:  ا��صحف (al-muṣḥaf ) “volume.” This term is often used for collective works, 

as in this case. 
 Saint Sabas.” The patron of the monastery is invoked“ ,(Mār Sābā) مار سابا :6

and included in a long list of saints. 
11–12: For the long list of agents, see comment on 2.1.4 Lines 12–13.  
13: The scribe only uses the Hijra calendar. 

2.3 LUB Cod. Gr. 2, f. 17r 

2.3.1 Introduction 
LUB Cod. Gr. 2, also known in literature as Codex Tischendorf Rescriptus II, is a 
palimpsested Greek-Arabic parchment fragment (22 ff., 300 × 230 mm, black-brown 
and red ink, 20–24 lines/page).67 The fragment is one of the pieces von Tischendorf 
brought to Leipzig, and has been described by Fleischer, who also transcribed the 
colophon.68 The Greek undertext contains passages from the Old Testament.69 The 
Arabic upper layer contains Lives by Cyril of Scythopolis, copied by David of Homs 
(Ḏāwīḏ al-Ḥimṣī) in the early tenth century CE, and, as noted by André Binggeli, the 
text continues that of SANF Parch. 66 (see section 2.5).70 Other membra disiecta of 
the same original codex are RNL Gr. 26 (6 ff.) and the small fragment CUL Add. 
1879.5.71 French translations were published by Michel van Esbroeck and André 
Binggeli.72 David of Homs’ handwriting and other codicological features of the orig-
inal codex are also  discussed by Binggeli.73  

2.3.2 Text 

 ) وكتب ا��اطى ا��سك�ن ذاو�� وهو ��بح اللـه ا��ى ا�ان واحسـ[ـن]  ١٩(

 ) و��ل ك� من قرا هذا ا��صحف ان ��عوا �� با����ه وا��غفره من اجـ[ـل] ٢٠(

 ) حُب ا��سيح ا��هنا وسيدنا. ر�� اللـه عن من فعل ذل� ام�ن. ٢١(

2.3.3 Translation 
(19) The poor sinner David wrote [this book]. He praises God who helps and is char-
itable. (20) He asks everyone who reads in this volume to pray for him for mercy 

 
67 Digital images are accessible online via the University Library of Leipzig: 
<https://www.ub.uni-leipzig.de/forschungsbibliothek/digitale-sammlungen/mittelalterli-
che-handschriften/griechische-handschriften/> (last retreived 13 September 2022). 
68 Fleischer, “Über einen griechischarabischen Codex,” esp. 151. 
69 Fleischer, “Über einen griechischarabischen Codex,” p. 149.  Binggeli, “Les trois David,” p. 
101. 
70 Binggeli, “Les trois David,” p. 102. 
71 Binggeli, “Les trois David,” pp. 101–106;  Tschernetska, “Add. 1879.5 and Its Provenance.”  
72 van Esbroeck, “Le Codex,” pp. 84–85; Binggeli, “Les trois David,” p. 102.  
73  Binggeli, “Les trois David,” pp. 101–106. 
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and forgiveness [on his behalf] for the sake of (21) Christ’s love, our God and our 
Lord. May God be content with the one who made this [book], amen. 

2.3.4 Commentary 
Line 19: ��ذاو. The name of the scribe, David, is transcribed Ḏāwīḏ, as opposed to 

David Anthony’s Arabized form of the name ( داود; cf. 2.1.2 and 2.2.2). 
 who made, ” probably refers to the scribe who made“ ,(man faʿala) من فعل :21

the book. See comment in 2.1.4 line 12. 

2.4 SANF Parch. 40, f. 26r 

2.4.1 Introduction 
In November 2019, Vevian Zaki brought to our attention a hitherto unknown colo-
phon in SANF Parch. 40, which she had discovered in 2017. SANF Parch. 40 is a 
heavily deteriorated Arabic-Greek palimpsest, consisting of 50 folios, plus ten folios 
of smaller size, which Meimaris describes as worn and illegible (all together 60–85 
× 50–80 mm).74 According to Meimaris, the manuscript contains Pauline Epistles, 
yet Zaki showed that it transmits an early version of Acts.75 Zaki also provided us 
with a provisional transcription, which we, thanks to Father Justin, have been able 
to confirm. Placing this colophon within our corpus allowed us to make a few addi-
tional conjectures. Below the last line, there are remnants of a simple decoration in 
the same red ink in which the text of the colophon is written. Beneath the decoration 
there is some empty space, suggesting that the fragment has preserved the bottom of 
the folio page. We can only guess how much text is missing on the left side, but the 
syntax of the preserved text suggests that it cannot be more than two to three words 
on each line. The fragment approximately preserves less than ¼ of the original text 
on the folios. The colophon is found on one of these smaller folios. It reveals that the 
manuscript was copied by a Sabaitic monk. The script is similar to the second hand 
in SANF Parch. 1, yet contains ligatures (mīm is written below a preceding lām) and 
exhibits vertical extension (e.g. in ṭāʾ). Based on the handwriting, the manuscript 
appears thus to have been produced in the first half of the fourth/tenth century. 

2.4.2 Text 

 ) رحم اللـه من كتـ<ـب> <...> <ومن> ١(

 ) يقول ام�ن رب العا���ن وهو مـ<...>ـعـ<...>  ٢(

 ) ا��ق�� ا��اطي ا��سك�ن ا��تشبه با��هبا<ن>  <...>  ٣(

يه  مار سابا القديـ<ـس> <...> <�ي>  ٤(  ) كتبه �ي ��

 ) السيق ا����ك، وهو ��ل ا��سيح ا����ه وا��غـ<ـفره> <...>. ٥(

 
74 Meimaris,  Katalogos, p. ٣٠. 
75 Vevian, Pauline Epistles, p. 402. 
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2.4.3 Translation 
(1) May God have mercy on the one who wrote <...> <and the one who> (2) says 
amen, Lord of the Worlds. He is M<...>ʿ<...> (3) the miserable sinner, one who 
imitates the monks <...>. (4) He wrote it in the wilderness of [the Lavra of] Saint 
Saba, <the holy man> <...> <in> (5) the blessed Lavra. He asks Christ for mercy 
and forgiveness <...>.  

2.4.4 Commentary 
Line 2: يقول ام�ن رب العا���ن (yaqūlu āmīn rabb al-ʿālamīn), “[the one who] says ‘amen, 

Lord of the Worlds.’” A similar phrase “the one who says amen” (man qāla 
āmīn) appears in many colophons and refers to the supplicant. The scribes, 
however, usually use the perfect of the verb and not the imperfect as here, 
which makes the syntax somewhat awkward. The Qurʾānic phrase “Lord of 
the Worlds” (rabb al-ʿālamīn) is used here to rhyme with āmīn; it is not 
attested elsewhere in our corpus. 

با��هبان :3  ”.one who imitates the monks“ ,(al-mutašabbih bi-l-ruhbān) ا��تشبه 
Probably an expression of self-depreciation (i.e. “the one who is not even 
a real monk”). 

يه :4 �� (barriyya), “wilderness,” a term commonly used to signify the desert. 
The term is still used as the name for the region and might have served as 
a proper name already at that time. 

2.5 SANF Parch. 66, f. 4v 

2.5.1 Introduction 
SANF Parch. 66 is a fragment of a large parchment codex (6 ff. + 3 fragments, 283 
× 230 mm, black-brown and red ink, foliation in Coptic and Arabic, 24–26 
lines/page).76 The rest of the manuscript was brought from Sinai by Tischendorf and 
is now kept in different institutions, viz. LUB Cod. Gr. 2 (22 ff., cf. 2.3 above), RNL 
Gr. 26 (6 ff.), and CUL Add. 1879.5 (a small fragment).77 Only about 10% of the 
original codex, which, as can be judged from the surviving Coptic and Arabic folio 
numbering, must have consisted of more than 250 folios, have survived.78 The man-
uscript is a palimpsest with Greek and Christian Palestinian Aramic underwriting.79 

 
76 Meimaris, Katalogos, p.٣٦; Binggeli, “Les trois David,” p.102; Rossetto, “Fragments,” pp. 34–
36. 
77 Binggeli, “Les trois David,” pp. 101–106;  Tschernetska, “Add. 1879.5 and Its Provenance.” 
See also Wright, “Arabic Hagiographic Palimpsest.” 
78 Rossetto, “Fragments,” pp. 35–36.  
79 Meimaris, Katalogos, p. ٣٦; Binggeli, “Les trois David,” p. 102; Lamoreaux, The Life of Stephen 
of Mar Sabas, vol. 1, p. X. The Christian Palestinian Aramaic undertexts were studied by 
Christa Müller-Kessler, see Müller-Kessler, “Christlich-palästinisch-aramäische Palimpseste;” 
eadem, “Martyrdom of Arianos;” eadem, “Unknown Martyrdom.” 
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It was digitized by the Sinai Palimpsests Project and digital images are available 
online.80 Recently, Giulia Rossetto discovered that one of the Greek undertexts in 
SANF Parch. 66 is a fifth- or sixth-century CE copy of a hitherto unknown poetical 
text from the Hellenistic period, possibly the Orphic Hieroi Logoi in 24 Rhapsodies.81 
The Arabic upper writing of SANF Parch. 66 contains Leontius of Damascus’ Life of 
Stephen the Sabaite and Ps.-Athanasius of Alexandria’s Life of the Fathers Stephen and 
Nicon.82 The manuscript was copied by David of Homs (Ḏāwīḏ al-Ḥimṣī) on behalf of 
Abba Yannah of Raqqa (ambā Yannah al-Raqqī), a monk at the Monastery of Saint 
Sabas. The scribe mentions that he is known as “the Carpenter” (al-naǧǧār), which 
tells us about his (earlier) occupation. Before the text of the colophon, important 
information regarding the translation from Greek into Arabic of the two hagiograph-
ical texts is contained. Binggeli has argued that, since here we read that the texts 
were translated on 29 March 290/903 by Abba Yannah the son of Stephen al-Fāḫūrī, 
who is referred to without title, the commissioning of the manuscript must have been 
executed between this date and before Yannah became hegumen of the monastery 
in 312/924–5.83 The Arabic text of the translation note and the colophon were partly 
transcribed by Meimaris who also included a photographic reproduction of the col-
ophon page.84 Binggeli offers a transcription and French translation.85 We have added 
line numbers, but apart from that differences between his and our text are minimal. 

