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Ajatasatrukaukrtyavinodanasutra*
Paul Harrison and Jens-Uwe Hartmann
Introduction

The fragments of the Ajatasatru-kaukrtya-vinodana-siitra (AjKV) in The Scheyen Collection’s
palm leaf manuscript of a Mahayana siitra compendium are a welcome find, since until now not a
single piece of this text was known to have survived in Sanskrit. To be sure citations from it or
references to it are found in various works, among them the Sitra-samuccaya (SS) attributed to
Nagarjuna (2nd century A.D.?), but these works themselves for the most part exist only in Chinese
and Tibetan translations.' This is unfortunate, because not only is the AjKV an interesting text
from the point of view of content, it is also historically important in being one of the small group
of Mahayana siitras translated into Chinese by Lokaksema in the late 2nd century A.D. Since these
translations can be dated, they thus provide us with our first solid evidence for the early development
of Mahayana Buddhism. Lokaksema’s version (i) of the AjKV survives as T. 626, the Azheshi
wang jing PR £ 4, now to be found in the Taisho alongside two other complete Chinese trans-
lations of the text, those made by Dharmaraksa in the late 3rd century — T. 627, the Wenshuzhili
puchao sanmei jing CHIFLABZ=HA (%) — and by Fatian Kk in the 10th — T. 628, the Wei-
cengyou zhengfa jing ¥ A1, This third version, however, is peculiar in many respects, and
differs so much from the other two that it is best regarded as a free (as well as bowdlerized)
adaptation of the text, rather than a straight translation of an Indic original? It is, however,
certainly based on an Indic original, in a recension close to that which underlies the Tibetan
translation, since, among other things, it abbreviates the text in the same way as the Tibetan after
Section 7c-8a (see below). Even so, as a somewhat unreliable witness, it is of less use for comparative
purposes, unlike the two older versions, and therefore its testimony is not considered in this study.
There is also a fourth translation in the Taisho, T. 629, the Fang bo jing Fui#, which is related to
the other three insofar as it preserves as a separate text a section of the larger work which appears
to have circulated independently at one time. It is more likely that this was one of the “building
blocks” from which the AjKV was constructed, than it was an excerpt from the siitra which took
on a life of its own. Apart from these Chinese witnesses, we also possess a Tibetan translation, the
'Phags pa ma skyes dgra’i 'gyod pa bsal ba Zes bya ba theg pa chen po’i mdo, which was revised
by Maiijusrigarbha and Ratnaraksita at the beginning of the 9th century.’ Now, with the publication
of the present work, the study of all these different versions of the text can be pursued with

* We wish to thank the editors of the series Indica et Tibetica for permission to reprint Fragment 5 which was first
ublished by the present authors in Hartmann and Harrison 1998,
See the paper cited in the note above for references and discussion.
* See Harrison 1993: 152-156.
* Since the translation is listed in the /Dan (or [Han) kar ma (No. 257) as Ma skyes dgra’i 'gyod pa bsal ba, 1,500
$lokas or 5 bam po, we know it was available in Tibet by the beginning of the 9th century, None of the available
editions of the Kanjur gives any hint as to the identity of the original translators. The colophons of the Tabo and
Newark versions give the revisers’ names as Sakyaprabha (instead of Mafjusrigarbha) and Ratnaraksita.
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reference to an Indic text, albeit a fragmentary one.*

The AjKV is without doubt one of the jewels of L.okaksema’s oeuvre. Rich in narrative
incident, packed with significant doctrinal terms, and also philosophically complex and demanding,
it is perhaps the most sophisticated and evolved of the Mahayana sttras translated into Chinese by
the Indo-Scythian master. This is important, since it indicates that Mahayana Buddhism had
attained an advanced level of development by the middle of the 2nd century A.D., and was by no
means a movement still in its early stages. Such complexity and sophistication, in terms both of
doctrine and literary form, demand a careful and extended treatment,’ but a brief synopsis of the
text here may help readers to locate the fragments of the Scheyen manuscript in the broader
context of the whole work.

The siitra opens (Chap. 1)’ with an exchange between Mafijuéri and 29 others (25 bodhisattvas
and 4 gods) on the nature of omniscient cognition (sarvajiia-jiidna), in which the superior insight
of Mafijuéri is established, this being further confirmed in Chap. 2 when Maiijuéri conjures up a
phantom Salcyamuni to preach on the emptiness of all dharmas. Chap. 3 (within which our Fragment
| falls) consists of a long and involved story in which the Buddha throws a bowl of food down
through countless world-systems. After the great disciples like Sariputra and Mahamaudgalyayana
try and fail to retrieve it, Maiijusri alone accomplishes the task. This story thus serves to glorify
this particular bodhisattva, establishing him explicitly as the father and mother of all the Buddhas,
and thus underlining the supremacy of the bodhisattva path in the Mahayana Buddhist scheme of
things.” Chap. 4 continues this theme with reference to an avaddna of Sakyamuni, Sariputra and
Mahamaudgalyayana, in which the inferior spiritual aspirations of the latter are unfavourably
compared with the bodhicitta of the former.

King Ajata$atru finally makes an appearance in Chap. 5. His status as a paradigmatic sinner
is vital to an understanding of the stitra as a whole: if its first principal theme is the superiority of
the aspiration and insight of the bodhisattva, as exemplified by Mafijusri, its second is the capacity
of the perfection of wisdom (prajriapdramita) and insight into emptiness (Sinyatd) to radically
transform suffering consciousness into awakening, even the guilt-ridden or remorseful consciousness
of such a person as Ajatasatru, exemplary in his own way as a committer of the dnantarya sin
(entailing immediate retribution) of patricide (thus the kaukrtya-vinodana or “dispelling of remorse”
of the title). Ajatasatru begins by confessing his sin and describing the torment to which it has
consigned him, and is told that Maiijusri is the person to help him find relief. He thus invites the
great bodhisattva to dinner at his palace. In the night preceding this grand occasion, Mafijusri

* As a small example of the benefits of having a Skt. version available, we might refer to the discussion of the AjKV
in Harrison 1992: 44-93. In that article Harrison claimed that there was no evidence in the Lokaksema corpus for a
distinctively “Mahayanist” understanding of the term dharma-kiya (as some kind of unitary supreme reality or
absolute), but noted (see pp. 61ff.) that in some of these early translations the Chin. cxpression fa-shen %5 appears
(rather problematically) where the Tib. version has chos kyi dbyins (= dharma-dhaiy), chos thams cad (= sarva-dharma),
etc., and where later Chin. translations also indicate a similar original. This pattern is true of Lokaksema’s translation
of the AjKV as well (see pp. 63-65). Harrison therefore concluded that “it is clear enough that Lokaksema has used
Ja-shen throughout the AjKV to designate the totality of dharmas, generally in places where his Indic original had
dharma-dhand” (see also p. 67). This was of course merely a hypothesis, in the absence of a Skt, text with which the
passages in question could be compared. Now we have such a text (see Sections 5¢ and 7c-8a below), which confirms
the hypothesis, providing several occurrences of dharma-dhdtu where Lokaksema uses fu-shen.

A critical edition of the Tibetan text with an English translation of the same is in prep"lratlon by Harrison.

® The chapter divisions are taken from Dharmaraksa’s translation (3%), and are not found in any other version of the
text.
7 An English translation of this chapter by Harrison is forthcoming in a new edition of the Penguin Buddhist
Scriptures, edited by Don Lopez. This is the part of the text which survives independently as T. 629,
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gathers together a vast crowd of bodhisattvas to accompany him, and presents to them in succession
teachings on dhdranis (Chap. 6), the bodhisattva-pitaka (Chap. 7) and the wheel of the dharma that
never rolls back (Chap. 8). Needless to say, these chapters are especially interesting from a number
of points of view. Chap. 9 sees the dinner take place, accompanied by sundry miraculous happenings,
before, in Chap. 10, Maifijusri sets about dispelling the king’s remorse, by convincing him of its
ultimate emptiness or unreality (see our Fragment 2). Ajatasatru’s unsuccessful attempt to respond
with an offering of costly cloth, first to Maiijusri, then to other bodhisattvas, then to the arhats,
then to his queens, and finally (but still in vain) to himself, underlines this teaching of emptiness:
his previous notions of reality are burst like so many bubbles (see Fragments 3-5). In Chap. 11
Maiijusri and his entourage leave Rajagrha, and two new characters appear: one a man who has
killed his mother, the other a phantom conjured up by Maiijusri who has done away with both his
parents. The latter’s repentence, ordination into the Sangha and attainment of nirvana (through
self-immolation in mid-air), all in quick succession, are used to draw the former into the same
process, in the course of which the Buddha delivers important teachings (see Fragments 6-10). The
chapter concludes with a discussion of Ajatadatru’s karma, the nature of his punishment (or lack of
it), his previous lives, and his future attainment of Buddhahood, in all of which Maiijusii plays a
crucial role as instigator and teacher (Fragments 11-13). Chap. 12 again emphasizes the importance
of bodhicitta, with reference to Sakyamuni’s own past, and extols the great merit of the AjJKV
itself (see Fragment 14), before Chap. 13 closes with the usual commission of the text to various
figures (Maitreya, Sakra, Ananda).

Such a bland summary hardly does justice to the baroque architecture and dramatic impact of this
text, constructed as it is around the constant interplay of illusion and reality, and dedicated to the
shocking proposition that one can commit the most appalling crimes and yet still achieve liberation.
The notion of “emptiness” (Sinyata) is applied unflinchingly to the problems of moral responsibility
and personal continuity, in short, to the central Buddhist doctrine of karma, illustrated, as it were,
with the “worst case scenario” represented by the parricide Ajatagatru, the archetypal villain being
redeemed at last by the archetypal bodhisattva, Maifijusri. The text itself carries more than one
reference to the reactions its radical message might arouse in those whose morality is of a more
conventional stripe, and it is hardly surprising that it proved so unpalatable to Chinese tastes that
Fatian removed all references to parricide from his translation of it. Important as this theme is,
however, it is only a small part of the total richness of the whole work, which clearly deserves
further detailed research. Such research will be greatly assisted by the Sanskrit text which has
come to light in The Schayen Collection.

Introduction to the Extant Fragments®

So far, altogether 17 fragments of the Ajatasatru-kaikytya-vinodanda-siitra (AjKV) have been
identified within the manuscript. Their sizes range from approximately two thirds of a folio to less
than one tenth. They belong to 14 folios, but none of the folios is complete, and in several cases
only small pieces of the leaf survive. Page numbers are preserved for folios 532, 533, 534 and 543.
However, with the help of the Tibetan and Chinese translations it is possible to arrange most of the

¥ Fragments Nos. 1, 7, 8 and 9 were identified by Kazunobu Matsuda, and No. 14 by Klaus Wille. [For two more
fragments see the Addendum at the end of the volume.]
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remaining fragments in a consecutive series of pages from folio 532 up to 545 with only the folios
535, 537 and 542 completely missing. The last fragment in the series, No. 14, must have been part
of folio 549. These numbers suggest that originally the whole siitra comprised something like 89
folios in the manuscript, if the length is calculated in comparison with the Tibetan version and
Dharmaraksa’s translation.” With the exception of the first fragment, all the other fragments identified
so far come from the last part of the work (chapters 10-12 in Dharmaraksa’s version). All of them
are written in four lines, with the exception of folio 543, which has only three lines.

P. HARRISON & J.-U. HARTMANN

Survey of the Folios

Reconstructed folio numbers appear in parentheses.

No.

1

nW

1) SC 2378/1/28; recto
1 /// [ku]marabhiito cintyasann[a]hasannaddho bhijiiabalapara

Folio

ca. (487)

ca. (523)

532
533
534

(535)

(536)

(537)

(538)

(539)

(540)

(541)

(542)
543

(544)

(545)

(549)

Scheyen No. Chapter'’
2378/1/28 3
2378/1/38a 10
2378/1/18, 1/14 10
2378/1/20 10
2378/1/7a+b 10
missing

2378/1/11b 11
missing

2378/1/13, 1/16 11
2378/1/23 11
2378/1/21 11
2378/1/22 11
missing

2378/1/19 11
2378/1/5 11
2378/1/6 11
2378/21 12

Transliteration

2 /// + .. atha khalu ye te tasya bhagavatah radémira

3 /// ++ dakyamunes tathagatasya dar§anadya ta

4 I +++.. .. .0

L0t am .