2.5.2 Text 

 ) كتبه ا��اطي البا�� ا��سك�ن الضعيف ذاو�� ا����� ا��عروف بالن�ار  ١٢(

يقبل ار�ل ك� من قرا �ي هذا ا��صحف ا��مت�� نور وحياه ١٣(  ) وهو يصنع ميطانيه و

 حـ>ـب سيدنا ��وع ا��سيح ان ��عوا �� با����ه وا��غفره  <) و���� من ا�ل ١٤(

 ) وا��عونه ��� ما ��ب اللـه �ليه فانه غ�يب من ك� ��� ومتبا�د من ك� ص��ح   ١٥(

 ) ومن س��ه ا��با ا��بارك�ن ��ن ا�ل حب ا��سيح ا��هنا �� تنسو�ي يا ا��ا�ي و��  ١٦(

 ) ��عوا ����و�ي �ي ص��ات�� و���ات�� ا��قبو�� فا�ي ا�ى ذل� مضُطر  ١٧(

 ) ر��  ا��سيح عن من كتب ومن استكتب ومن قرا ومن �مع وقال ام�ن ام�ن ام�ن  ١٨(

 ) كتبه ��نبا ينه الفاضل ا��اهب �ي سيق ماري سابا ا��عروف با���ي ١٩(

ي��� ما يطلب  ٢٠( يه ان يقرا و���ر و  ) اسل ا��سيح �ن اللـه ا��ز�ى ان يعطيه ام�� و��او

 
80 <https://sinai.library.ucla.edu/viewer/ark:%2F21198%2Fz1dv21gp> (last accessed 30 
August 2022). 
81 Rossetto, “Fragments.” 
82 Binggeli, “Le Trois David,” 102. 
83 Binggeli, “Le Trois David,” 103–104; cf Lamoreaux, Life of Stephen of Mar Sabas, vol. 578/50, 
pp. 147–148 (ed.),  vol. 579/51, pp. 132–133 (trad.), here vol. 578/50, p. Xn14. See also 
Treiger, “Christian Graeco-Arabica,” pp. 197–198, n41. 
84 Meimaris,  Katalogos, p. ٣٦; photographic reproduction on p. 104 (image 64 of ff. 1v–2r). 
85 Binggeli, “Les trois David,” p. 103. 
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 ) ليستاهل القيام عن ��ينه �ي يوم ا���ازاه  ��فا�ه سيدتنا  ����ر�� البتول الطاهره  ٢١(

 ) وبص��ات هذا القد�� ماري استافنس و��يع ا��با ا��ذكور�ن �ي هذا ا��صحف ام�ن. ٢٢(

2.5.3 Translation 
(12) The miserable, poor, and weak sinner David of Homs, who is known as the 
Carpenter, wrote it. (13) He makes metanoia and kisses the feet of the one who reads 
this volume, full of light and life, (14) and asks him for the sake of the <love> of 
our Lord Jesus Christ to pray on his behalf for mercy and forgiveness (15) and help 
with that which is required of him by God, for he is a stranger to all what is good 
and far from all virtue (16) and the way of the blessed fathers. Thus, for the love of 
Christ, our God, do not forget me, my fathers, and do not (17) cease remembering 
me in your prayers and your pleasing hermitages – I am in urgent need of that! (18) 
May Christ be pleased with the one who wrote and the one who commissioned and 
the one who read and the one who heard and said “amen, amen, amen.” (19) He 
wrote it for Abba Yannah the esteemed monk at the Lavra of Saint Saba who is known 
as the one from Raqqa. (20) I ask Christ, the Eternal Son of God, to provide him with 
his hope and make him worthy to read and be fruitful and fulfill what he requests 
(21) so that he is worthy of standing at his right [side]  at the day of judgment by 
the intercession of our Lady Saint Mary, the pure virgin, (22) and by the prayers of 
this holy Saint Stephen and all the fathers mentioned in this volume, amen. 

2.5.4 Commentary 
Line 12: ��ذاو, see the comment in section 2.3.4, line 19. 
 the carpenter.” A rare case in which the scribe speaks“ ,(al-naǧǧār) الن�ار :12

about his mundane profession. 
-Gr. metanoia, the act of prostration to signal will to re ,(mīṭāniyya) ميطانيه :13

pent; some sort of  spiritual reformation.  
18: For the long list of agents active in producing the codex, see section 2.1.4, 

lines 12–13 above.  

2.6 SG 34b, f. 218r  

2.6.1 Introduction 
This parchment codex (232 ff., 190 × 185 mm, black-brown and red ink, Greek 
column 23–26 lines/page, Arabic column 13–16 lines/page) contains a bilingual 
Greek-Arabic Psalter, dated 317/929–30.86 The first folio is damaged. The 150 
Psalms are preceded by the Nicene(-Constantinopolitan) Creed and the Lord’s Prayer 
and followed by the Biblical Odes of which Odes 1–8 have survived. The manuscript 
is incomplete at the end (last quire/quires missing). At some point, perhaps after its 
arrival at Sinai, the codex was rebound with disparaged parchments as support. One 

 
86 The manuscript is digitized and available online:  
<https://www.loc.gov/item/00271077397-ms> (last accessed 31 August 2022). 
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of these leaves (SG 34a) we can trace to the Monastery of Saint Chariton (cf. section 
1.4.1). Even though the scribe does not disclose his name, the colophon reports that 
it was copied at the Monastery of Saint Sabas. Hence, the manuscript testifies to the 
exchange of books that took place between the various monasteries and the central 
position of Saint Catherine’s library in collecting, preserving, and perhaps restoring 
books.   

At least two scribes were involved in the production of the Arabic column. The 
handwritings of these scribes represent late witnesses of semi-angular scripts (group 
B in Hjälm’s categorization).87 The first hand in particular bears great similarity to 
the well-known Gospel manuscript SA 74, usually (and thus seemingly incorrectly) 
dated to the ninth century. Though SG 34b is well-known, it is only sporadically 
referenced in scholarship. Most notably, Dmitry Morozov has discussed the colo-
phon’s contents, especially the date.88 A brief codicological description has been of-
fered by Ronny Vollandt.89 

2.6.2 Text 

[right column]   

بور. ١٠(  ) �� ��عونه اللـه ��اب ا��

 ) يكون ��الس ع���ن ��ابيح ١١(

 ) ست�ن افصال اربه ا��ف ١٢(

 ) وسبع مايه واثن�ن و��ان�ن ١٣(

يه بيت ا��قدس  ١٤(  ) كُتب �ى ��

 ) �ى سيق سابا رحم اللـه من ١٥(

 ) قرا و�مع ود�ا للك�تب  ١٦(

 ) �� ��اب هذا يوم عيد القد��  ١٧( 

[left column] 

 مارى سابا سنه سته ا��ف واربع مايه واثن�ن وع���ن من س�ى ادم  

)١٨ (ΤΙΖ  .من س�ى العرب 

2.6.3 Translation 
[right column] (10) The book of Psalms was completed with the help of God. (11) It 
is in twenty kathismata, sixty (12) doxai, and 4782 (13) verses (14). It was written in 

 
87 Hjälm, “Paleographical Study,”  pp. 56–61. 
88 Morozov, “Alexandrian Era.”  
89 Vollandt “Beyond Arabic,” p. 100. Cf. also Gardthausen, Catalogus Codicum Graecorum, p. 
10. Graf, Geschichte, vol. 1, p. 115.  
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the wilderness of Jerusalem, (15) in the Lavra of Saba. May God have mercy on the 
one who (16) read and heard and prayed for the scribe (17). The book was completed 
this day, i.e. on the feast of the holy Saint [left column] Sabas, in the year 6422 of 
the years of Adam, (18) [and] in the years of the Arabs ΤΙΖ [i.e. 317]. 

2.6.4 Commentary 
Line 10: زبور (zabūr), “Psalms.” The Arabic word is used to indicate “The Book of 

Psalms” or “Psalter” in the Qurʾān and in some Christian Arabic texts, alt-
hough (kitāb) al-mazāmīr is seemingly more common in the latter. In our 
corpus, we also find the calque ��نط�� (bsnṭyr), see section 3.7 below. 

 kathismata.” The word majālīs is a literal translation of“ ,(maǧālīs) ��اليس :11
the Greek term kathismata, “sittings,” which indicates when the praying 
person may sit down in connection to psalm readings. It became the stand-
ard division of the Psalter into twenty units. Normally, the word kathismata 
is transliterated into Arabic, not translated as it is here. 

 sixty doxai.” In the hagiopolite tradition, each“ ,(tasābīḥ sittīn) ��ابيح ست�ن :12–11
kathisma is divided into three doxai (hence the number sixty above) refer-
ring to the phrase “Glory to the Father, to the Son, and to the Holy Spirit…” 
which was read whenever the word appeared.121F

90 This term is normally 
transliterated into Arabic, but here it is translated as tasābīḥ (sg. tasbīḥa), 
“glorifications.” 