.0 ..

ThIS means the text would have ended around folio 552, and would have begun around folio 464.
" The chapter divisions are again those of Dharmaraksa’s translation (§).
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VErso
| S V/
2 /I ++ [ca] $aiksanam bhikstinam sa prabha kaye nipatita

3
4

/11 + [ti] hi tasya ra$mirdjasya tathagatasya buddhakse
/1] §r. yam ca kumarabhtitam sarvabodhisatvan saéravakan®

2) SC 2378/1/38a; recto

1

//l nam gacchati $akyam tena ka$ cid dharmo vi + ///

2 /.. [e]d evam briiyat* aham imam akasa[dh]. ///
3 /I [im]am akasadha[t].m [vi] + +++ +///

4 /ll++e+.m. . +++++++///

VErso

2 /Il ++ tatka[s)m[a]d dh[et]. + ++ + + + +///

3
4

/Il .. hardja sarvadharmah bh[a]vav. g. ta .. //
/11 tvat* asamkkramtavigata mahara[ja) ///

3) SC 2378/1/18, 1/14; fol. 532 recto

1

evam te tam dusyayugam grhniyam* [a] .. O khalu rdja ajatagatruh saddharmavikurvana-
rajasya bodhisatvasya kdye tam dusya[y]. + + + /// '
kayam pasdyasi tasyedam [du]syayugam dada O ..
bodhisatvanam tam dusyayugam niryatayam a .. + ///
dréyamti | atha khalu rdja ajatasatruh O sthaviramahaka$yapam etad avocat* pratigrhnatu
bhadanta mahakasyapah idam dusyaly). ///

mahakasyapa aha | paSya mama mahardja O na rdagah prahino na dvesah na mohah naham
etad dusyayugam arhami | na ma[m], + -+ ///

"iti hi raja ajatadatruh sarvesim tesam

VEIso

1

duhkham parijiiatam na samudayah prahinah O na nirodhah saksatkrtah na margo bhavitah
na maya maharaja buddho drstah na dharmah .. + ///

najiianam vigatam | na mama mahiaréja caksuh O viSuddhah napy aham jiianakrtani karmani
karomi | ndjiianakrtani | na ca mama maharafj}. ///

napi mama daksind dattd $uddhyati | na ca na $u O dhyati | sacet tvam maharaja evam
dharmasamanvagato bhavis,ylﬂsi evam (e dusyayugam prat[i] ///

kaye tam dusyayugam ksipati so py amta[r].i .o O na dréyati evam cantariksac chabdo
nicarati yasya maharaja kayam pasdyasi ta[syle + + + ///

4) SC 2378/1/20; fol. 533 recto

1

2
3
4

na dréyamti sarvesam casan[a]ni $§tnya[k]an[i] .[r] O ///
tas tam na padyati | evam sarvam amtahpura O //

1ani va anyatra svakayasamjfia eva pra O ///

sa sarvarlipasamjfiavigatah evamriipam O ///

1 ,
' The aksara here resembles the sign for the number 9.
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Verso :

1 [y]ena ca pasyasi [tam] ca vipa[§]ya tatha ca vipasya O ///
2 raja sammyakpa$ya[nayam] e[ta]d adhivacanam* O ///

3 thaiva grham sarvanagaram ca | atha [khalu] ra O ///

4 tat tava kaukrtyam abhiit* tatraivaisa [pal.. O ///

5) SC 2378/1/7a, b; fol. 534 recto

1 tathaiveyam parsat pasyami | aha [k]. + + O nas tvam maharaja tam kaukrtyam pasyasi |
aha yathaiva mamjusérir iyam parsat* plrve caksu .. + + ///

2 maharaja tathdgatena anamtaryakarinah O anamtaram narakagatih tat kim tvam mamjusrir
narakam gamisyasi | aha tat kim ca mamju$ii ta[tha] //

3 lv ayam nirvanagami | aha no hidam maha O raja @ha tathabhisambuddhe mamjuéri
sarvadharmaih tad apy aham dharmam na samanupagyami + + ///

4 dharmadhatugatiya na ca dharmadhatur apayaga O mi | na svargagami | na nirvanagami |
abhita mamjusrih sar[va]ldharma dharmadhatugati ///

Verso

1 dnamtaryagatir mamjuéri dharmadhatuh anamtarya O tayam etad adhivacanam | dharma-
dhatuprakrtikany anamtaryani ya anamtaryaprakrtih tatpra .r ///

2 yam na yamti [na] svargam | na nirvinam h'> O mamjuérir dha tam $astarasya tvam maha-’
rdja vacanam vilomayisyasi | rajaha naham mam .. //

3 tmyakoti | [bh]litakoti | dar[§]ita ya ca [naira] O tmyatd na tatra ka cit satvata"” | asamta
mamjuéri satvasya na tatra ka$ cid yo bhisam[skaret]. .. ///

4 tyamtavi[no]di[ta] .. .." tvA[m] mamjusri |"* prahi[n]. + O mahiraja kamksa | aha tadatyamta-
prahinatvan mamjusri | aha tat katham te mahara(j). + ///

6) SC 2378/1/11b; folio (536)' recto

1 jhah[a]+++++++++//

2 anyatare[n]. + +++++///

3 misacapurusovi. ++. +//

4 ..m [ma]trghatakam purusam pasye .. ///

Verso

.. .. marga [i]ti te tatr. anyo[ny]. ///
2 na tau nirmitau m. [t]. .i[t]. rau .1///
3 taraujivitad. .. .o .[t] ++///

4 kamam . .m++++++++///

—

" This visarga is probably used as a punctuation mark.

" The v in the ligature fva is open at the bottom and therefore looks almost like fa. Since the v is similarly open in
nirvdpagdmi in line 3r, the word is transliterated as satvata.

“Two aksaras deleted?

" An elision mark appears here, with @], being added below the line.

' No page number appears on the fragment, even though the part where it would normally appear is preserved.
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7) SC 2378/1/13, 1/16"7; folio (538) recto

1 /// yam amtarenopalabhyante | cittam hi bholh purusa na mi[i]. // + + + +++++ ++++ +
+ + + [k]. varpam | cittam hi bhol purusa artipt ani

2 /// m asadréam mayopamam cittam bhol purusa na'® ta [rya] /// + [na] miidha[m*] citta[m]
h{i] bhoh purusa niibh. sa. skaroti | na karoti | na vedeti | na pratyanubhavati | cittam

3/l [kli]8yati na visudhyati | cittam hi bho purusa na iha + + + + 4+ + + + [r]. na anyatra
akasasamam tac cittam asamasadréam avijiiapaniyam tatra panditena nive$o na

4 /// pratisthanam na karaniyam | niketo na karaniyah + + + + + + + niyah aham iti v na
karaniyam mameti va na karaniyam | ni§cestam bhoh puru + +

Verso

1 /Il purusa evamadhimuktanam klesam vad[a]mi na du[r]ga[ti] + + + + + + sya hetoh naham
bhoh purusa [e]lvamadhi[muktan])am kleséam vadami | na durgatistipapattily tat kasy. +

2 /] na gatisu pratisam[dadhat]i | atha khalu sa nirmi + + + + + + + .. m [e]tad uvaca
Aécaryam idam bhagavan yavad idam tathagatena su[p]rativi[d]dha dha[r]madh[a)] ..h a

3/l sarvadharmah labhe aham bhagavato ntikéto [pr]. /// + + + + + + [e]hi bhiksititi | atha sa
nirmitah pravrajita iti samdréyate | sa avocat* prap[t]a[bhijit]o smi

4 /Il gavan aha yasyedanim bhiksoh kalam manyase i .. ///+ +.i+++ . .+ +++++++. .
. | svakena ca .ejodhatuna kayo dhyapitah

8) SC 2378/1/23; folio (539) recto

I /// anamtaryakari dvitiyah O purusah tam nirmitam purusam parinirvayamtam t. c. [dh]. //
2 /l/ [mat]a jivitad vyavaropi O ta esa ca bhagavatsakase pravrajitva [palrini [v]. //

3 /Il ++ .. yapi bhagavan [m]a O [ta] jivitad vyaparopita | atha khalu bhaga .m + + ///

4 /I .. yathdkari tvam bho purusa O tathavadi®® | tena hi tvam .o [p]. [r]. [s]. [p]. ++ + ///

Verso

/1] [te] .. utaho prat{yu]tpa[n]n[e]na [|] O yadi [ta]vad atitena tad ati .. + + .[y]. + +++///
/I + n. .. [salmbhiito na vibhii O to animitto apratibhasah pratyutpa[nn]. + + ///

/11 + nadhyatme kaye avatistha O te na bahirdha visayestipatisthati nobhaya[t]. ///

/1 kévarnam Sakyam prajiiapand O ya | cittam hi bhol purusa arfipi anidar$anam | [a] //

—

BN

9) SC 2378/1/21; folio (540) recto

1+ + hi bhoh purusa na rak[ta]m $akyam prajfiaptum na O dustam na miidham $akyam
prajiiapanaya | cittam h[i] ///

2 [n]. v. $udhyati cittam hi bhoh purusa na iha nd O nyatra .. ..
na ///

3 ya|pratisthanam na karaniyam | nike O to na karaniyal adhikaro na karaniya //

4 muktanam klesam vadami na durgatyam u O papattih tat kas[y]. hetoh ya cittasya pra ///

' nobhayato ntarena niinyatra

7 Probably from the punch hole to the right margin.

¥ Or possibly ra?

" Two aksaras erased before [d]dha.

» Before vadi, there are two faint aksaras, perhaps deleted.
Y Two aksaras deleted?
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Verso

1 sa atran[o] duhkhardito bhagavamtam etad avo O cat* dahyami bhaga[v]an* tr[a]yas[v]a
[m]. suga .. ///

2 pratisthapite tasya $irasi panau bhaga O vata | atha tasya purusasya sarva duhkha ///

3 .i[sy]e ham bhagavan* pravrajahi”® me suga O ta | tam evam bhagavan aha ehi bhiksiti pra
+ /1

4 + + khanirodhah margah tasya [v]i[rajlo O viga[tlamalam dharmesu dharmacaksur visud.

1

10) SC 2378/1/22; folio (541) recto

1 ///++ aha parinirvayisye bhagavan* O parinirvanakalasamayo me bhagavan* aha [y]. ///

2 /Il + dahyatah na chavika na masih pra O jiidyate devata$atasahasrani casya puja a ///

3 /Il .. gavam tathagatapraveditasya dharma O vinayasya svakhyatasya mahatmata yatra hi
nama [a] ///

4 /// samyaksambuddhasya | mamjuériyah ku O marabhiitasya | evam sannahasamnaddhanam
ca bo[dh]i .. +///

VErso

I /Il caryavimuktau ca bhagavan @ha | eva O m etac chariputra yatha vadas[i] | .u .dh. .. + + +
+ /1 '

2 /// .. janitha | aham® tan nirvinadharman i O ti samjanami | samti §driputra pudgalah
dhutagu .. .. ///

3 /// + .. | aham tan nairayikan iti pa O $yami | cittavigata yliyam $ariputra satvanam ca .. +
1

4 /Il ++ .. d vyavaropita imam ca dharmade O $anam $rutva parinirvrtah aha drsto bhagavan*
a+/ll

11) 2378/1/19; folio 543 recto

I gambhirdn dharmade$anam dgamya ksi[njam O viparinatam anutpadadharmam iti .. ///
2 devesu trayastrméesu devaputrah O divye ratnamaye kiitagare ni[l]. ///

3 upapatsyati | utkasati® ca | na ca O sya kiiye duhkhasya vedana [a] //

verso

1 avedaniyam krtam | bhagavan aha ta O tha hi $ariputra rajia ajata[$a] ///

2 ttarayam sammyaksambodhau parinamitam O pa$yasi tvam §ariputra mamju[$r]i //
3 dirghayuvanatayah asthanam $a O riputra anavakasah saced eta[sya] //

12) SC 2378/1/5; folio (544) recto
1 /// O + paripacah punah punar aneneyam gambhira dharmade$ana $ru[ta] asyaiva sakasat*

* Between ja and i, a letter is written below the line, and the i-sign above /i is crossed by a stroke reaching the line
which may signal the place where one is to insert this letter (which is unfortunately difficult to read — perhaps be or
dhe?).

2 1t looks as though the sign for long @ on @ham has been deleted.

¥ Read uthramati?
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ta ifme] ..” te §ariputra pa .. yena evam vedilavyam | yasyai yasyai ca [bo] + + + + //

2 /Il O esa Sariputra raja ajatasatruh tatah pindoriye mahanarakad udgamya trdhvadiéabhage
upapatsyate ito buddhaksetrac catu$catvarimsad buddhaksetraga + -+ + + ///

3 /// O [nalma tathagato rhan sammyaksambuddhah etarhi dharmam deéeti esa tatra ksetre
upapannah punar eva mamjus$riyam kumarabhiitam draksyati imam ca gambhiram dharmad.
[8). +.r. /1]

4 /il O su ksantim pratilapsyate | yada ca maitreyena bodhisatvena bodhih prapta bhavisyati
tatra esa punar eva [ta]tas sahayam lokadhatau upapadyisyati [a]khyatavi .. ///

Verso

1 /1 O s[o] vandisyati | plirvayogasamprayuktam dharmam de[$]. [yi]syati | ayam akhyatavi
bodhisatvah bhagavatah $akya[mun).s tathagatasya pr{avacane] raja abhu .. jatasatru .. ///

2 /11 O na[pa]radhi jivitad vyavaropilah tena mamjusriyasya kumarabhiitasya samtikad dharma-
desana $ruta anulomikesu dharmesu .. ntih pratilabdha tac ca karmavaranam niravase[s]. .. //

3 /// O nam bodhisatvam arabhya tatha tathd dharmam [de] .. yati yathastanam bodhisatva-
sahasranam anulomikadharmaksantipratilabho bhavet* caturasitanam ca bodhisa + + + + ///

4 /1 O + yisyati sa esa $ariputra rdja ajatasatrub tatah pascad astau asamkhyeyakalpams

[ca]risyati satvaparipakaya | buddhaksetrapariSodhanata[ya]m + + + + ///

13) SC 2378/1/6; folio (545) recto

1

/I/ [rilpacita O bhavisyamti h $ravakay[anena va pratyekabuddhayanena va mahayane<na>
va na tesam satvanam karmavaranam bhavisyati | na kle§avaranam bhavisyati | sarve [t]. satvas
t. [ksn]. ++ ++ ///

2 /Il [thalmkathi O yah sa esa $ariputra raja ajatasatruh astabhir asamkhyeyakalpebhih
anuttaraim sammyaksambodhim abhisambotsyate pryadarsane kalpe + + + + ///

3 /Il + thaga O to rha sammyaksambuddho loke bhavisyati | catvarimséac casya kalpa ayuspra-
manam bhavisyati sapta ca $atasahasrani $ravakanam mahasamnipato + + + + ///

4 /// + m asta O vimoksadhyayinam | dvadasa ca bodhisatvakotyah mahdsamnipato bhavisyati
sarvesam prajilopayaniryatanam parinirvriasya ca paripurnam varsa[k]. .. [s]. .dh. .. //

VErso

I /11 + .. cit sa O tvah [kaulkrtyaparyavasthitah kalam karisya[m]ti na ca tata[h] cyuta
durgat[ilsiipapatsyanti [su]visu[ddha]visayasya sariputra tathaga .. .[y]. .. dh. rmade$anam
Srosyamti sarve te visud[dh]yi ..mti sa[rvakle] ///

2 /Il + + vicini O tavyah ksinoti pudgala dmanam pudgalam pravicinvan* aham $ariputra
pudgalam pravicunuyam yo va sydn madr§ah atha khalv ayusmail chariputrah sarvavarti ca
parsa + ++ + ///

3 /Il ... dagrena va O yam bhagavan na kam cit satvam nairayikam vyakarisyamah tat
kasmad dhetoly acintya bhagavan satvanam carya | asmin khalu rajiio jatasatror vyakarane
bhasyamane dvatrm[$]. + + + ///

4 /// .. ny utpa O ditani | tatra ca buddha[ks]e[tr]e pranidhim krta[vam]tah yada tena [bhagavata)

viSuddhavisayena tathagatena bodhih prapta bhavet tada vayam tatra buddhaksetre [u]pa .. + +
+ /1l

25 . . .
This aksara can be read as 1, te, vi or ve.
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14) SC 2378/21, folio (549) recto

1 /// haprthivyam [apah]skandham u + ///
2/l yac ca grhapate tas[ma) ///

3 /M +.. .. .. . stekulaputra .. ///

4 /// ++y. na bhadra[d]evo nama ///

Verso

1 /// + .. bhiksunyo va upasaka //

2 /Il +... [sa]tvanam caityabhii .[o] ///
3 /// [ha]sramahasahasram lo[k]. ///

4 /// $atruparivartam dharmapa ///

Reconstruction with Chinese and Tibetan Parallel Texts
and English Translation of the Tibetan

In the following pages we present a reconstruction of the Sanskrit fragments of the AjKV together
with the text of the corresponding sections of two Chinese versions and the Tibetan translation in
the Kanjur. The reconstruction of the Sanskrit is to be regarded as tentative, and is in many places
simply an educated “best guess.” It could undoubtedly be improved upon after a more comprehensive
study of the language and orthography of the entire manuscript has been carried out.

The relevant portions of text from the two oldest complete Chinese translations of the
Ajatasatru-kaukytya-vinodana-siitra, T. 626 by Lokaksema (i), and T. 627 by Dharmaraksa (i),
appear directly after the Sanskrit, the most recent version, T. 628 (by Fatian), being omitted for the
reasons given above. The transliteration is based on the Taishao, but does not follow it exactly,
being edited on the basis of the variant readings provided in the Twishd’s critical apparatus, and
also freely repunctuated. For the sigla used in our notes to the Chinese texts see the general list of
Abbreviations ?

The Tibetan text is as edited by us. For logistical reasons a proper critical edition is
reserved for a later occasion, there being little doubt in any case that our understanding of the
Sanskrit fragments of this work will not be greatly enhanced by an exhaustive listing of the myriad
corruptions of, say, the Newark manuscript. The approach is therefore minimalist: three exemplars
have been collated: the Peking edition (Q, vol. tsu), as a senior representative of the Tshal pa
lineage; the Tokyo (Kawaguchi) manuscript (T, vol. za), as a representative of the Them spangs
ma line; and the Tabo manuscript (A, vol. ke), on account of its presumed antiquity. Between them
these three give a fair idea of the extent of variation in the existing editions of the text, which does
not display the pronounced recensional differences found in certain other Kanjur texts. The frequent
archaic spellings of A are generally noted only once, on first occurrence. Contractions (e.g. yorisu
for yons su) and abbreviations (e.g. bcomdas for bcom Ildan ’das) are not noted at all; they are most
common in T,

Please note that footnote reference sigla in the Chinese and Tibetan texts (roman letters in
the former, arabic numerals in the latter) refer to the critical apparatus directly beneath them. All
other such reference numbers in the Sanskrit reconstruction and the English translation refer to the
genuine footnotes at the bottom of the page.

% The input of the Chin. text has been greatly facilitated by the use of the CD-Rom version of the Taishd prepared by
Mr Hsiao Chenkuo, for whose work the authors express their appreciation,
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No. 1) rl-v4
(i) 393b12-27; (34) 411¢20-412al12
A 51a10-b9; Q 236a3-b7; T 266b8-267b7.

(r1 ... mafijuéri) kumarabhiito ’cintyasannahasannaddho bhijiabalapara® (r2mitd ...) atha khalu ye
te tasya bhagavatah® ra$miri(r3jasya buddhaksetre .., tasya) $dkyamunes tathagatasya daréanaya
ta(rdsya ca mafjuériyah kumarabhiitasya ... v2 ... yesim) ca §aiksanam bhikstinam® sa prabha kaye
nipatita (v3 te sarve ... Hti hi tasya ra§mirdjasya tathagatasya buddhakse(vdtrat ... mafju)ér(i)yam ca
kumarabhiitam sarvabodhisatvan sagravakan™ ...

) LI GRIR T (5 T HETE R DS B RO o R RRITY RN T R b h 78 -
HE o Lo7m-t-- 2B SR L ED ORI F S ih o S B AT I A SRR A~ AT
A TR AR PR R B LUBAE IR W AITAR » RIS ST RS F 70 ER R ©
HEHERMER TR O o A8 A AT RS AR S 5 SO ST AR B B A o
e (R JSA I R SR AR A I SR - R 38 v ) 7 ZE IR 80 7 o BRI « 3 A R A 1R
BB B A AR o L R AEE - HOM=E EEEE S lﬁiﬁ?‘ﬂfﬂfﬂ#@?ﬁ(& HEHESE R
P B 0 o St R0 T O 0 A T P RS P B A 5

(a) 1 KMNY: B S, 7% G; (b) ¥ KMNSY: i G (hereafier not noted); (c) /\: Taishé reads in error A; (d) 3 KMNY: i
GS (hereafter not noted).

(R ) O UNZACH RF I R I BRI o Lol 5 SR BB B it B AR HUE B TN IR » ——
SEIT A b (B S T AR AL o ——WTEANZRA AL o RAERECEEE 2 ) »
SEMIF Hh s 3R o Bk B Zb B I s fh -1 B R B H SRR ERECIH
EBLEE o AL 2R E R R ] S ‘UJ?‘I'ZEjJIE;W‘EElefi’\llﬁﬁTf%ﬂﬁiﬁﬂiﬁkfﬁﬂﬁ.
MK S P 2 o -1 S S VR T 1K 1 g R TR R SR BB AN 2RI R e
S E (AN & B2 A RLE )JSUTTHJE?E H-J’ﬁ WIR-C TIL SR b - BRI RE -
FUHESPAE W GOE R — UM R SR o A0V RTINS T o FRIE T R BN E L AR E T o KB
FAM P PR o SLIRACE ISR T o WE ARG MEE R o HUREETOL IR EIRE H SR o R
R LGRS U s - T R RUNT R A R IR B — DA R L P B R T SR
(a) {1 MNY: K85 GKS (Elsewhere in the text these editions are not consistent in their use of the sundry variant forms of

this name: # i, FRE, ME. The form i will be used here throughout, without further note.); (b) {fi K: {# GMNSY; (c)
3% GKMSY: I N; (d) BiUK: il GMNSY; (e) - GMSY: T8 KN,

de nas de bzin géegs pa *od zer' gyi rgyal po de’ la bsiien’ bkur byed pa* byan chub sems dpa’ sems
dpa’ chen po ’od kyi dpal Zes bya ba des  de bzin géegs pa de la di skad ces gsol® to || bcom ldan
"das lag pa de las *od zer bye ba brgya ston *di dag kyan byun Zin | me tog pad ma brgya ston yan®
byun bar gyur’ la | pad ma thams cad la de bzin géegs pa’i sku dag bZugs $in'® bcom ldan *das
$akya thub pa’i"' bsinags pa brjod'? par gyur pa’i lag pa *di ltar bita na sdug pa |" *di ltar dga’ bar
bgyid pa de su’i lags |

de skad ces gsol pa dan | bcom Idan ’das kyis byan chub sems dpa’ *od kyi dpal la *di skad

¥ Read ‘bhijiiabala®.

* Skt. has bhagavatah (note that correct sandhi would require bhagavato) whereas Tib, suggests fathagatasya.

T\b suggests Saiksanam without bhiksiindm.