12–13: The division of the Psalter into 4782 afṣāl corresponds to the division of 
several other Psalters from the Palestinian monasteries. The Arabic term 
afṣāl (“divisions” or “verses”) refers to stichometry, i.e. the calculation of 
the number of text units that the Psalter is divided into. A number of verses 
around 4700–4800 is common in psalters produced in Palestine and Sinai, 
whereas psalters could also have a far lower number, around 2500.91 

17–18: As opposed to other colophons which have survived from the Monastery of 
Saint Sabas, but in line with many colophons produced at the Monastery 
of Saint Chariton, the date is provided not only according to the Hijra cal-
endar, but also according to the World Era (6422 = 929 CE according to 
Panodoros’ World Era and 930 CE according to Annianos’ World Era).  

 
90 For different divisions of the Psalter, see for instance Parpulov, Byzantine Psalters, pp. 54–
55; 95–96. 
91 See Parpulov, Byzantine Psalters, esp. pp. 80–81, 94–95. 
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3 MANUSCRIPTS FROM SAINT CATHERINE’S MONASTERY 

3.1 BMCL BV 69b, f. 2r 

3.1.1 Introduction 
BMCL BV 69b is a late third-/ninth- or early fourth-/tenth-century parchment codex 
(52 ff., 212 × 170 mm, black-brown and red ink, 15–17 lines/page).92 A set of five 
membra disiecta was identified by van Esbroeck.93 Four of these are found in the 
Mingana Collection in Birmingham: CRL Ming. Chr. Ar. 94 (11 ff.), CRL Ming. Chr. 
Ar. Add. 130 (1 f.), CRL Ming. Chr. Ar. Add. 148 (1 f.), CRL Ming. Chr. Ar. Add. 149 
(4 ff.); one is found in the Leiden University Libraries: LUL Or. 14.238 (117 fols). 
One fragment from another codex is also preserved under the same shelf mark (BMCL 
BV 69a is copied in the same hand as the main part of BMCL BV 69b). BMCL BV 69b 
was recently digitized by Penn University.94 In its original form, the codex assembled 
hagiographic texts, biblical books or excerpts thereof as well as apocrypha. The man-
uscript originally hails from Sinai and, in fact, was produced there, as the colophon 
tells us. Anton Baumstark described the manuscript for Hiersemann’s Katalog 500 
(nos 15 and 16) in 1922.95 Before that it was shortly discussed by Georg Graf in 1915 
who had access to it through the Munich antiquities dealer Ludwig Rosenthal (1840–
1928).96 Graf also gave a partial German translation of the colophon.97 Importantly, 
he documented the erasure in line 10, which was already then illegible.98 This erase 
is marked in our text below with crosses. A transcription and French translation of 
the colophon were published by van Esbroeck.99 We have checked van Esbroeck’s 
transcription against digital images and only disagreed with him in three places. 
However, we did not accept his conjecture for the erased spot, which he argued 
contained a date, reading 338 /950–1.100 Marianne Hansen, Bryn Mawr College Li-
brary’s Curator for Rare Books and Manuscripts, provided the information that “the 
top layers of parchment are abraded; the surface is now rough. […] I am uncertain 
of why [Michel van Esbroeck] cites that date, unless he saw the manuscript before 

 
92 This information is based on the description given by OPenn: <https://openn.library.up-
enn.edu/Data/0003/html/bv_069.html> (last accessed 22 February 2022). On this site, there 
are also digital images of the manuscript available. 
93 van Esbroeck, “Remembrement.” More recently, BMCL BV 69b and its membra disiecta were 
discussed in Burke, “Reconstructing.” 
94 See n92. 
95 Hiersemann, Katalog 500, p. 12. 
96 Graf, G. (1915) “Alte christlich-arabische Fragmente,” Oriens Christianus N.S. 4: 338–341.  
97 Graf, “Fragmente,” p. 340. Apparently Graf had some difficulty identifying the phrase al-
ġāfil ʿan nafsihi (“the one who is self-negligent”) in lines 9–10, understanding the first part 
instead as the scribe’s nisba and, hence, translating: “Ṯûmâ (Thomas), der Mönch, al-Ġâfâ.” 
98 Graf, “Fragmente,” p. 340: “Die folgende zweite Hälfte der Zeile ist ausradiert.” 
99 van Esbroeck, “Remembrement.” 
100 Esbroeck, “Remembrement,” p. 141. Note that only ي سىة� and  وث��ث ماية are marked as con-
jectures in van Esbroeck’s transcription. 



74 MIRIAM L. HJÄLM AND PETER TARRAS 

the erasure,”101 which is not the case. The date can only be estimated on palaeo-
graphical grounds. The scribe’s name and place of production are mentioned by Pol-
lock.102 He also drew attention to the fact that a number of paratextual notes provide 
information about its circulation. On fol. 4v, the following waqf statement cum book 
curse is found: “This book was bequeathed to the monks of Mount Sinai in order to 
read in it about the Fathers in the church. No one has authority to remove it from 
the church and whoever removes it shall be under eternal verdict” (hāḏā l-kitāb ḥub-
bisa ʿalā ruhbān Ṭūr Sīnāʾ yaqraʾu fīhi ʿalā l-abbahāt fī l-kanīsa mā li-aḥad sulṭān 
yuḫriǧuhu min al-kanīsa wa-man aḫraǧahu yakūnu taḥta al-kalima al-azaliyya).103 On 
the same folio, we also find the Greek note βιβλίον δέκατον, “tenth book,” which must 
correspond to a library numbering system. Another note says: “This volume will be 
sent to Mount Sinai” (hāḏā l-muṣḥaf yursalu ilā Ṭūr Sīnāʾ), showing that it must have 
circulated also outside Saint Catherine’s Monastery. More recently, Peter Tarras dis-
cussed the colophon of BMCL BV 69b in connection with the activity of the Sinaitic 
scribe Thomas of Fustat (see sections 3.2 and 3.5 below).104 

The colophon is found at the end of a table of contents, which lists 22 titles. A 
number of features gives the impression that the two folios (1r–2v) containing the 
table of contents were restored at some later point. First of all, the handwriting dif-
fers from that of the scribe of the main codex. Second, the two folios make a hap-
hazard impression: the scribe made a mistake right at the beginning of the Greek 
numbering of the titles; through the text on folio 2r run vertical red strokes and there 
is the erasure in the colophon. This suggests that Thomas the Monk (Ṯūmā al-rāhib) 
in whose name the colophon is authored, is probably not the copyist of its text as we 
have it now. Still, Thomas the Monk is probably responsible for the rest of the codex, 
just not for the table of contents and the colophon. His handwriting shares the fea-
tures of another monk named “Thomas” active at Saint Catherine’s Monastery, viz. 
Thomas of Fustat (cf. sections 3.2 and 3.5; see also section 1.5 above). There is good 
reason to assume that Thomas the Monk and Thomas of Fustat are, in fact, the same 
person. The version of Job, preserved in LUL Or. 14.238 (Olim Katalog 500, no. 16), 
ff. 66r–98v, is, however, not identical to the one copied by Thomas of Fustat in SA 
514. This might be taken as an indication that either Thomas the Monk and Thomas 
of Fustat were two different scribes active at Mount Sinai or that one and the same 
Thomas copied two different versions of the same text (see more in Hjälm and Tarras, 
“Early Christian Arabic Colophons.” 

3.1.2 Text 

 ) كُتب هذا ا��صحف ال��يف �ي طور سينا ٨(

 ) ا��بل ا��قدس كتبه ثوما ا��اهب الغافل ٩(

 
101 Quoted from Tarras, “Thomas of Fustat: Translator or Scribe?”  
102 Pollock, “Christian Arabic Manuscripts,” p. 331. 
103 Cf. note 49 above. 
104 Tarras, “Thomas of Fustat”; idem, “Building a Christian Arabic Library” (forthcoming). 
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 ) عن نفسه كتبه ++++  ١٠(

 ) ا��سك�ن الضعيف ال�كث�� ا��نوب ١١(

 ) وانا اسل سيدنا ا��سيح ان يغفر خطايا  ١٢(

 ) من كتب ومن قرا ومن اقتنا واستكتب  ١٣(

يعطيه ما اعطا القد���ن ا����ار ١٤(  ) و

يقيمه عن ��ينه و��معه الصوت ا��م�� ١٥(  ) و

  107السيده 106وللك�تب ام�ن ��فا�ه 105) فرج ١٦(

 ) ام النور ����ر�� و��يع القد���ن ام�ن.١٨(

3.1.3 Translation 
(8) This precious volume was written on Mount Sinai, (9) the Holy Mountain. It was 
written by Thomas the monk, (10) the self-negligent. It was written by ++++ (11) 
who is poor, weak and full of trespasses. (12) I ask our lord Christ to forgive the sins 
(13) of the one who wrote and the one who read and the one who acquired and com-
missioned [this book] (14) and to give him [the commissioner] what he has given the 
righteous holy ones (15) and place him at his right [side] and make him hear the sound 
filled (16) with joy. And [so also] for the scribe, amen, through the intercession of 
[our] Lady, (17) the Mother of Light, Saint Mary and all the holy ones, amen.   