* Read sarvabodhisarvan sarvasravakéan, in line with the two Chin. translations? Tib. does not mention bodhisattvas
at this point.
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ces bka’ stsal" to || *od kyi dpal sten gi phyogs kyi cha sans rgyas kyi Zin di nas sans rgyas kyi zin
gan g&’i" klun gi bye ma siied bdun beu rtsa giiis' *das pa na | *jig rten gyi khams mi'® mjed ces
bya ba de na' de bzin géegs pa” dgra bcom pa yan dag par rdzogs pa’i sans rgyas $akya thub pa
Zes bya ba bzugs so || mtsho’o gZes so” || de na* byan chub sems dpa’ sems dpa’ chen po ’jam
dpal gzon nur gyur pa® Zes bya ba bsam gyis mi khyab pa’i go cha bgos pa | mion par $es pa dan
[* stobs dan | pha rol® tu phyin® pa thams cad thob pa Zig yod de | ’jam dpal gZzon nur gyur pa
des thun bzed *di blai ba’i phyir [*® stan las ma laiis bzin du lag pa *di btan no ||

de nas de bzin géegs pa ’od zer gyi rgyal po’i®® saiis rgyas kyi zin de na "' byan chub sems
dpa’ de dag yons su skom par gyur nas | bcom Idan *das bdag cag ni ’jig rten gyi khams mi mjed*

de dan | de bzin géegs pa $ikya thub pa de dan [ ]
34 4135
|

am dpal gzon nur gyur pa de blta bar ’tshal lo
zes de skad smras so
de nas de bzin géegs pa *od zer gyi rgyal pos smin® mtshams kyi mdzod spu’ nas ’od
phyun nas | *od des sans rgyas kyi zin gan ga’i klun gi bye ma sfied bdun cu® rtsa gfiis po de dag
thams cad brtol” te | thams cad yod pa’i ’jig rten gyi khams snan ba chen pos khyab par gyur to ||
sems can gan dag gi* lus la >od des phog par gyur pa de dag thams cad ni ’khor los sgyur ba’i bde
ba dan ldan par gyur to*! || rnal *byor* spyod pa gan dag gi lus la ’od des phog par gyur pa de dag
thams cad ni ’bras bu thob par gyur to || slob pa gan dag gi lus la ’od des phog par gyur pa de dag
thams cad ni rnam par thai*® pa brgyad la bsam gtan byed pa’i dgra bcom par gyur to || byan chub
sems dpa’ gan dag gi lus la *od des phog par gyur pa de dag thams cad ni tin ne *dzin™ fii ma lta
bu’i sgron ma® Zes bya ba thob par gyur to || *di* Ita ste*’ de bzin géegs pa *od zer gyi rgyal po
de’i sans rgyas kyi zin de nas'® byan chub sems dpa’ de dag gis ’jig rten gyi khams mi mjed® *di
dan | bcom ldan ’das $akya thub pa dan | ’jam dpal gZon nur gyur pa dan | fian thos kyi dge *dun
thams cad mthon bar gyur to ||
(1) "od zer QT: 'od gzer A (hereafier not noted); (2) de AQ: de dag T; (3) bsiien AT: siien Q; (4) pa AQ: pa | T;
S)| T || A, om. Q; (6) gsol QT: gsold A (hereafter not noted); (7) | AT: om. Q; (8) yan AT; om. Q; (9) gyur QT:
gyurd A (hereafter not noted); (10) $in QT: 8in | A; (11) $akya thub pa’i QT: $ag kya thub pa’i A (hereafter not
noted); (12) brjod AT: tjod Q; (13) | QT: om. A; (14) stsal QT: stsald A (hereafter not noted); (15) gan ga’i QT:
gan ga’i A (hereafter not noted); (16) bdun beu (cu A) rtsa giiis AQ: bdun cu rtsa gsum T; (17) | AT: om. Q;
(18) mi QT: myi A (hereafter not noted); (19) na AQ: na | T; (20) de bzin géegs pa QT: bcom Idan 'das de bzin
géegs pa A; (21) bzugs so || mtsho’o gZes so T: bzugs so || "tsho’o | bzes so A, bzugs §in "tsho gZes so Q; (22) de
na AT: de nas Q; (23) gZon nur gyur pa QT: gzo nur gyurd pa A (hereafler not noted); (24) | QT: om. A; (25) rol
QT: rold A (hereafter not noted); (26) phyin QT: phyind A (hereafter not noted); (27) de | QT: do || A; (28) | AT:
om, Q; (29) || QT: | A; (30) po’it AT: po de’i Q; (31) de na | T: de nas AQ; (32) mi mjed AT: mi mjed pa Q; (33)
| QT: om. A; (34) smras so AT: gsol to Q; (35) || QT: | A; (36) smin QT: smyin A (hereafler not noted); (37) spu
AQ: puT; (38) cu AQ: beu T; (39) brtol QT: rtol A; (40) gi QT gis A; (41) gyur to QT: ’gyur to A; (42) 'byor
QT: 'byord A (hereafter not noted); (43) thar QT: thard A (hereafter not noted); (44) ’dzin QT: 'dzind A

(hereafter not noted); (45) iii ma lta bu’i sgron ma QT: fii ma’i sgron ma A; (46) 'di QT: de A; (47) ste AT ste |
Q; (48) nas QT: nas | A; (49) mi mjed AT: mi mjed pa Q.

Thereupon, a bodhisattva and mahasattva by the name of Prabhasii who was in attendance upon
the Realized One Radmiraja said to that Realized One: “Lord, this arm from which these hundred
thousand million rays of light are being emitted, from which a hundred thousand lotus flowers
have also sprung forth, on all of which the forms of Realized Ones are sitting and singing the
praises of the Lord Sakyamuni, this arm which is so beautiful to look at and which causes so much
joy, to whom does it belong?”’

When this was said the Lord replied to the bodhisattva Prabhasri: “Prabhasri, if you should
pass through as many Buddha-fields up above this Buddha-field as there are grains of sand in 72
Ganges Rivers, you will find the world-system known as Saha in which the Realized, Worthy and
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Perfectly Awakened One called Sakyamuni lives, dwells and resides. There is a bodhisattva and
mahasattva by the name of Mafijuéii there who is armed with the inconceivable armour, and who
has acquired all the supermormal faculties, powers and perfections. That Maiijuéri has sent down
this hand without rising from his seat, for the purpose of getting this bowl.”

Then those bodhisattvas in that Buddha-field of the Realized One Rasmiraja became very
curious and said, “Lord, we would like to see that world-system Sah, that Realized One Sakyamuni,
and that Prince Mafijuéri.”

Then the Realized One Radmiraja emitted a light from the circle of hair between his
eyebrows, and that light penetrated all those Buddha-fields equal in number to the grains of sand in
72 Ganges Rivers, so that all the world-systems there were filled with a great radiance. All the
sentient beings whose bodies that light touched became possessed of the happiness of a Universal
Monarch. All the practitioners of yoga whose bodies that light touched obtained the fruit [of their
respective practices]. All those in training whose bodies that light touched became Worthy Ones
(arhats) absorbed in meditation on the 8 stages of liberation (asta-vimoksa). All the bodhisattvas
whose bodies that light touched attained the samadhi called “Sun-like Lamp.”" And so it was that
the bodhisattvas from the Buddha-field of that Realized One Radmiraja came to see this world-system
Saha, the Lord Sakyamuni, the Prince Mafijuéri, and the entire assembly of §rivakas.”

No.2; r1-v4
(#) 400b25-c13; ;) 421a19-b14
A 66b6-67a5; Q 260b5-261b1; T 297a7-298a4.

(r1 ... )nam gacchati $akyam tena ka$ cid dharmo vi(noditum ... r2 ... sac)ed evam briiyat* aham
imam akasadh(atum ...r3 ... saced evam briiyat* aham) imam akasadhat(u)m vi( ...)

(v2 ... ) tat kasmad dhet(oh ... v3 ... ma)haraja sarvadharmal bhavav(i)g(a)ta(tvat ... v4 ... )tvat |
asamkkramtavigata maharaja (sarvadharmah ... )

() HAEUR R GER] A UL -
.—g o 71: o
PURSCE TS 2 INEHE S I 5 DR R AEDE o FTRAE A o 5 NFIRAELABE S TR M 22 Th RE A7 o
ﬁA TRAEAIHE 22 YE REANT ©
FE o TE e
SCAATFE o UhoIP st bk — AR ME2E o FLAFHAT o BARARI » T R E A HIHE » IR -
AL ZIGEI I E O FRGER
SCRRIF L o 1ORER I8 AEPISE O o FIFTECEINEE o f BT o — R84 ABIBE o ] AT o BERINETE ©
RMIRNEE © HbiAd B2 o AMFTVE LS » 7777 B B AR T R o 56808 FE R
1 o FAERMG A UK o ATTT IR o SRR ERERIRT o SRR AT o G RAR o T 3 NI UM AL o FR HE R AOE
W o SEEICHERT o AAEHRN o SEERICE B o A TR o S FEEACTIE « IR o
(@) BLKMNSY: i G; (b) %1 GKNSY: Z M; (c) 7] GKN: 7K MSY; (d) H KMNSY: om. G; (e) #% KN: A% GMSY.

Note that both Chin. versions support the reading of A in the Tib.: Sun-Lamp rather than Sun-like Lamp.,
** Compare the much abbreviated version of this passage in T. 629 (449¢12-18). The corresponding section in T. 628
(434a1-20) displays some interesting variations,
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(3t)  SHAEH ABULR B Z T

EHe Ao

FETZ o BLURIGTHENTE o T2 ST 3854 U IEE AT REEI « R KEREFTAMEARE ©
o LA R (e SR R R V5 M 28 o W (TR -

Z o AfiEF o

HE XM o A KTEIUL ZE g2 (FrPag (T F -

EH o The -

FREERA o WNRAREWIZ BT 3 DU ZE BRI o ELRIR BRI o LURZIL Ik
TIYer5HE RRT o HRR T PR o KGR INESE « BLURWMBERE o % E b YA e
WAL o FNKTE o 38 UM MORB RV BT » AEILOTIEFHE o B o — Y138k BAREE R -
EAAIRE IR o MUEERR « BAAH o PrAHE A o BEER o fEEE R - ME R o 588k MR -
JEBERLER o FEEIEHTE & o JEFTEL o FEEEHEIIK o MUBEINL o FETE MG o BORER o R OBURIK -
MEHALEK o FEHE RPN o BEATH K o 5 IR0 Y o MEBHRAE o FAvE RN o JERIBEE o SRR
Al o TR o BB B ELRIBHL o

(a) 3 MSY: § GKN; (b) t GMNSY: T K; (c) B GKMSY: om. N; (d) 4 KN: {4 GMSY.

smras pa | rgyal po chen po de ji sflam du sems | chos gan chos gan gis kyan bskyed' par mi ’gyur
ba’i chos des |’ chos gan yan bsal bar’ nus sam |

gsol pa | ’jam dpal de ma lags so ||

’jam dpal gyis smras pa | rgyal po chen po nas de la dgons te [ saiis rgyas bcom Idan ’das
gan ga’i klun gi bye ma siied kyis kyan khyod kyi ’gyod pa’ de bsal bar® mi nus so zes de skad
smras so’ || rgyal po chen po gZan yan bar snai gi nam mkha’® ’di la gan la la Zig rdul’ tam'® | du ba
’am |'' mun pas kun nas fion mons par byed *dod na |'* rgyal po chen po de ji sfiam du sems | bar
snan gi nam mlkha’ kun nas fion mons par bya nus sam |

gsol pa | ’jam dpal de ma lags so ||

smras pa | rgyal po chen po gan la la Zig nas" bar snai gi nam mkha’ rnam par sbyan no'*
zes de skad zer na |'* bar snan gi nam mkha’ rnam par sbyan bar nus sam'® |7