3.1.4 Commentary 
Line 10: According to van Esbroeck’s reconstruction, the line reads:   [ي سنة�] عن نفسه

-ʿan nafsihi katabahu [fī sana] ṯamānin wa-ṯalāṯīna [wa) ��ان وثلث�ن [وث��ث ماية]
ṯalāt miʾa]). He remarks: “Nous avons examiné le passage lavé près de deux 
heures sur place à Philadelphie.” 139F

108 
واستكتب :13 اقتنا  -who acquired and commis“ ,(man iqtanā wa-istaktaba) من 

sioned.” The use of two different verbs in this place could mean that com-
missioning and acquiring party were not identical, e.g. if the commissioner 
was an individual, but the manuscript was acquired by an institution. The 
use of iqtanā, moreover, suggests a financial transaction. 

15–16: The passage “make him hear the sound filled with joy” is commonly used in 
colophons produced at the Monastery of Saint Chariton to introduce the quo-
tation from Matthew 25:34  (see section 1 above). It is not found in other 

 
105 van Esbroeck reads: فرح, though ǧīm is clearly dotted. Either way, there is no difference in 
meaning. 
106 van Esbroeck reads:  فا�ات��. 
107 van Esbroeck omits السيده. 
108 van Esbroeck, “Remembrement,” p. 141n23. 
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colophons from Saint Catherine’s monastery, except another arguable allu-
sion in BNU Or. 4225a, which may indicate that the scribe Thomas the 
Monk/Thomas of Fustat had close ties to the scriptorium of Saint Chariton.  

3.2 BNU Or. 4225a, f. 226v 

3.2.1 Introduction 
BNU Or. 4225a is a parchment manuscript (247 ff., 205 × 135 mm, black-brown 
and red ink, 15–20 lines/page).109 More than one scribe participated in its produc-
tion: ff. 1–226 are written by the Sinaitic scribe Thomas of Fustat (Tūmā al-Fusṭāṭī); 
ff. 227r–243v seem to have been added later, but exhibit the same handwriting; ff. 
244r–247v are written in a different hand (4th/10th c.); ff. 248r–249v include an-
other three parchment fragments from three different manuscripts, one of which 
bears a not fully legible date and makes reference to Mount Sinai (see section 3.3 
below). Digital reproductions are available online.110 The main codex (BNU Or. 
4225a) hails from Saint Catherine’s Monastery and was produced there in the 
fourth/tenth century. Together with the fragments that are now found under the 
same shelfmark, it was acquired by Carl August Reinhard (1856–1903), a manuscript 
collector and broker,111 between 1893 and 1896 in Cairo and sold to the University 
Library of Strasbourg in 1896.112 How the manuscript escaped Sinai can not be re-
constructed with certainty today, but its acquisition falls in a time frame in which 
other manuscripts and fragments left the monastery.113 The colophon of BNU Or. 
4225a was first published by the Danish Orientalist Johannes Oestrup together with 
a description of the contents of this codex.114 Ernest Wickersheimer dealt with it in 
the Strasbourg tome of the Catalogue générale des manuscrites des bibliothèques 
publiques de France in 1923.115 In 1972, Jean Mansour devoted a doctoral dissertation 
to the manuscript, offering an edition of its texts as well as a palaeographical discus-
sion of Thomas of Fustat’s handwriting together with a French translation and anal-
ysis of the colophon.116 Tarras discussed the colophon in connection with the activity 
of the scribe Thomas of Fustat.117 

 
109 Oestrup, “Über zwei arabische Codices,” p. 454; Mansour, Homélies, pp. XVII–XVIII. 
110 <https://www.numistral.fr/ark:/12148/btv1b10224668j/f6.item.r=Manuscrits%20ara-
bes.zoom> (last accessed 31 August 2022). 
111 On Reinhard, see Köpstein, “Carl August Reinhardt.” 
112 See Oestrup, “Über zwei arabische Codices,” p. 453, n4. 
113 On Sinai’s diaspora manuscripts, see e.g. Kessel and Smelova, “Sinai Syriac Manuscripts in 
Exile.” 
114 Oestrup, “Über zwei arabische Codices.” 
115 Cf. Wickersheimer, Catalogue général, pp. 746–747, at p. 747: “Suivant une note du fol. 226 
v°, ce manuscrit a été écrit l’an 288 de l’hégire: 901, par Thomas l’Égyptine, moine du couvent 
du Sinaï, pour le P. Mousa ibn Hakim el-Adrahi.” This note is also quoted by Khalifé, “Les 
traductions,” p. 218. Khalifé also reproduces a facsimile of MS BNU Or. 4225, fols 143v–144r; 
see ibid. Plate XVIII. 
116 Mansour, Homélies. For the translation of the colophon, see ibid. p. ٢١٧. 
117 Tarras, “Thomas of Fustat.” 
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In fact, the colophon of BNU Or. 4225a is the most yielding documentary source 
we have on this Sinaitic scribe. Thomas of Fustat also discloses his name in the col-
ophon of SA 514 (see section 3.5) and he is likely identical to Thomas the Monk who 
authored the colophon of BMCL BV 69b (section 3.1 above). We may also surmise 
that the same Thomas the Monk appears in the patronym of the Sinaitic monk Elias 
in the acquisition note of SANF Parch. 3 (see section 1.3). In contrast to BMCL BV 
69b and SA 514, however, the colophon of BNU Or. 4225a contains a date and there-
fore allows us to assign approximate dates also to the first two manuscripts as well 
as to others, which were produced by Thomas or possibly a workshop of Christian 
Arabic scribes around him.118  

3.2.2 Text 

 ) ��� هذا ا��صحف ال��يف بعون ربنا ٨(

 ) ا��سيح �ي سنه ��انيه و��ان�ن ومات�ن  ٩(

 ) كتبه توما ا��اطى ا��ق�� الفسطاطى �ى طور ١٠(

 جبل اللـه ا��قدس. كتبه ل��ب الوديع   119) <سينا>١١(

 ) <الـ����> ال��يف با����ان بك��ه اللـه ا��ق ١٢(

 ) انبا مو�� �ن �ك�� القسيس ا��ذر�ى. ١٣(

 ) ��ا انت قرات ��ا�ي هذا يا�ى فافهمه  ١٤(

 ) واذ���ى �ي ك� سا�ه تقرا فيه ذ��ك  ١٥(

 ��ينه و��ن قرا  120) ا��سيح �ي مل��� واقامك عن ١٦(

 و��يع القد���ن   123مار��ر�� 122[استكتب] ��فا�ه 121) و��ن كتب و��ن ١٧(

 ) ام�ن ام�ن ام�ن. ١٨(

3.2.3 Translation 
(8) This precious volume was completed with the help of our Lord (9) Christ in the 
year 288 [= 900/1]. (10) It was written by Thomas of Fustat, the miserable sinner, 
on Mount (11) <Sinai>, God’s holy mountain. He wrote it for the gentle-hearted 

 
118 On Thomas’ manuscripts, see Tarras, “Building a Christian Arabic Library.” 
119 Oestrup reads: سنا. 
120 Mansour reads: ���. 
121 For some reason, Oestrup put the clearly legible و��ن in square brackets. He probably thought 
the phrase should be omitted due to the missing verb. Mansour indicates the missing word 
without conjecture. We conjecture the loss of استكتب on the basis of other similar formulas in 
our corpus (cf. sections 2.1.2, 2.2.2, 2.5.2, 3.1.2, 3.6.2) and the fact that the commissioner of 
the manuscript is explicitly named in the colophon. 
122 Oestrup reads: شفا�ة. 
123 Oestrup reads: ���� مارت. 
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(12) and <generous> father, distinguished in the faith in God’s true word, (13) 
Abba Moses son of Ḥakīm, the priest of Aḏraḥ. (14) When you read in this my book, 
my brother, understand it (15) and remember me in every hour you read in it. May 
(16) Christ remember you in his kingdom and place you at his right [side] and [in-
voke] for him who read (17) and him who wrote and him who [commissioned it] by 
the intercession of Saint Mary and all the saints, (18) amen, amen, amen. 

3.2.4 Commentary 
Line 12: ك��ه اللـه (kalimat Allāh), “God’s word.” A reference to Christ. 
 of Aḏraḥ.” Aḏraḥ is the ancient name of the city Darʿā“ ,(al-Aḏraḥī) ا��ذر�ى :13

in the south-west of modern-day Syria. It is already mentioned in the He-
brew Bible (אֶדְרֶעִי), cf. e.g. Numbers 21:33. 

16: For the phrase “[May Christ remember you…] and place you at his right 
side,” see comment on Lines 15–16 in section 3.1.4. 

3.3 BNU Or. 4225e, reverse 

3.3.1 Introduction 
BNU Or. 4225e is one of five units contained under the shelf mark BNU Or. 4225 (cf. 
section 3.2 above). Oestrup only mentions the first three (BNU Or. 4225a–c).124 Of 
the last two (BNU Or. 4225d–e) each constitutes a fragment of a parchment folio. 
BNU Or. 4225e is torn and presently consists of two pieces of approximately 80 × 
100 mm. The scribe used black-brown ink and apparently did  not adorn his colo-
phon with any sort of decoration. The fragment preserves approximately 17 lines of 
text with ca. ⅓ of text missing towards the inner margin. Since we only had access 
to digital reproductions and due to the fragile state of preservation of the fragment, 
no further information concerning its material features can be provided. Jean 
Mansour attempted to make a transcription of it in his 1972 Strasbourg disserta-
tion.125 He also reports that the manuscript was restored in March 1971 by the hold-
ing institution.126 As part of the restoration process, BNU Or. 4225e was enveloped 
in transparent cloth, which also affected our attempts to decipher the colophon. We 
had to rely almost entirely on Mansour’s transcription, which was done before the 
restoration, and were able to read only a few words with certainty. In the following, 
Mansour’s text, therefore, remains mostly unchanged. We only substituted round 
brackets with arrow brackets, added elisions and line numbers. A few conjectures 
are documented in the notes. 

Mansour did not offer a translation, but highlighted the importance of the fac-
toids contained in the colophon.127 It was written by a Sinaitic monk in the month 
Ḏū l-Ḥiǧǧa of the year 29[.], corresponding to October 904–August 912 CE, which 
means that it dates between three to eleven years after the completion of BNU Or. 

 
124 Oestrup, “Über zwei arabische Codices,” p. 460.  
125 Mansour, Homélies, p. ٣٤٢. 
126 Mansour, Homélies, p. XXIIn2. 
127 Mansour, Homélies, p. XXII. 
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4225a (section 3.2). This makes this colophon another testimony of scribal activity 
at Saint Catherine’s Monastery at the turn of the third/ninth and the fourth/tenth 
century. Still, we were unable to connect the handwriting to early Sinaitic hands. It 
is a plain script without any apparent similarity to other hands in our corpus.  

3.3.2 Text 

 ) ��� <ا>��ب وا���ن ور<وح ١(

 وا���ي ��وع ا��سيح <...>  128) القدس> ربـ<ـي> ٢(

)٣  <...> ( 

 ) �ي الع�� ا��طلع ��� ��يع <...> خطاي (؟) <...> ٤(

 ) ر��تك تنال�ي وع�تك ��وط�ي ووعظات <موسىـى (؟)> ٥(

 ) وهرون انبياك ���ص ور��ة ومغفرة <...> ٦(

 ـعبدك ا��اطي ا��ذنوب ا��ي 129) ورافة <بـ> ٧(

 ) <...> الضعيف <...> س��ا طو<ر سينا> <...>  ٨(

)٩  <...> ( 

 ) مكتوب �ي ��ر ا��وم <...> ١٠(

 <...>  130) <...> <من سن�ن العا�� سنه>١١(

 العرب <...> <وهو (؟)> ��ر ذو ا���ة <...>  131) <...> <من سن�ن> ١٢(

 ) <...> و��ع�ن ومات�ن وكتب ا��اطي <...> ١٣(

 ) <...> ت��ميده <...> ١٤(

)١٥  <...> ( 

)١٦  <...> ( 

)١٧ .<...> ( 

3.3.3 Translation 
(1) In the name of the Father and the Son and the Holy Spirit, (2) <my> Lord and 
my God, Jesus Christ <...> (3) <...> (4) in the heights, he who is cognizant of 
every <...> my sin (?) <...> (5) your mercy shall reach me and your strength shall 
protect me. The admonitions of <Moses (?)> (6) and Aaron, your prophets, [offer 

 
128 Our conjecture. Mansour reads:  رب. 
129 Our conjecture. Mansour omits: بـ. 
130 Our conjecture. Mansour reads: ال��ر الع��[��] حجة البيت. 
131 Our conjecture. 
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(?)] redemption, mercy, and forgiveness <...> (7) and grace on your servant, the 
culpable sinner who (8) <...>, the weak <...> resident at Mount <Sinai> (9) 
<...> (10) it was written in the month <...> of the Byzantines (11) <...> <of the 
years of the World Era in the year> <...> (12) <...> <in the years of> the Arabs 
<…> <and that is (?)> the month of  Ḏū l-Ḥiǧǧa <...> (13) <...> 29<.>. And 
the sinner <...> wrote it (14) <...> his disciples <...> (15) <...> (16) <...> 
(17) <...>. 

3.3.4 Commentary 
Ll. 1–2: The basmala is not a typical element of early Christian Arabic colophons. 

In our corpus, we have only one other instance in which the text of the 
colophon begins with a Christian basmala (see section 3.8). 

10–14: It is interesting that the scribe may have referenced three different calen-
dars, a practice otherwise only detected in the Monastery of Saint Chariton. 
One should note, however, that the date-related elements above to a large 
extent are reconstructed. 

3.4 SA 116, f. 205v 

3.4.1 Introduction 
SA 116 is a fourth/tenth-century paper manuscript (207 ff., 208 × 150 mm, black-
brown, red, and green ink, Arabic column ca. 16–20 lines/page), which contains a 
bilingual Greek-Arabic Gospel lectionary.132 Both the Greek and Arabic columns were 
copied by the same scribe John the Priest (Yuḥannis al-Qissīs) who also left a Greek 
colophon in the manuscript next to the Arabic one. According to Daniel Galadza, the 
“peculiarities of the uncial script in presbyter John’s Greek hand suggest that he was 
more familiar with Arabic.”133 The Arabic script is rather peculiar too, providing an 
overall angular impression reminiscent of early third/ninth-century manuscripts, but 
mixed with softer features, typical of traditional  Naskh.134 John the Priests’ Greek 
colophon is considerably shorter than the Arabic one edited here and only corre-
sponds to the assertive and directive part of the Arabic colophon, in which the scribe 
discloses his name and urges his readers to remember him.135 The Arabic form of the 
scribe’s name exhibits some peculiarities (see section 3.4.4, comment on line 11). 
Below we have kept the consonantal skeleton as it is found in the manuscript. The 
nisba shows that John the Priest hailed from the Egyptian seaport of Damietta, which 

 
132 Garitte, Évangéliaire grec-arabe, 208f. The manuscript is digitized and accessible online: 
<https://www.loc.gov/item/00279386760-ms> and  
<https://sinaimanuscripts.library.ucla.edu> (last accessed 31 August 2022). 
133 Galadza, Liturgy and Byzantinization, p. 368; see also Garitte, “Un évangéliaire grec-arabe,” 
p. 208. 
134 It also exhibits certain similarities with other Greek-Arabic texts and is difficult to classify, 
see Hjälm, “Paleographical Study,” pp. 50–51, n.27.  
135 For a transcription and English translation of the Greek colophon, see Galadza, Liturgy and 
Byzantinization, p. 328. 



 EARLY CHRISTIAN ARABIC COLOPHONS FROM THE PALESTINIAN MONASTERIES  81 

means that this Sinaitic scribe was probably a native of Egypt just like Thomas of 
Fustat (sections 3.2 and 3.5). Gérard Garitte translated the colophon into Latin.136 
Galadza published an English translation of Garitte’s Latin translation.137 Our trans-
lation only slightly departs from the latter. 

3.4.2 Text 

[left column]   

 ) اذ�� يا رب عبدك  ٩(

 ) ا��اطى ��نس القسيس ١٠(

 ) بطور سينا �ن بطقر ٮ��لٮ  ١١(

 ) ا��مياطي كتبه لنفسه ١٢(

 ) و��ن يقرا فيه من بعده و ١٣(

 ) هو ��ل ك� من قرا فيه ان  ١٤(

 ) ي��حم �ليه وكتب �ى سنه  ١٥(

 ) ��س و��ان�ن وثلثه مايه  ١٦(

 ) من سن�ن العرب  ١٧(

]right column  [ 

 ) و��اهب �ى هذا ا��وضع ١٥(

 ) �ى سنه اربع وسبع�ن و  ١٦(

 مـ[ـا]يه من سن�ن العرب.) ثلثه ١٧(

3.4.3 Translation 
(9) Remember, Lord, your servant, (10) the sinner John the Priest (11) of Mount 
Sinai, son of Victor [...] (12) of Damietta. He wrote it for himself (13) and for the 
one who reads in [this book] after him. (14) He asks everyone who reads in it to (15) 
invoke [God’s] mercy on his behalf. And he wrote [it] in the year (16) 385 of (17) 
the years of the Arabs [=995/5 CE]. [right column] (15) And he became a monk in 
this place (16) in the year 374 (17) of the years of the Arabs [= 984/5 CE]. 

3.4.4 Commentary 
Line 11: بطقر (Bṭqr), “Victor.” Transcription of the Latin-Greek name “Victor” 

(Βίκτωρ), which is part of the scribe’s patronym. There is a further element 

 
136 Garitte, “Un évangéliaire grec-arabe,” pp. 208–209. 
137 Galadza, Liturgy and Byzantinization, p. 328. 
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added, which is not present in the Greek form of the name and which thus 
far defied interpretation (ٮ��لٮ).169F

138 
17: For the so-called Middle Arabic form sinīn al-ʿarab, see comment on Words 

12–14; 21–23 in 1.5.4. 