gsol pa | ’jam dpal de ma lags so ||

smras pa |'* de bzin du de bzin géegs pas chos thams cad nam mkha’ dan mtshuns pa | ran
bzin gyis kun nas fion mons pa med'” par mnon par rdzogs par sais rgyas te | chos gan yan fion
mons pa ’am | byan bar ma gzigs na |*' de dag gis ci®® Zig bsal bar mdzad | rgyal po chen po nas
ni” de la* yan dgons te | sans rgyas bcom ldan *das gan ga’i klun gi®® bye ma sfied kyis kyan
khyod kyi "gyod pa de bsal mi nus so Zes de skad smra’o || rgyal po chen po gzan yan sans rgyas
bcom ldan ’das rnams kyis ni gan sems ldan ba de nan du yan mi*® dmigs® | gan sems Idan ba de
phyi rol du yan mi*® dmigs so || de bas na rgyal po chen po chos thams cad ni ran bzin gyis mi ldan
ste | ran bzin gan yin pa de ni mi ldan ba’o |’ gan mi ldan ba* de ni ldan ba’i gnas dan skabs med
do || de ci’i phyir Ze na | rgyal po chen po chos thams cad ni ran bzin dben pa’i phyir te | rgyal po
chen po chos thams cad ni*' yons su ma rdzogs pa’i phyir ran bzin med pa’o || rgyal po chen po
chos thams cad ni ma ’dres pa’i phyir yons su ma rdzogs pa’o || rgyal po chen po chos thams cad
ni ma byun ba’i phyir ma ’dres pa’o || rgyal po chen po chos thams cad ni*® dnos po dan bral ba’i
phyir ma byun ba’o || rgyal po chen po chos thams cad ni byed mi nus pa’i phyir dios po med pa’o
|| rgyal po chen po chos thams cad ni glen pa’i phyir byed mi nus pa’o || rgyal po chen po chos
thams cad ni mi ’gyur ba’i phyir glen pa’o || rgyal po chen po chos thams cad ni mi skye ba’i
phyir mi gyur ba’o || rgyal po chen po chos thams cad ni ’brel pa* med pa’i phyir mi skye ba’o ||
rgyal po chen po® chos thams cad ni ran bzin gyis ’od gsal ba’i phyir *brel pa med pa’o ||
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(1) bskyed AT: skyed Q; (2) | AT: om. Q; (3) bsal bar QT: bstsald par A; (4) | AT: om. Q; (5) ’gyod pa AQ:
"god pa T, (6) bsal bar Q: bsal T, bstsal A (hereafter bstsal for bsal not noted); (7) smras so QT: smra’o A; (8)
nam mkha’ QT: nam ka A; (9) rdul QT: rduld A; (10) tam AT: lam Q; (11) | AQ: om. T; (12) | AT: om. Q; (13)
nas AT: des Q; (14) no AT: no | Q; (15) | AT: om. Q; (16) nam mkha’ rmam par sbyan bar nus sam AT: nam
mkha’ la rnam par snan bar sbyan bar nus sam (with underlined letters cramped) Q; (17) | QT: || A; (18) | QT:
om. A; (19) med QT: myed A (hereafter not noted); (20) | AT: om. Q; (21) | AT: om. Q; (22) ci AT: ji Q; (23)
nas ni AQ: nas T; (24) la AQ: las T; (25) klun gi AQ: om, T; (26) mi Q: ma AT; (27) dmigs QT: dmyigs A
(hereafter not noted); (28) mi Q: ma AT; (29) || QT: | A; (30) mi Idan ba T: om. AQ; (31) ni AQ: ni | T; (32)
phyir QT: phyir | A; (33) ni AQ: ni | T; (34) || AT: | Q; (35) ’brel pa T, *breld pa A: ’brel ba Q (hereafter not
noted); (36) chen po AQ: chos po T.

He said, “Great king, what do you think? Can a dharma which is not produced by any other
dharma dispel any dharma?”

He said, “No, Maifijuéri.”

Matijuéri said: “Great king, that is what I had in mind when I said that remorse of yours
could not be dispelled even by as many Lord Buddhas as there are grains of sand in the Ganges
River, Furthermore, great king, if anyone were to wish to defile space with dust or smoke or
darkness, what do you think, great king, would he be able to defile space?”

He said, “No, Maiijuéri.”

He said, “Great king, if anyone were to say ‘I shall clean space!’, would he be able to clean
space?”

He said, “No, Mafijuséri.”

He said, “In the same way the Realized Ones have fully awakened to the fact that all
dharmas are like space and are essentially without defilements, and since they do not see any
dharma as defiled or purified, what could they dispel? Great king, that is also what I had in mind
when 1 said that remorse of yours could not be dispelled even by as many Lord Buddhas as there
are grains of sand in the Ganges River. Furthermore, great king, the Buddhas and Lords do not
apprehend the arising of thought internally, nor do they apprehend the arising of thought externally.
Therefore, great king, all dharmas are essentially non-arising, and that essence itself is non-arising.
For that which is non-arising there is no possibility or scope for arising. Why is that? Because,
great king, all dharmas are essentially isolated (vivikta), and because, great king, all dharmas are
unperfected (aparinispanna), they have no essence. Great king, all dharmas are unperfected because
they are uncreated.® Great king, all dharmas are uncreated because they are unoriginated. Great
king, all dharmas are unoriginated because they are devoid of substance. Great king, all dharmas
are devoid of substance because they are incapable of activity. Great king all dharmas are incapable
of activity because they are inert (jada). Great king, all dharmas are inert because they do not
change (from one state to another). Great king, all dharmas do not change because they are unborn.
Great king, all dharmas are unborn because they are unconnected. Great king, all dharmas are
unconnected because they are essentially luminous.”

2 Tib, ma 'dres pa, literally “unmixed,” probably stands for Skt. asamsysta.
* Compare the citation of this passage in the SS (Pasadika 1989: 147-149), which carries a different translation (i.e., it
is not based on the Kanjur version),
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No. 3; folio 532r1-v4
(%) 402a11-29; (i) 423a20-bl1
A 70al-bl; Q 266a3-b7; T 303b3-304b2

rl evam te tam dusyayugam grhniyam*

a(tha) khalu raja ajatasatruh saddharmavikurvanarajasya bodhisatvasya kaye tam dusya-
y(ugam ksipati so ’py amtarhito na dréyati evam cantariksac chabdo nigcarati yasya maharaja’ r2)
kayam pasyasi tasyedam dusyayugam dada®®

iti hi raja ajatasatruh sarvesam tesam bodhisatvanam tam dusyayugam niryatayam a(sa ...
r3) dr§yamti |

atha khalu raja ajatasatruh sthaviramahakasyapam etad avocat | pratigrhnatu bhadanta
mahakasyapah idam dusyay(ugam ... r4)

mahakasyapa aha | padya mama maharaja na ragah prahino <> na dvesah <[> na mohah <|>
naham etad dusyayugam arhami | na mam(a maharaja avidya prahina | na ca bhavatrsna prahina |
na maya maharija v1)*’ duhkham parijiidtam <> na samudayah prahinah <> na nirodhah siksatkrtah
<|> na mirgo bhavitah <> na maya maharaja buddho drstah <[> na dharmah (§rutah ... v2)
najiianam vigatam | na mama maharaja caksuh visuddhah <|> napy aham jfianakrtani karmani
karomi | najfianakrtani | na ca mama maharaj(a ... v3) napi mama daksina datta $u{d}dhyati | na ca
na $udhyati | sacet tvam mahardja evam dharmasamanvagato bhavisyasi evam te dusyayugam
prati(grhnami

atha khalu raja ajatasatruh sthaviramahaka$yapasya vd) kaye tam dusyayugam kSIpatl )
’py amtar(h)i(t)o na dréyati evam cantariksac chabdo niscarati yasya maharaja kayam pagyasi
tasye(dam dusyayugam dada (?) ...)

) TSR A K I 4B MR R R I » PRI DR B2 o HBHES o & RRRIN AR E R

ﬂﬁ‘-f@%/‘ﬁﬂ%ﬁ?ﬂ%(E(E?fl\?ffﬁ?i?ﬁ?’f?@M(Eﬁﬁ’g{'ﬂ"f@ °

EREHELREH ERAM A EERHEE S - HEHEURELZ -

PR — AR B JERS T o HERPUBREABIR T o HEHE S o HAREUREY o

o ]tk RBIE ST INEE o FROE BRI TR o S DAKE R o BETINTE NG 52 » FrLUEM o TRIER
BRSBTS o IR BEENS o ZRAMER o TOTHERS S o JRASE o FRF 8 o IR o IR LA A o AT
B & o A RIATERTIE o IR M o FRTRILE o FRAEA o JRRIRIF o R LARE AT F o HEag
Y o HIERHER o IR PRSI o MERINEET o AT VRN 79382 o F TR {E AT H I o JERKf
MARERAEFT - HAERE LRI -

(a) i GKNSY: # M; (b) 2{ GMSY: b1 KN; (c) 5% GKNS: it MY; (d) iti: Taishé reads 5.

(38) KALFERE R ALFAEE o ERRERELRIGZ « RIRFEFERNE 2 o (R0 AR Fim A Ve ET WRE -
TG A IS IE TR WAL o TRBLANZT ARV E IR IR RE o AR AL IR T 323K o 200 B AR
RITRAEL » Z2tpi 1 HARHLH DIRILZ o

T B KBS AR M T —— IS BB o HUEIRE AR o RIS IRZE AR -
% The reconstruction here is based on the paraliel in v4. Although it matches the number of missing aksaras {which
total app10x11mtely 77 to the line in this ms.), the reconstruction is tentative, as Tib. does not provide a reliable guide
at this point in the text.

% Possibly to be construed as a BHS 1mperat1ve dada, as given by Edgerton (BHSG, p.215). However, the situation is
comp]lcwted by a single aksara, appﬁrently the sign for the number 9, which follows on the other side of the strmghole

” The reconstruction here and in v3 is based on the Tibetan, in the light of the number of missing aksaras. It is, of
course, tentative.
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ERREHEEEEFHRMIED c RSIEEZWIR o CERUBIERaEZZ -

KUZE E o BIFREERI A o IS FH TR X o MW o Ik ARES o WAl o Wy -
TRE o IR o BRI o SRR o FIER « TR « THEM o FHEEEA « REE o R
Bt o BIRAWR o IR AHERE o FRMEATIN o FLMITRH AIARIE » IRIRMEHE o BIRTIENETER o MEBUE 1% » H
M EARETE TR 2 18 o R AREREITUNVAFRERE 2 TR o T Pl RHE LUR I 2 RIS TIR o TERZ2eh i
BEFE - HGIMA DI o

(a) &~ GKN: fE MSY; (b) fi GMSY: {4 KN; (c) AR KN:FAK MSY, 38K G; (d) T & KN: A7 GMSY; (e) 7§
KMNY: 75— GS; (f) 5 KN: 7 GMSY; (g) # MSY: i GKN

de’i drun na' byan chub sems dpa’ sems dpa’ chen po’ chos rnam par ’phrul pa’i rgyal po Zes bya
ba zig *dug par gyur pa de la’ rgyal pos ras zun gcig po* de phul ba dan | des kyan® smras pa |

rgyal po chen po gal te khyod fian thos kyi mya® nan las *da’ ba yan ston’ la | yons su mya
nan las "da’ bar yan mi byed | ran sans rgyas kyi mya nan las *da’ ba yan ston la |° yons su mya nan
las *da’ bar yan mi byed | bla na med pa yan dag par rdzogs pa’i mya nan las *da’ ba yan'® ston la
I'' yons su mya fan las *da’ bar yan mi byed | *khor ba’i chos can yan ma yin | mya nan las *da’
ba’i chos can yan ma yin na |"? bdag gis khyod las blan no Zes de skad smras nas |'* de yan' med
de mi snan bar gyur to" || rgyal po chen po gan gi lus snan ba de la ras zun geig po'® de phul cig
ces de skad kyi sgra yan thos so ||

de lta ste'” rgyal po'* ma skyes dgras |" byan chub sems dpa’ thams cad 1a® ras zun geig
po?' de phul na [ thams cad kyis kyan bdag bdag gi bstan® par bya ba® bstan nas® med cin mi
snan bar gyur to* || stan thams cad kyan ston par snan no || rgyal po chen po gan gi lus snan ba de
la ras zun geig po de phul cig ces de skad gyi sgra yan thos par gyur to ||’

de nas rgyal po ma skyes dgras® gnas brtan ’od srun chen po la di skad ces smras so ||
btsun pa ’od srun chen po [* btsun pa ni bcom ldan ’das kyis sbyans pa’i yon tan smra ba’i nan na’*
mchog tu bka’ stsal gyis |! ras zun gcig po *di bzes $ig |2