3.5 SA 514, f. 160r 

3.5.1 Introduction 
SA 514 is a palimpsested parchment manuscript (175 ff., 190 × 125 and 230 × 150 
mm, black and red ink, varying numbers of lines). The upper Arabic layer contains 
homilies and hagiographies. The manuscript is incomplete at the beginning and at 
the end. To date, two membra disiecta are known: BSB Cod.arab. 1066 and SC 579.139 
It was recently digitized by the Sinai Palimpsests Project and digital images are avail-
able online.140 While the Arabic upper writing dates to the late third/ninth–early 
fourth/tenth century, the undertexts in Arabic, Greek, and Syriac date from the fifth 
to the ninth centuries CE. Grigory Kessel has recently conducted an extensive study 
of the Syriac undertexts.141 He was able to show that material from up to thirty man-
uscripts was recycled in the production of this palimpsest, some of which also served 
as raw material for another famous palimpsest, the so-called “Lewis-Mingana Pal-
impsest” (CUL Or. 1287).142 

SA 514 is also known as “Codex Arabicus,” the name Aziz S. Atiya gave it after 
inspecting it at the end of the Library of Congress Sinai Expedition in 1950.143 Atiya 
published a number of short studies of the manuscript and was also the first to pub-
lish its colophon.144 By then, the manuscript had already been described by Margaret 
Dunlop Gibson who rediscovered it in 1902, after having thought it lost when com-
piling her Catalogue of the Arabic Mss. in the Convent of S. Catherine on Mount Sinai.145 

 
138 Garitte suggests blmla; Galadza: tlmla, ṯlmla, nlmla, ylmla - a proper name. Cf. also Lilie et 
al., “Ioannes.” 
139 BSB Cod.arab. 1066 was recently identified as a membrum disiectum of SA 514 by Grigory 
Kessel, see Kessel, “Catacomb.” For a description of the fragment, see Graf, “Christlich-arab-
ische Fragmente in der Bayerischen Staatsbibliothek,” pp. 125–127; Sobieroj, Arabische Hand-
schriften, pp. 11–13. Digital images are available online: <https://www.digitale-
sammlungen.de/de/view/bsb00130949?page=,1> (last accessed 25 April 2022). On SC 579, 
see Assfalg, Syrische Handschriften, pp. 215–220; Klueting, “Sinai Manuscripts.” A folio of the 
fragment can be viewed online: <https://www.schoyencollection.com/apocryphal-litera-
ture/codex-arabicus-ms-579> (last accessed 25 April 2022). 
140 <https://sinai.library.ucla.edu/viewer/ark:%2F21198%2Fz1bc4wfw> (last accessed 30 
August 2022). Digital images of the microfilms made during the Library of Congress Sinai 
Expedition are also available online: <https://www.loc.gov/resource/amedmonas-
tery.00279390210-ms/?st=gallery> (last accessed 30 August 2022). 
141 See Kessel, “Catacomb.” 
142 George, “Le palimpseste.” 
143 See Atiya, The Arabic Manuscripts of Mount Sinai, p. 19. 
144 Atiya, “Arabic Treasures;” idem “Codex Arabicus;” idem, Arabic Manuscripts, 19; idem, “Ar-
abic Palimpsests;” idem, “Ms. No. 514.” 
145 Dunlop Gibson, Catalogue, p 102. 
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The colophon is found at the end of the Arabic version of the book of Job (f. 
160r). This version ends with the Septuagintal additions to verse 42:17, which in 
Arabic read as follows: “This is a volume which was translated from the Syriac, since 
[Job] used to dwell in the land of Uz on the borders of Damascus and Hawran and 
his name of old was Jobab” (hāḏā muṣḥaf fussira min al-suryānī li-annahu kāna sākin 
fī arḍ ʿŪḍ fī ḥudūd Dimašq wa-Ḥawrān wa-kāna ismuhu qadīman Abwāb).146 Thereafter 
follow eight lines on Job’s genealogy. Unaware of the expansion in the Septuagint 
(reproduced also in the Syro-Hexapla), Atiya did not consider the phrase “This is a 
volume translated from the Syriac” as part of the translation, but rather as the be-
ginning of the scribe’s colophon. This led him to assume that the scribe, who an-
nounces himself as Thomas of Fustat, the same scribe who authored the colophons 
of BNU Or. 4225a (section 3.2) and (possibly) BMCL BV 69b (section 3.1) and who 
might also be mentioned in the acquisition note of SANF Parch. 3 (section 1.5), was 
in fact the translator of the book of Job who translated from a Syriac Vorlage. The 
colophon proper, however, says nothing to that effect. On palaeographical grounds, 
Atiya made Thomas “a contemporary of the age of Charlemagne.”147 The colophon 
of BNU Or. 4225a, however, shows that Thomas was active at the turn of the 
third/ninth and the fourth/tenth centuries. Atiya reiterated the importance of the 
biblical text in basically all his publications on SA 514. On his initiative, Būlus ʿ Ayyād 
edited the text in 1975. He gave Thomas pride of place in the title of this publica-
tion.148 ʿAyyād followed Atiya regarding the third/ninth-century dating, the identifi-
cation of the translator with Thomas and the Syriac base-text. In 1998, Steven Black-
burn subjected the Arabic Job version to further scrutiny. He was able to narrow 
down the possible base-texts as the Peshitta with some influence of the Septuagint, 
probably mediated by the Syro-Hexapla.149 More recently, Arik Sadan questioned the 
influence of the Peshitta and pointed to features that more strongly link the version 
to the Septuagint tradition.150 Sadan also published the colophon together with the 
Septuagintal additions. Peter Tarras has argued that Sadan’s findings offer good rea-
sons for dismissing Atiya’s suggestion, which seems to have been based on a mis-
reading of the Septuagintal additions in the first place.151 From the viewpoint of pale-
ography, Thomas of Fustat cannot have been the only copyist involved in the pro-
duction of SA 514. This seems to corroborate what is suggested by other evidence as 
well, e.g. colophons of other contemporary Sinaitic scribes, namely that there existed 
some sort of workshop of Christian Arabic scribes at Sinai within which Thomas of 
Fustat must have operated (see further Hjälm and Tarras, “Early Christian Arabic 
Colophons”). 

 
146 On the non-literal translations “Damascus” and “Hawran,” see Hjälm, “ Qurʾanic Subtext.” 
147 Atiya, “Codex Arabicus,” p. 78. 
148 ʿAyyād, Sifr Ayyūb. 
149 Blackburn, “Early Arabic Versions of Job,” p. 12. 
150 Sadan, “Differences and Similarities.”; On the same passage in a related manuscript (Sin. 
ar. 1), see Monferrer-Sala, “Liber Iob detractus apud Sin. Ar. 1.” 
151 Tarras, “Thomas of Fustat.” 
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3.5.2 Text 

 ايوب الصديق. رحم اللـه العبد ا��اطى  152) ��ت بعون اللـه قصه ٢٦(

 ) ا��ي كت��ا لطور سينا جبل اللـه ا��قدس وهو توما الفسطاطى ٢٧(

 ) ا��اطى. ٢٨(

3.5.3 Translation 
(26) The story of Job the righteous was completed with the help of God. May God 
have mercy on the servant, the sinner (27) who wrote it for Mount Sinai, God’s holy 
mountain. He is Thomas of Fustat, (28) the sinner. 

3.5.4 Commentary 
Line 27: لطور سينا (li-Ṭūr Sīnāʾ), “for Mount Sinai.” The preposition li- indicates the 

commissioning party. This means that the manuscript was produced for 
Saint Catherine’s Monastery, possibly by commission of a monk or bishop 
and not necessarily at this monastery. Given the connection between 
Thomas and Mount Sinai in other colophons, it is nevertheless still likely 
that SA 514 was produced at Saint Catherine’s. At all events, it is an early 
instance documenting the explicit effort of building a collection of Chris-
tian Arabic manuscripts on Mount Sinai, whose beginning can be traced in 
the fourth/ninth century and which continued for centuries to follow. 

3.6 SANF Parch. 1, f. 1r 

3.6.1 Introduction 
SANF Parch. 1 is a parchment manuscript (110 ff., 132 × 195 mm, black-brown and 
red ink, rubrications in red, decorations, Georgian quire numbering, 16–19 
lines/page).153 Some of its pages survive only in fragmentary form and there are 
traces of re-inking, sewing, but also erasure. The codex contains hymns, hagi-
ographies, and homilies. On ff. 2v–3r, we find the typical Sinaitic bequest statement 
and book curse, also present in other manuscripts in our corpus (cf. sections 2.1, 3.1: 
“This book was bequeathed to the monks of Mount Sinai in order to read in it about 
the fathers in the church. No one has authority to remove it from the church and 
whoever removes it, shall be under eternal verdict” (hāḏā l-kitāb ḥubbisa ʿalā ruhbān 
Ṭūr Sīnāʾ yaqraʾu fīhi ʿ alā l-abbahāt fī l-kanīsa mā li-aḥad sulṭān yuḫriǧuhu min al-kanīsa 
wa-man aḫraǧahu yakūnu taḥta al-kalima al-azaliyya). Not only the manuscript’s par-
atexts clearly link it to Sinai. Some of the texts are directly connected to this monastic 
site, e.g. the Panegyric of God’s Holy Mountain, Mount Sinai (Madḥa Ǧabal Allāh al-

 
152 Sadan puts question marks behind  اللـه, بعون, ��ت and قصة. All four words are clearly legible in 
the manuscript. 
153 Meimaris, Katalogos, pp. 21–22, and ١٨-١٧; p. 74, Plate 3. 
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muqaddas Ṭūr Sīnāʾ),154 apparently the same text (in a different version?) as transmit-
ted in SA 542, which, as Binggeli argued, constitutes a sort of monastic history of 
the Sinai monastery.155 

SANF Parch. 1 is written by at least two hands, one of which belongs to a certain 
Isḥāq (Isaac). He started to work from folio 43r onwards, and apparently sought to 
mimic the hand of the preceding scribe, rapidly changing the ductus of his calamus 
and suddenly lapsing into a completely different, less elegant script. Isaac’s name 
appears at the end of the Martyrdom of the Fathers of Mount Sinai and Raithu (f. 62v:6–
9), also one of the texts transmitted in SA 542. The date of the translator’s colophon 
of this Arabic version is consistently transmitted as Rabīʿ al-Awwal 155/February–
March 772.156 However, in SANF Parch. 1, Isaac gives the date Rabīʿ al-Āḫar 
255/March–April 869. What may have happened here is that Isaac unintentionally 
provided the date of copying. Due to these uncertainties, we did not include this 
colophon here. Paleographically Isaac’s hand does not appear to exhibit a 
third/ninth-century script (instead exhibiting features of Naskh) and bears some re-
semblance to the hand of the scribe of SANF Parch. 40, undated, but active at Saint 
Sabas (section 2.4). If Isaac was in fact active in the third/ninth century, which, 
given that he continued the work of an early fourth/tenth-century hand, is possible 
but not very likely, the Sinaitic monk Isaac (ambā Isḥāq) who is mentioned as com-
missioner in the colophons of BAV Ar. 71 (section 2.1) and RNL Ar. N.S. 263 (section 
2.2) could be identical to this Isaac who worked on SANF Parch. 1, as Alain George 
suggested.157 In any event, he is not the scribe responsible for the colophon edited 
below, which is found at the end of a table of contents. The handwriting of this 
anonymous scribe shares many features with the hand of Thomas of Fustat and may 
tentatively be assigned to the same workshop. The outer margin of the folio on which 
the colophon is found is partly damaged, but no information seems to have been lost 
that cannot be restored. Importantly, the colophon places the production of the man-
uscript on Mount Sinai. 

3.6.2 Text 

 ) ��� كتـ<ـب> ١٦(

 ) هذا ا��صحف ��عونه اللـه �ي طور سينا موضـ<ـع> ١٧(

 ) اللـه <ا>��قدس رحم اللـه من كتب ومن استكتب < ومن> ١٨(

 ) قرا ومن �مع وقال ام�ن. ١٩(

 
154 Meimaris, Katalogos, p. ١٧n١ (text no. 5). 
155 Binggeli, “L’hagiographie du Sinaï,” p. 178. 
156 Binggeli “Eraly Christian Graeco-Arabica,” p. 237; Griffith, “Arabic account of ʿAbd al-
Masīḥ,” pp. 337–347; Treiger, “The Earliest Dated Christian Arabic Translation.” 
157 George, “Le palimpseste Lewis-Mingana,” p. 410. 
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3.6.3 Translation 
(16) The writing of this (17) volume was completed with the help of God on Mount 
Sinai, God’s (18) holy place. May God have mercy on the one who wrote, the one 
who commissioned, <the one who> (19) read, and the one who listened and said 
“amen.” 

3.6.4 Commentary 
Ll. 17–18: The exact same phrase “Mount Sinai, God’s holy place” occurs in one other 

manuscript, cf. section 3.8.2. 

3.7 SG 32, f. 408v 

3.7.1 Introduction 
SG 32 is a parchment codex (410 ff., 190 × 128 mm, black-brown and red ink, 
decorations, Greek uncial script, 21–22 lines/page), containing a Greek Psalter, ap-
parently copied in the fourth/ninth century. Georgi Parpulov categorizes it as a “Psal-
ter for Hermits.”158 Digital images of the black-and-white microfilm are available 
online via the Library of Congress.159 Interestingly, its scribe left two colophons in 
Arabic, though it is not uncommon to find Arabic colophons at least in bilingual 
Greek-Arabic Psalters (cf. sections 2.6 and 3.4 above). The first colophon, edited and 
translated in this section, consists of only four lines and is placed at the end of the 
Greek text. The handwriting appears to be somewhat older than the second, longer 
one (see section 3.8). The second colophon repeats the information provided in the 
first colophon and then stipulates rules on how to use the manuscript. In contrast to 
the first colophon, it also mentions the commissioner. In both colophons, the name 
of the scribe appears as Michael, the disciple of Abba Philotheus (Mīḫāʾīl al-qissīs 
tilmīḏ ambā Filūta).160 Alexander Treiger has suggested that this Michael may be the 
same Michael (the Deacon, Mīḫāʾīl al-šammās) whose epithet is “the disciple of al-
Ṭabarānī” and who copied SANF Parch. 7 at Saint Chariton (see section 1.6).161 In 
fact, the handwritings of the first colophon of SG 32 and of Michael the Deacon’s 
hand in SANF Parch. 7 are very similar and both use similar phrasings. There are 
some differences in script as well (cf. final kāf) and since the colophon is short it is 
difficult to fully confirm their identities. In contrast to the colophon of SANF Parch. 
7, neither colophon in SG 32 is dated. If the two Michaels are in fact the same person, 
SG 32 would certainly have been copied after SANF Parch. 7, i.e. after 289 /901–2, 
since Michael must have moved from Saint Chariton to Saint Catherine’s and some-
time in between must have become priest. Uncertainty remains as to the identity of 
Michael’s teacher or teachers, since we do not know who al-Ṭabarānī or Abba Philo-
theus were or whether they are, again, the same person or not (see further Hjälm 

 
158 See Parpulov, Byzantine Psalters, pp. 78–80 and further references there. 
159 <https://www.loc.gov/resource/amedmonastery.00271077373-ms/?st=gallery>  
(last accessed 30 August 2022). 
160 The second colophon also provides the laqab “the Priest” (al-qissīs), see section 3.8 below. 
161 Treiger, “Palestinian Origenism,” p. 64, n71. 
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and Tarras, “Early Christian Arabic Colophons”).162 Treiger generously shared his 
unpublished transcription and English translation of the first colophon with us. We 
have added line numbers and present the text without punctuation and other reading 
signs, which are not present in the manuscript. Treiger’s translation was only slightly 
modified. 

3.7.2 Text 

 ) ما��ك اللـه يا�ى وفهمك ١(

 ) اذ���ي يا�ى من�ل اللـه ٢(

 ) كتب هذا البسنط�� �ي موضع اللـه طور ٣(

 ) سينا كتبه ا��اطى مي�ايل ت��يذ انبا ف��ته. ٤(

3.7.3 Translation 
(1) May God help you, my brother, and grant understanding! (2) Remember me, my 
brother, for God’s sake! (3) This Psalter was written in God’s dwelling place, Mount 
(4) Sinai. It was written by the sinner Michael, the disciple of Abba Philotheus. 

3.7.4 Commentary 
Line 3: ��نط�� (bsnṭyr), “Psalter.” This is a (phonetic) transcription of the Greek 

word “ψαλτήρ(ιον).” The change from /τ/ to /ṭ/ is a well-documented phe-
nomenon of Graeco-Arabic transliteration.194 F

163 The change from /λ/ to /n/ 
might be explained as a dialectal phenomenon.195F

164 More common expres-
sions to refer to the Psalms or the Psalter in Arabic are (kitāb) al-zabūr/al-
mazāmīr; see section 2.6.4, Line 10 above. 

4: The word tilmīḏ establishes a disciple-mastership and may perhaps also se-
cure Michael’s position in the succession of learned men at the Palestinian 
monasteries. The word is not used in any other colophon, except for SANF 
Parch. 7, which was perhaps written by the same scribe, as noted above. 

3.8 SG 32, f. 409r 

3.8.1 Introduction 
For general information on SG 32, its scribe, and its first colophon, see section 3.7 
above. The second colophon is longer than the first one and seems to be written by 

 
162 In personal communication Alexander Treiger suggested that Philotheus might be identified 
with the ascetic writer Philotheus of Sinai (f. ca. 9th century CE), though there is not enough 
evidence to prove this. According to Parpulov, Byzantine Psalters, pp. 79–80 the manuscript’s 
commissioner, Abba Zechariah the Cobbler, practiced asceticism on Mount Sinai. 
163 See al-Jallad, “Graeco-Arabica I,” pp. 114–117. Cf. also Graf, Verzeichnis, p. 24, which has 
 .for ψάλτης ��لط
164 Cf. Behnstedt, “Von an-ʾĀṣǝr (al-Qaṣr) nach Īgni (Īgli).” 
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a later hand (Hjälm and Tarras, “Early Christian Arabic Colophons”). It appears that 
the second scribe copied the information in the first colophon or a now lost second 
colophon and expanded it primarily by adding regulations on how to use the co-
dex.165 The second colophon is richer also in factual information, adding information 
about Michael, noting that he was a priest (qissīs) and that he wrote the copy for a 
certain Abba Zechariah the Cobbler (ambā Zaḫaryā al-iskāf). According to Parpulov, 
Zechariah was a colleague of Abba Nilus who together with two disciples practiced 
asceticism on the summit of Mount Sinai.166 The manuscript would have been used 
by this small group for recitation.167 As we have argued in our comparative analysis, 
the text edited here expands on what is normally found in early Christian Arabic 
colophons, especially by introducing declarative features, which is why we think that 
it is not a colophon in the proper sense. The paleographical evidence also points in 
the direction of a re-written paratext. Still, it builds on information that could have 
been obtained from an additional colophon, which would have provided Michael’s 
laqab (“the Priest”) as well as the name of the commissioner. Another possible sce-
nario is that the text was written by someone who knew the scribe well enough to 
add information on his status as a priest and on the commissioner (perhaps by some-
one in the small group of ascetics). There is no reason to exclude the notion that both 
the first and the second colophon were composed during the first half of the 
fourth/tenth century. The second colophon (or colophon-like text) of SG 32 has been 
translated by Dimitrii A. Morozov on behalf of Parpulov in his work on Byzantine 
Psalters.168 The translation below is modified to some extent.  