’od srun chen pos kyan smras pa [’ rgyal po chen po bdag ni *dod chags ma spans | Ze sdan
ma spans [ gti mug ma spans te |** bdag gis *di blan ba’i mi rigs so || rgyal po chen po bdag gis
ni** ma rig pa ma spans |7 srid pa’i sred® pa yan ma spans so || rgyal po chen po bdag gis ni*? sdug
bsinal yan yons su ma® $es so ||* bdag gis ni *dus pa yan‘’ ma spans |* bdag gis ni 'gog pa yan
mnon du* ma bgyis |* bdag gis ni lam yan ma bsgoms*® |’ rgyal po chen po bdag gis ni* de bzin
géegs pa ma mthon | chos ma thos® | dge *dun gyi rjes su ma Zugs so ||*° rgyal po chen po bdag gis
ni flon mons pa rnams’®' ma spans so || rgyal po chen po bdag gis ye §es mnon du’? ma bgyis so ||
rgyal po chen po bdag ni mig® rnam par dag pa ma lags so || bdag ni ye $es kyi bya ba yan* chun
zad kyan mi byed” do || bdag la sbyin pa byin pas ’bras bu chen por yan* mi *gyur |’ *bras bu
chun aur yan mi *gyur ro || bdag ni ’khor ba’i chos can yan ma lags [** mya nan las *da’ ba’i chos
can yan ma lags so || bdag la sbyin pa byin pas dag par yan mi 'gyur ro || rgyal po chen po khyod
gal te de ’dra ba’i chos dan Idan par gyur na [ bdag khyod las ras zun geig po len to Zes de skad
smras nas | gos de lus la phul ma thag tu de yan med de slar mi snan bar gyur to || rgyal po chen

po gan gi lus snan ba de la ras zun geig po de® phul cig ces de skad kyi®® sgra yan thos par gyur to
“63

(DnaQTina|A; 2)po AQ:po || T; (3) la AQ: la| T; (4) geig po QT: cig po A; (5) kyan AT: om. Q; (6) mya
AQ: bya mya (with deletion dots over bya) T; (7) ston QT: stond A (hereafier not noted); (8) | AT: om. Q; (9) |
T: || A, om. Q; (10) ba yain AQ: bar yan (with deletion dots over -r) T; (11) | AT: om. Q; (12) | AT: om. Q; (13) |
T || A, om. Q; (14) de yan AT: de Q; (15) to AT: te Q; (16) gcig po Q: cig po AT; (17) ste AQ: ste | T; (18)
rgyal po AQ: rgyal po chen po T; (19) dgras | A: dgras || T, dgras Q; (20) la QT: las A; (21) geig po QT: cig po
A (hereafter not noted); (22) | T: || A, om. Q; (23) bstan QT: bstand A (hereafier not noted); (24) bya ba AT: bya
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Q; (25) nas QT: nas | A; (26) to AT: te Q; (27) || AT: | Q; (28) dgras QT: dgras | A; (29) | A: || T, om. Q; (30) na
QT:na{A; D |T: || A,om, Q; (32) | QT: || A; 33) | QT: || A; (34) | AQ: om. T; (35) | AQ: || T; (36) ni AQ: ni
Il T; (37) spans | AQ: spans so || T; (38) sred AT: srid Q; (39) ni AQ: ni}| T; (40) ma QT: om. A; (41) || AT: om.
Q; (42) 'dus pa yan AQ (note that half of the line in Q is squeezed): 'dus byas pa yan T; (43) | A: || T, om. Q;
(44) du QT: tu A; (45) | A: || QT; (46) bsgoms AT: sgoms Q; (47) | AQ: || T; (48) ni AQ: ni || T; (49) ma mthon |
chos ma thos A: ma mthon o || chos ma thos T, ma mthon ma thos Q; (50) || AT: | Q; (51) mams AT: om. Q;
(52) du QT: tu A; (53) mig T: myig A (hereafter not noted), mig gi Q; (54) ba yan AT: ba Q; (55) mi byed AT:
med Q; (56) yan QT: om. A; (57) | AQ: || T; (58) | Q: || AT; (59 | AQ: || T; (60) | AQ: || T; (61) de AQ: om. T;
(62) kyi AT: kyi | Q; (63) || AT: | Q.

%Next to him sat a bodhisattva and mahasattva by the name of Dharmavikurvanarija.”’ The king
presented that bolt of fine cloth to him, and he too said, “Great king, if you can display the nirvana
of a $ravaka and yet not undergo parinirvana, display the nirvana of a pratyekabuddha and yet not
undergo parinirvana, display the nirvana of a supreme perfected one' and yet not undergo parinirvana,
if you can be characterised neither by samsara nor by nirvana, then I will accept it from you.”
Having said this, he too disappeared and became invisible. And a voice was heard saying “Great
king, present that bolt of fine cloth to the person whose body is visible.”

In that way King Ajatasatru presented that bolt of fine cloth to all the bodhisattvas, at
which they all disappeared and became invisible after giving their respective teachings. All the
seats were seen to be empty. And a voice was heard saying “Great king, present that bolt of fine
cloth to the person whose body is visible.”

Then King Ajatasatru said to the Elder Mahakasyapa, “Reverend Mahakasyapa, since your
reverence has been designated by the Lord as the best of those who expound the special ascetic
practices (dhiita-gunas), please accept this bolt of cloth.”

Mahakasdyapa said, “Great king, 1 have not eliminated desire, not eliminated hatred, not
eliminated delusion, and so I am unworthy to accept this. Great king, I have not eliminated
ignorance, and I have not eliminated the desire for existence. Great king, I have not fully understood
suffering. I have not done away with the arising" (of it), I have not realised (its) cessation, I have
not cultivated the path. Great king, I have not seen the Realized One, [ have not heard the Dharma,
I have not followed the Sangha. Great king, I have not eliminated the defilements. Great king, I
have not realized knowledge. Great king, [ am not one whose vision is purified. I do not perform
even the slightest actions of knowledge. The fruit (acquired) through giving gifts to me will not be
great, nor will the fruit be small. I am characterised neither by samsara nor by nirvana. Through
giving gifts to me one will not become pure. Great king, if you are endowed with such qualities as
these, I shall accept the bolt of fine cloth from you.” Having said this, as soon as that cloth was put
on his body he too disappeared and was no longer visible. And a voice was heard saying “Great
king, present that bolt of fine cloth to the person whose body is visible.”*

* In the overall structure of this passage we see marked differences between the Skt and the Tib. texts, as far as the
order of elements is .concerned. The Chin. versions are much closer to the Sanskrit, with Dharmaraksa's translation ()
B}roviding the best match.

Note that Skt. has Saddharmavikurvanarija, which is not supported by Tib. or by the phonetic transcription in .
“ Note that we would expect yan dag par rdzogs pa'i sans rgyas here. 3 lacks this element altogether.
" Tib, "dus pa, which is non-standard: the usual translation is kun ‘byus (see e.g. Mvy 1322).
* The SS carries the most cursory summary of this section of the AjKV, afier describing Ajtasatru’s initial attempt to
present the cloth to Maiijusri (see Pasadika 1989: 152-153).
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No. 4a; folio 533r1-v2
(#%) 402a29-bl4; () 423b11-27
A 70b1-7; Q 266b7-267a6; T 304b2-305a3

(... r1) na dréyamti <> sarvesdm casanani $tinyakani (d)r(éyamti ... r2)tas tam na padyati | evam
sarvam amtahpura(m ... nagar3)rani va anyatra svakayasamjiia eva pra( ... r4) sa sarvartipasamjfia-
vigatah evamriipam ( ... v1) yena ca paSyasi tam ca vipadya tathda ca vipadya ( ... mahav2)rija
sammyakpadyandyam*’ etad adhivacanam <>

Gt EIARK BRI o —— R R, o BEAFHA  BIRAHL o BRIHEE o HERFLUKREZ o TRE
B E RS o I M T o B LU RELHE o B A B o SO HR A TR o [ K5 o B O {45
Sk o F R o IR RBA o IR RBTF o FRF R BR o IRF R AL » IR RIER o I RBEA » AR R,
B o PR RIREE o 0 H RS E R S AL o R o M —YHE BT R BRI 10 A R R,
— AR IR U o B RVE(ERIAE AT o B OER I MATIRE o B AN « HERBEUREZ « £7MH
TR o IR 3 o IMET RS o LB FiAHE e - . :

(a) BL GKN: B2 MSY; (b) X GKNS: om, MY (c) {ffl GMSY: {fil2h KN: (d) # KMNSY: fi G.

() TR R EEMAR AR IR o W2 —YIRE KB T —— TR NI o s A A o [HRIEEH o LR ELL
Fiz o HIA&E - EHERMBTEIN - BEIBNE —2 /5 « A SHITIRINE « IRAER—E L - T/
RIS BRI ER « HEFRET B8 o TR TR « TRE T o TREL o TRAR/N o 7 RIEEE o 7R
FIR o KRR o T RIS » MR A « WHZhMESH » HAMF UK - THIAETRE Y - &
AIEIR—) &A1 « EREE o REKTRRE QI RATE I BRI R T o R840 RASHIR— 8 788 a0
b o TN R RAE I T Ay R RE IR, o R fE R R AT R B RUACAT RS BERE R o IR RABAEA IR o RRFREET
A R R E AT LR A S -

(a) 10 GKNS: ] MY; (b) LB KN: B L GMSY; (c) 1! GKNS: i MY

de lta ste' dge slon lna brgya po de dag kyan med de mi snan bar gyur to || rgyal po chen po gan gi
lus snan ba de la ras zun geig po de phul cig ces de skad kyi sgra yan thos par gyur nas || de *di
silam du sems te | gan® bdag gis* ras zun geig po ’di btsun mo dam pa la sbyin no siiam ste® de son
ba dai | de yan ma mthon nas® de *di sfiam du sems te’ |* bdag gis bud med gzan dag 1a® sbyin no
siiam pa dan | des bud med kyi g-yog thams cad ma mthon bar gyur te |'* de la *di *dra ba’i tin ne
’dzin mnon du'! gyur nas |'* de ltar de mig gis kyan gzugs cun'® zad kyan ma' mthon Zin'® snan ba
med de |'¢ skyes pa mi mthon |'" bud med mi mthon | khye’u mi mthon | bu mo mi mthon | risig pa
mi mthon | §in mi mthon ste | gZzan du na bdag gi lus kyi *du Ses ’ba’ $ig *jug go |'* rgyal po chen
po gan gi lus mthon ba de la ras zun geig po de'® phul cig ces de skad kyi sgra yan thos par gyur
nas | de ’di sfiam du sems te | bdag ran fiid bgo’o®' siiam pa dan | de nas bdag gi lus kyan ma
mthon ste [ de gzugs kyi ’du $es thams cad dan bral nas |’ rgyal po chen po ji ltar rags pa yan run
| phra mo yan run |** gzugs chun zad kyan ma mthon ba de bzin du® khyod kyi ’gyod ba la ltos §ig
¢ khyod kyi*’ >gyod pa ji ltar mthon ba de bzin du chos thams cad la ltos éig | gan gis mthon ba de
la yan de bzin du ltos $ig [** ji ltar gan mthon ba dan | gan gis mthon ba de mi mthon ba dan | rnam
par mi mthon ba de ltar ltos $ig | rgyal po chen po de ni chos thams cad la yan dag par mthon ba ste
| rgyal po chen po ma mthon ba® ni yan dag par mthon ba’o ||*°

* Generally one would expect the genitive here, not the locative. For a parallel which is more clearly legible in the
ms,, cf, Svl.
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(D ste AQ:ste | T; (2) 1 AQ: || T; (3) gan AT: gan gis Q; (4) gis A: gi QT; (5) ste QT: ste | A; (6) nas QT: nas |
A;(MteQT:ste A; (B) | A || T,om. Q; (9) la Q: layan T, om. A; (10) | AQ(?): || T; (11) du QT: tu A; (12) | A: ||
T, om. Q; (13) cun AT; chun Q; (14) ma T: om. AQ; (15) zin QT: Zin | A; (16) | A: || T, om. Q; (17) | AQ: om.
T; (18) | QT: || A; (19) cig po de A: geig po QT; (20) || AT: om. Q; (21) bgo'o QT: mgo’o A; (22) | AQ: || T;
@23 | A || T, om. Q; (24) | AT: om. Q; (25) du AQ: du | T; (26) | Q: || A, om. T; (27) kyi AQ: kyis T; (28) | QT:
I A; (29) ba AT: ba de Q; (30) Q inserts: || bam po lha pa ste tha ma’o |, T inserts: bam po bZi pa.