3.8.2 Text 

 ) با�� ا��ب وا���ن وروح القدس ا�� وا�د  ١(

 ) كتب هذا ا��صحف ال��يف �ي طور سينا ٢(

 ) موضع اللـه ا��قدس. كتبه ا��اطي مي�ايل القسيس ٣(

يا ا��سك�ف  ٤(  ) ت��يذ انبا ف��ته كتبه ��نبا ز��

 ) وصار ل��وضع ا��قدس من بعده يقرا فيه  ٥(

 ) من طلع ا��بل ا��قدس من ��سن يقرا و�� ٦(

يكون عند القسيس  ٧(  ) ي���� ا�د من ا��بل و

 ) ا��ي يكون �ي ا��بل يعطيه ل��ي يقرا فيه  ٨(

 ) يا�ذه منه و�� ���ذه ا�د لنفسه ٩(

 
165 Treiger however holds that the same scribe wrote both colophons, Treiger, “Palestinian 
Origenism,” 64n71. 
166 Parpulov, Byzantine Psalters, pp. 79–80. 
167 Parpulov, Byzantine Psalters, p. 80. 
168 Parpulov, Byzantine Psalters, p. 79. 
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 ) ��ن �الف هذا او يغ��ه فليس �� غفران قدام  ١٠(

 ) ا��سيح و�� يكون �� نصيب مع مار��ر��  ١١(

 ) وا��ه ا����ص ومن ا�ل اللـه ك� من قرا فيه  ١٢(

به ل��وضع ١٣(  ) ��عوا ���اطي ا��ي كتب ومن قر

 ) است�اب اللـه منه ومن قال ام�ن.١٤(

3.8.3 Translation 
(1) In the name of the Father and the Son and the Holy Spirit, one God. (2) This 
precious volume was written on Mount Sinai, (3) God’s holy place. The sinner Mi-
chael, the priest, wrote it, (4) the disciple of Abba Philotheos. He wrote it for Abba 
Zechariah the Shoemaker (5). And let the one who comes to the Holy Place after him 
[i.e. in the future], read in it, (6), [i.e.] the one who climbs the holy mountain and 
knows to read well.169 Let no one (7) bring it down from the mountain, but it should 
be with the priest, (8) who is on the mountain, and gives it to the one who reads in 
it (9); he [the visitor] will take it from him and not pass it on to someone else (10). 
And whoever violates this or lends it, will not have forgiveness before (11) Christ 
and will not have a share with Saint Mary (12), the Mother of Salvation. For the sake 
of God,170 let everyone who reads in it (13) pray for me, the sinner who wrote it. And 
whoever comes close to the place, (14) may God respond to him and to whoever said 
“amen.”171 

3.8.4 Commentary 
Line 6:  يقرا  knows to read well.” This is an interesting“ ,(yuḥsinu yaqraʾu) ��سن 

formulation, if taken in a literal sense. Since the psalter is in Greek, it might 
imply that monks often learned Greek in order to recite the psalter together 
with others but that not all did it well. 

8–11: Curses are rather common in endowment (waqf) notes, which are normally 
later scribal additions in manuscripts. We have not found any curses in the 
early colophons, which strengthens the assumption that the second colo-
phon is not a colophon proper but rather belongs to another scribe and 
partly to another genre of scribal notations. 

 
169 Morozov reshuffles the two lines in his translation into “And in the future, let those who 
climb the sacred mountain and who can read well, read from it for the sacred place.” See 
Parpulov, Byzantine Psalters, p. 79. 
170 Or “in God’s name” as rendered by Morozov, ibid. 
171 Or as rendered by Morozov “let the man who is going to read from this book pray for me 
the sinner who copied it, keep it close to the said place, and say ‘Amen’,” ibid. 
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APPENDIX 
Note that in the following, the use of lowercase letters (a, b, c …) after call numbers 
signifies that more than one codicological unit is preserved under one shelfmark and 
refers to its place in the present manuscript, e.g. BNU Or. 4225e refers to the fifth 
codicological unit preserved under the shelfmark BNU Or. 4225. 

BAV 18 = Vatican, Biblioteca Apostolica Vaticana, Ms. Vaticanus Arabicus 18 
BAV 71 = Vatican, Biblioteca Apostolica Vaticana, Ms. Vaticanus Arabicus 71 
BAV 695 = Vatican, Biblioteca Apostolica Vaticana, Ms. Vaticanus Arabicus 695 
BL Or. 4950 = London, British Library, Ms. Or. 4950 
BMCL BV 69b = Bryn Mawr, Bryn Mawr College Library, Ms. Special Collections BV 

69(b) 
BNU Or. 4225 = Strasbourg, Bibliothèque nationale et universitaire, Ms. Oriental 

4225 
BNU Or. 4225a = Strasbourg, Bibliothèque nationale et universitaire, Ms. Oriental 

4225(a) 
BNU Or. 4225b = Strasbourg, Bibliothèque nationale et universitaire, Ms. Oriental 

4225(b) 
BNU Or. 4225c = Strasbourg, Bibliothèque nationale et universitaire, Ms. Oriental 

4225(c) 
BNU Or. 4225d = Strasbourg, Bibliothèque nationale et universitaire, Ms. Oriental 

4225(d) 
BNU Or. 4225e = Strasbourg, Bibliothèque nationale et universitaire, Ms. Oriental 

4225(e) 
BNU Or. 4226 = Strasbourg, Bibliothèque nationale et universitaire, Ms. Oriental 

4226 
BNU Or. 4226a = Strasbourg, Bibliothèque nationale et universitaire, Ms. Oriental 

4226(a) 
BSB Cod.arab. 1066 = Munich, Bayerische Staatsbibliothek, Ms. Codex arabicus 

1066 
CRL Ming. Chr. Ar. 93 = Birmingham, Cadbury Research Library, Ms. Mingana Col-

lection Christian Arabic Additional 93 
CRL Ming. Chr. Ar. 94 = Birmingham, Cadbury Research Library, Ms. Mingana Col-

lection Christian Arabic Additional 94 
CRL Ming. Chr. Ar. Add. 130 = Birmingham, Cadbury Research Library, Ms. 

Mingana Collection Christian Arabic Additional 130 
CRL Ming. Chr. Ar. Add. 136 = Birmingham, Cadbury Research Library, Ms. 

Mingana Collection Christian Arabic Additional 136 
CRL Ming. Chr. Ar. Add. 140 = Birmingham, Cadbury Research Library, Ms. 

Mingana Collection Christian Arabic Additional 140 
CRL Ming. Chr. Ar. Add. 148 = Birmingham, Cadbury Research Library, Ms. 

Mingana Collection Christian Arabic Additional 148 
CRL Ming. Chr. Ar. Add. 149 = Birmingham, Cadbury Research Library, Ms. 

Mingana Collection Christian Arabic Additional 149 
CRL Ming. Chr. Ar. Add. 171 = Birmingham, Cadbury Research Library, Ms. 

Mingana Collection Christian Arabic Additional 171 
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CUL Or. 1287 = Cambridge, Cambridge University Library, Ms. Oriental 1287 
CUL Add. 1879.5 = Cambridge, Cambridge University Library, Ms. Additional 

1879.5 
LUB Cod. Gr. 2 = Leipzig, University Library, Ms. Codex Graecus 2 
LUL Or. 14238 = Leiden, University Libraries, Ms. Oriental 14238 
RNL Ar. N.S. 263 = Saint Petersburg, Russian National Library, Ms. Arabic New 

Series 263 
RNL Gr. 26 = Saint Petersburg, Russian National Library, Ms. Greek 26 
SA 72 = Sinai, Saint Catherine’s Monastery, Ms. Arabic 72 
SA 75 = Sinai, Saint Catherine’s Monastery, Ms. Arabic 75 
SA 116 = Sinai, Saint Catherine’s Monastery, Ms. Arabic 116 
SA 151 = Sinai, Saint Catherine’s Monastery, Ms. Arabic 151 
SA 155 = Sinai, Saint Catherine’s Monastery, Ms. Arabic 155 
SA 436 = Sinai, Saint Catherine’s Monastery, Ms. Arabic 436 
SA 514 = Sinai, Saint Catherine’s Monastery, Ms. Arabic 514 
SA 542 = Sinai, Saint Catherine’s Monastery, Ms. Arabic 542 
SANF Parch. 1 = Sinai, Saint Catherine’s Monastery, Ms. Arabic New Finds Parch-

ment 1 
SANF Parch. 3 = Sinai, Saint Catherine’s Monastery, Ms. Arabic New Finds Parch-

ment 3 
SANF Parch. 7 = Sinai, Saint Catherine’s Monastery, Ms. Arabic New Finds Parch-

ment 7 
SANF Parch. 40 = Sinai, Saint Catherine’s Monastery, Ms. Arabic New Finds Parch-

ment 40 
SANF Parch. 66 = Sinai, Saint Catherine’s Monastery, Ms. Arabic New Finds Parch-

ment 66 
SC 579 = Oslo/London, Martin Schøyen Collection, Ms. 579 
SG 32 = Sinai, Saint Catherine’s Monastery, Ms. Greek 32 
SG 34a = Sinai, Saint Catherine’s Monastery, Ms. Greek 34(a) 
SG 34b = Sinai, Saint Catherine’s Monastery, Ms. Greek 34(b) 
St. Andrews 14 = St. Andrews, St. Andrews University Library, Ms. 14 
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