In that way those five hundred monks also disappeared and became invisible. And a voice was
heard saying “Great king, present that bolt of fine cloth to the person whose body is visible,”
whereupon he thought to himself, “I’ll give this bolt of fine cloth to my chief queen.” But when he
went (to do so), she also became invisible, whereupon he thought to himself, “I’ll give it to my
other wives,” at which his entire female retinue became invisible to him. At that he entered into
such a state of deep concentration that he could not see or make out with his eyes the slightest form
whatsoever, neither men, nor women, nor sons, nor daughters, nor walls, nor trees, and the only
notion he had otherwise was of his own body. And a voice was heard saying “Great king, present
that bolt of fine cloth to the person whose body is visible,” whereupon he thought to himself, “I’ll
put it on myself.” Then he couldn’t see his own body, and became devoid of all notions of form.
[The voice was heard saying] “Great king, you should see your remorse in the same way as you
don’t see any forms, be they gross or subtle. You should see all dharmas in the same way as you
see your remorse. In the same way you should see the one who sees. You should see in such a way
that what is seen and the one who sees are unseen and unobserved. Great king, that is correct
seeing with regard to all dharmas, in that, great king, not seeing is correct seeing.”™

No. 4b-5a; folios 533v3-534r]
(i) 402b14-23; (3@) 423b27-cH
A Ke 70b7-10; Q 267a6-b2; T 305a3-8

(... tav3)thaiva grham sarvanagaram ca |

atha khalu ra(ja ajatasatruly ... mamjusrir aha yatra maharaja vd4) tat tava kaukrtyam abhiit | tatraivaisa
pa(rsad ...)

(yatha tam kaukrtyam pasyami 534r1) tathaiveyam parsat™ pasyami |

aha <> k(atham pu)nas tvam maharaja tam kaukrtyam pagyasi |

aha <> yathaiva mamjusrir iyam parsat piirve caksu(sa ...)

{45

()  ZARBEBRRERRINET « QI SR RORFE B TR WATE — A0 o TR S kan ) - &
AER @R ISR o
SCERATA 3 o A2 WNBTIE R 5 & (e B o SORMTRIEI 3 » Ty R G TS
PIREHEAIS - R -
L5 -
kAT RINEE RR g -
SCERRAERT o ) RANSE
IR BB & o SRR NIRRT R, o
** The greater part of this paragraph is translated in full in the SS (Pasadika 1989: 153-154). The wording is somewhat

different, and somewhat clearer as well.
*> Note that the fragment twice has iyam parsat, while correct Skt, would require iman parsadam.
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(@) £ GMSY: om. KN; (b) 1} GMSY: i KN; (c¢) 5 KN: om. GMSY; (d) Note that the Taishd (and thus presumably all
witnesses collated) repeats the foregoing sentences at this point, with only minor changes in wording, as follows: SCEERATIF
1R o 7 SR E TR o PIEIHEANE o JL o AT o MFAT SLANER o RS @ U2 - This dittography is to be deleted from the
text.

(3) IR [ P I e — 0 TS o 18 ot ) RO SR 2w S R 2R R S R 1 AN o TE TR
HERER - AEREAME - XEBEAMMARZ
VR o MU T AT AT R B F A o
SR e KFE R o
BHBR -
WERIE » RAIR
T FLAINEE I 5 o 3 R (R U o
SR o BUATSE R INEET
B o W& B AT R G IEIR AR R4 o
() 5 GKNSY: B M; (b) X B GMSY: X KN; (¢) BTF KN: 7F35 GMSY; (d) 1Y GMSY: T KN; (e) 11 GMSY: Tfii KN;
(H Bn GKMSY: §TH N.

de nas rgyal po ma skyes dgras' ’du $es dan [ sems pa’i rnam par rtog pa thams cad dan bral nas
tin fe *dzin de las lans ma thag tu* *khor de dan | bdag gi lus dan | bdag gi khan pa’ dan | bdag gi
g-yog sna ma kho® bzin du mthon nas’ ’jam dpal gZzon nur gyur pa la *di skad ces gsol to || ’jam
dpal bdag gis ’khor *di shar ma mthon na |' gar mchis par gyur |’
’jam dpal gyis smras pa | rgyal po chen po khyod kyi *gyod pa de gan'® na bar gyur pa
’khor'! *di yan der son bar gyur to ||'? yan rgyal po chen po *khor ’di dag mthon nam |
gsol pa | jam dpal mthon no ||
smras pa | ji ltar mthon |*
gsol pa | "gyod pa de ji Itar mthon ba de bzin du *khor *di mthon no ||
smras pa | rgyal po chen po ’gyod pa de ji ltar mthon |
gsol pa | ji ltar *khor" *di snar mig gis ma mthon ba de bzin du'® *gyod pa de nan du yan"’
ma mthon |'"* phyi rol du yan ma mthon | giii ga ma gtogs par yan'’ ma mthon 1o ||
(1) dgras T: dgras | A, dgra Q; (2) | AT: om. Q; (3) | AT: om. Q; (4) tu AQ: tu | T; (5) khan pa QT: khab A; (6)
ma kho QT: mkho’ A; (7) nas QT: nas | A; (8) | AT: om. Q; (9) | QT: || A; (10) gan QT: ga A; (11) 'khor AQ:

"khor ba (with deletion dots above ba) T; (12) || AT: | Q; (13) pa | T: pa AQ; (14) mthon | AT: mthon fio | Q;
(15) *khor QT: "khord A; (16) du AQ: du| T; (17) yan AQ: om. T; (18) | AQ: om. T; (19) par yan Q: par AT,

16 »

Thereupon King Ajatasatru, freed of all conceptualisation and discursive thinking,* emerged from
that state of meditative concentration (samddhi), and as soon as he did so, he saw the assembly, his
own body, his house and his servants, just as they had been before.” Then he said to Prince
Mafijudri, “Maiijuéri, when I couldn’t see this assembly before, where had it gone?”

Mafijuéri said, “Great king, where that remorse of yours was, that is where this assembly
also went. Now then, great king, do you see this assembly?’""®

He replied, “Maijusri, I see it.”

He said, “How do you see it?”

“ In 3 this phrase appears to have been construed as part of the preceding section.

" This corresponds to the last sentence of Nagarjuna’s lengthy citation from the AjKV in the SS, but the content
differs somewhat (see Pasadika 1989: 154): de nas rgyal po (chen po) ma skyes dgra rlom sems dan | rnam par rtog
pa thams cad dan bral nas | tin ne 'dzin de 7iid las lans pa dani | 'khor de thams cad kyan mthon ro,

" Tib. literally “these assemblies.”
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He replied, “I see this assembly in the same way that I see that remorse.”

He said, “Great king, how do you see that remorse?”

He replied, “In the same way* that beforehand I did not see this assembly with my eyes, |
do not see that remorse internally, externally, or anywhere else.”*

No. 5b; folio 534r2-v2
(s#) 402b23-c5; (3) 423c6-21
A Ke 70b10-71a6; Q 267b2-268a2; T 305a8-306al

(mafijuérir aha | dar$ita® r2) maharaja tathdgatena anamtaryakarinal anamtaram narakagatih <|> tat
kim tvam mamjusrir’’ narakam gamisyasi |

aha <[> tat kim ca mamjusri tatha(gatena ... khar3)lv ayam nirvanagami |

aha <|> nohidam maharaja <[>

dha <> tathdbhisambuddhe mamjusri sarvadharmaih® tad* apy aham dharmam na samanupasyami
(yah ... | ... r4) dharmadhitugatiya na ca dharmadhatur® apayagami | na svargagami | na nirvanagami
| abhita mamjuérih sarvadharma dharmadhatugati ( ... v1) anamtaryagatir mamjuéri dharmadhatuh
anamtaryatayam etad adhivacanam | dharmadhatuprakrtikiny anamtaryani ya anamtaryaprakrtih
tatpra(k)r(ti ... | ... apdv2)yam na yamti na svargam | na nirvanam h*® -

(0 SCRETAE o 7R S HIFIRE AKRRLR -
SCERETAIIE Y o M B ANE AVBRLR o
PRI FEIHEASIRE o OIS BRI B R R ARFIE T » B RBEEREET o
SCEREMA A E o JE
EF o FINGEIEBEI o FILIEW o RAURMLEEZE o LRRIRZE o Bkl Bl o BIAES © %
HEIMER LR A FR AL S RS o M ETR THE S o HATEWHE SRIEG A" « 4%
BRZA o DEERMENE  fETEEL  BAEHEIRTARITA LRI RE -
@) A GMSY: 32 KN.

*“Note that Skt. adds Mafijusri here.

% Note that 3% & 3 have only internally and externally, or inside and outside. They are thus closer to the Skt. than the
Tib., since the space in the missing part of the folio is insufficient for the third term (viz., nobhayam antarena or
similar),

*! The reconstruction darsitd for Tib. gsuns follows 5v3, where darsitd appears in the ms and is translated by gsuns.

52 Note that the treatment of the vocative majusril is erratic throughout.

 The Skt. text here (tathabhisambuddhe ... sarvadharmaih) is problematic in terms of case usage. There are several
possibilities, but interpretation as a poorly Sanskritized “instrumental absolute” (perhaps from abhisambuddhehi
sarvadharmehi) seems most plausible, since instrumental for locative is well attested in Buddhist Hybrid Skt. (cf.
BHSG, 7.30-7.34; cf. also BHSD, s.v. abhisambudhyate, where Edgerton notes the frequent use of forms of this verb
in a passive sense, with dharma, etc., as subject and the person put in the instrumental). The Classical Skt. equivalent
(although this verb is rare in Skt.) would thus be tathabhisambuddhesu ... sarvadharmesu. Tibetan chos thams cad la
also suggests the locative.

* Tad apy ... dharmam should read tam apy...dharmam, unless this is a case of a neuter modifier with a masculine
noun, cf. BHSG 6.14. The expression is found frequently enough, e.g. in Chap. | of the dstasahasrika-prajia-
paramitd-siitra (tam apy aham bhagavan dharmam na samanupasyami yaduta prajiidaparamitd nama, etc., Vaidya’s
ed., p. 3).

% Read Stinyatdgatiya na ca siinyata? See note to translation.

® Here the visarga is used as a punctuation mark.

P
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() SXAH o REMERIE o HACHAE NG ENCE M o 50 ZRPE -
TEE o T WA B AR IE A R 52 R 1 B [ (] 90l = B Jr B A R e - o
EH o THAE -
THE SR - BB T —YIREE « T3 T ik o JRREIER o TRIRATTE » S0 © R B - RIEER -
— VAR AN o %5 53 22 P B BN 22 AR RS E R L RIRIIE o — PIREIEMEAT IR o —E)Rk ik
FEIR LS o H SR E T BRECT B BRIBE o HAMERIRE A o SRV IRCRIRE IR R o B A 3 A
Wi o HEK K BIREATR o BILEH o REIEAM o JiE —UIRGEEN N o thF B R B REIRN _ERANHE

=

e

(@) ¥ R GKMSY: g N; (b) Il SYM: Jil K.

"jam dpal gyis smras pa | rgyal po chen po de bzin gegs pas mtshams med pa byed pa ni' de ma
thag tu sems can dmyal bar ’gro’o® Zes gsuns na | ci rgyal po chen po khyod sems can dmyal bar
’gro ’am |
de skad smras pa dan | ’jam dpal gzon nur gyur pa la’ rgyal po ma skyes dgras *di skad ces
gsol to || ’jam dpal ci* de bzin géegs pas *di ni nan son du ’gro ba’o’® ||° *di ni mtho ris su ’gro ba’o
| *di ni mya fan las *da’ bar *gro ba’o® zes |’ chos gan yan mnon par rdzogs par safis rgyas sam |
smras pa | rgyal po chen po de ma yin no ||'*
gsol pa | ’jam dpal chos thams cad la de bzin du'' mnon par rdzogs par sans rgyas na'? chos
gan sems can dmyal bar mchi ba ’am | Ihar mchi ba *am | mya nan las *da’ bar ’gyur ba’i" chos
de'* bdag gis ma mthon ste | ’jam dpal chos thams cad ni"* ston pa fiid du mchi ba las kyan ma ’das
la |' ston pa fiid ni nan son du mchi ba yan ma lags | mtho ris su mchi ba yan ma lags | mya nan las
’da’ bar mchi ba yan ma lags so || ’jam dpal chos kyi dbyins ni ma *dres pa’o || chos thams cad
kyan chos kyi dbyins kyi ran bZin can te | chos kyi dbyins ni nan son du yan mi mchi | mtho ris su
yan mi mchi | mya nan las ’da’ bar yan'” mi mchi’o || >jam dpal mtshams med pa Zes bgyi ba ni |'*
chos kyi dbyins su mtshams ma mchis pa’i tshig bla dags so || ’jam dpal mtshams ma mchis pa ni"
chos kyi dbyins kyi ran bzin can” te | mtshams ma mchis pa gan gi ran bzin pa* chos thams cad
kyan de’i ran bzin no || ’jam dpal de bas na chos thams cad ni ’gro ba ma® mchis pa ste |** de’i slad
du bdag ni nan son du yan mi mchi* | mtho ris su yan mi mchi | mya nan las ’da’ bar yan mi
mchi’o ||
(D ni QT:ni| A; (2) 'gro’o AT: gro Q; (3) la Q: la la A (repeating la at start of new folio), la | T; (4) ci AT: ji
Q; (5) 'gro ba’o AQ: 'gro’o T; (6) || AT | Q; (M || AT: | Q; (8) ba’o QT: ba’o | A; (9) | AT: om. Q; (10} || AT: |
Q; (1) du AQ: du | T; (12) na Q: na | A, nas | T; (13) *gyur ba’i AT: gyur pa’i Q; (14) de AT: om. Q; (15) ni

AT:om. Q; (16) | AT: om. Q; (17) yan AQ: om. T; (18) ni | AT: ni Q; (19) ni AQ: ni | T; (20) can QT: om. A;
(21) pa AT: yinpa |j Q; (22) ma AQ: om. T; (23) | QT: om. A; (24) mchi QT: mchi’ A (hereafter not noted).

Mafijusrl said, “Great king, since the Realized One has said that a person who commits the
“immediates™’ will go immediately to hell, will you, great king, go to hell?"**

When he had said that, King Ajatagatru replied as follows to Prince Maiijusri,” “Mafijusri,
did the Realized One awaken fully to any dharma of which it could be said that this one goes to a

7 The five anantarya, or “(offenses involving) immediate (retribution)” are matricide, patricide, killing an arhat,
rovoking dissension in the Sangha, or causing the Tathiigata’s blood to flow. See BHSD, s.v.

*In this sentence the Skt. and Tib. versions deviate: in the Tib. text Maiijusri is asking the question (“Will you, Great
King, go to hell?””) which fits the following reply of Ajatasatru, while in the Skt. Ajatasatru appears to be asking
Maiijusr the same question. However, this makes no sense: it is likely that marijusri was written in error for mahdrdja,
and that we should emend the text accordingly. Note that in i this is split into two questions: “Have you heard that
the Buddha has said...?”” and “Do you know, king, that you will go to hell?” i is closer to the Tib. and to the Skt.

% In the Skt. there is nothing which corresponds to the stock phrase in Tib. de skad smras pa dan | ‘jam dpal géon nur
gyur pa la rgyal po ma skyes dgras 'di skad ces gsol to.
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bad rebirth, this one goes to heaven, and this one goes to nirvana?”

He said, “No, great king.”

He said, “Maiijuéri, after becoming fully awakened in the same way with regard to all
dharmas, I do not see® any dharma which goes to hell, goes to heaven, or goes to nirvana.
Mafijuéri, all dharmas are reducible to emptiness,* and emptiness is not something which goes to a
bad destiny, or goes to heaven, or goes to nirvina. Mafijuéri, the totality of dharmas is inviolable.*
All dharmas too have the character of the totality of dharmas, and the totality of dharmas does not
go to a bad destiny, does not go to heaven, nor does it go to nirvana. Maifijuéri, the word “immediate”
is a synonym for immediacy in the totality of dharmas® Maiijusri, the “immediates” possess the
same character as the totality of dharmas, and so whatever the character of the “immediates,” all
dharmas too are of that character® Therefore, Mafijuéri, all dharmas are not subject to going, and
for that reason I will neither go® to a bad destiny, nor go to heaven, or go to nirvana.”

No. 5¢; folio 534v2-4
(i) 402c5-13; (3) 423c21-424a5
A Ke 71a6-b1; Q 268a2-b1; T 306al-bl

mamjuérir dha <[> tam $astarasya® tvam mahardja vacanam vilomayisyasi | rjaha <[> niaham
mam(juérl $astur vacanam vilomayisyami | ... bhagavata nairav3)tmyakoti {|} bhiitakoti {|} darsita
<[> ya ca nairatmyata na tatra kacit satvata | asamta®’ mamjuséri satvasya na tatra kascid yo
"bhisamskaret® ( ... avd)tyamtavinoditatvam <>

mamjusri {|} ah(a) <|> prahin(a te) maharaja kamksa |

aha <[> tadatyamtaprahinatvan <|>

mamjusri {|} aha <> tat katham te maharaj(a ...)

Note that for Skt. sam-anu-pas the Tib, has the simple verb mthon.

¢ This is a loose translation of chos thams cad ni ston pa jiid du mchi ba las kyan ma 'das, the sense of which is not
entirely clear, but seems to be something like “No dharma ever goes beyond having emptiness as its recourse or
destination,” or “No dharma escapes ending up in emptiness.” Here the recension represented by the Tib. text and by
i, and ¥ appears to have an extra step to the argument, in that it equates all dharmas with emptiness (which does not
go to hell, etc.) before equating them with the dharma-dhatu (which does not go to hell, etc.). The Skt. text seems to
carry only the second equation, and may thus be defective, perhaps due to haplography, Whatever the reason, the
various texts diverge markedly at this point, and cannot easily be aligned with each other. The term -gativa here, as in
dharmadhdtugatiya, presumably has the same sense as -gatika, cf. BHSD, s.v. gatika. Note that the expression
sarva-dharmah sinyata-gatikah also occurs in the Asfa (Vaidya’s ed., p. 148) in a context reminiscent of our present
passage. Conze (1975: 190) translates “all dharmas are situated in emptiness.”

Tib. ma 'dres pa, literally unmixed, untainted, unaffected, pure. This mlght correspond to Skt. abhitd, of which the
sense is obscure (possibly read as abhinna?). At any rate, at this point in the text i observes that all dharmas are
imperishable, therefore they enter the dharma-kaya — dharma-kiya here has the sense of dharma-dhatu, or total
collection of dharmas — while # states that all dharmas are imperishable, all dharmas retum to the dharma-dhatu. %
thus suggests something like abhinna manjusrih sarvadharma dharma-dhatugatiyah sarva-dharmah, but the missing
portion of the ms. probably lacks the room for the second sarvadharmah as well as na ca dharmadhdtur apayagami |
ha svargagami | na nirvanagamt [, and would thus be closer to .

The Tib. seems to presuppose a reading anamtaryam iti mamjusri dharmadhatvanamtaryataydm, etc.

The Tib. suggests a reconstruction to tatp)akmkah sarvadharmah.

Skt yamiti should perhaps be corrected to ydmi in line with the reading of the Tib. and the Chin. of i and 3.

Note the genitive Sastdarasya instead of Classical Skt. sastuh.

Asamta stands here evidently for asato, Tib. ma mchis na.

* This should perhaps be corrected to abhisamskaroti or, more likely, abhisamskuryat.
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(a) #1L GMNSY: JiT K; (b) 1€ o MEATEH K Mt MCATE N; o SEMEHE SYMG; (c) ] KN: om. GMSY; (d) R i
KN: )it GMSY.

*jam dpal gyis smras pa | rgyal po chen po khyod de skad smra na |' ston pa’i bka’ dan ’gal bar
byed dam |

gsol pa | ’jam dpal bdag ni ston pa’i bka’ dan ’gal bar mi bgyid do || de ci’i slad du Ze na |
bcom ldan ’das kyis bdag med pa’i mtha’ ni yan dag pa’i mthar gsuns te | gan bdag med pa’i mtha’
de la ni sems can gan yan ma mchis so || sems can ma mchis na [* gan de na® mnon par ’du byed pa*
gan yan ma mchis so || gan tshor bar bgyid pa’® gan yan ma mchis so ||

smras pa | rgyal po chen po *gyod pa de bsal tam® |

gsol pa |” chos thams cad rab tu bsal ba’i® slad du’o ||

‘jam dpal gyis smras pa | rgyal po chen po khyod the tsom’ spans sam |

gsol pa | chos thams cad $in tu'® spans pa’i slad du’o ||
‘jam dpal gyis smras pa | rgyal po chen po khyod la "khor ’di dag mtshams med pa byed
'"1'"2on te ma yin par ram" | ji ltar *dzin par gyur |

gsol pa | ’jam dpal mtshams ma mchis pa gan gis mi bskyod pa’i rnam par grol ba rtogs par
gyur pa’i" mtshams ma mchis pa de la bdag gnas par ’dzin par ’gyur ro || mtshams ma mchis pa
gan gis byan chub sems dpa’ bzod pa thob par bgyid pa’i mtshams ma mchis pa de la bdag gnas
par *dzin par*® *gyur ro || ’jam dpal'” mtshams ma mchis pa Zes bgyi ba ni gan na mtha’ yan ma
mchis | dbus kyan ma mchis pa ste | gai na mtha’ yan ma mchis |** dbus kyan ma mchis pa de la
bdag gnas par 'dzin par "gyur ro ||

par ram
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(D] QT: || A; (2) | AT: om. Q; (3) de na AQ: de ni T; (4) pa AT: om. Q; (5) pa Q: pa yan AT; (6) tam AT: lam
Q; (1) | AQ: om. T; (8) bsal ba’i A(bstsald pa’i)T: gsal ba’i Q; (9) the tsom AQ: the tshom T; (10) $in tu QT:
$ind tu A (hereafter not noted); (11) par ram Q: par 'am A, pa am T; (12) | QT: om. A; (13) ram QT: ’am A;
(14) | QT: |} A; (15) gyur pa’i AT: 'gyur pa’i Q; (16) gnas par ’dzin par A: gnas par QT; (17) ’jam dpal AQ: om.
T; (18) | QT: om. A.

Mafijuséri said, “Great king, when you say that,” are you contradicting the word of the Teacher?”

He replied, “Maifijuéri, [ am not contradicting the word of the Teacher, because the Lord
has said that the truth of non-self is the real truth, and so according to that truth of non-self, there is
no such thing as a sentient being. If there is no sentient being, there cannot be any performer (of
action) with regard to it, nor can there be any experiencer (of the result of any action).”

He said, “Great king, has your remorse been dispelled?”

He replied, “Insofar as all dharmas are thoroughly dispelled.”

Maiijusri said, “Great king, have you eliminated your doubt?”

He replied, “Insofar as all dharmas’ are utterly eliminated.”

Mafijuéri said, “Great king, as far as you are concerned, will this assembly” hold you to be
a committer of the “immediates,” or not, or what?”

He replied, “Mafijusri, they will hold me to be established in that “immediate” through
which unshakable liberation is comprehended. They will hold me to be established in that “immediate”
through which the patient acceptance of the bodhisattva is won. Maiijuéri, “immediate” is that in
which there is no end and no middle, and in that (state) in which there is no end and no middle
they will hold me to be established.””

No. 6; folio (536)r1-v4
(i) 402c29-403a8; (i) 424a23-b6
A 71b9-72a4; Q 2692a2-b2; T 307a3-b4

(rar1)jiiah a(jatasatroh ... r2) anyataren(a ... narakam gamisyar3)mi <[> sa ca puruso vi(neyo
mamjuériyd kumarabhiitena ... yatha r4 ta)m matrghatakam purusam pasye(” ... v1) .. .. marga iti te
tatr(a) anyony(a ... nirmitena purusev2)na tau nirmitau m(a)t(a)pit(a)rau (j)i(vitad vyavaropitau ...
matapiv3)tarau jivitad (vyavar)o(p)i(tau™ ... vd)kamam .. ..m

* There is no Skt. equivalent for Tib. de skad smra na, “when you say that.”

" Chos thams cad has no counterpart in Skt., although the tad in tadatyamta-prahinatvan could conceivably pick up a
previous sarva-dharmanam. However, there does not seem to be sufficent space for it in the missing part of the folio,
Further, neither i# nor ;# mentions all dharmas at this point, and thus they appear to belong to a recension of the text
closer to the Skt. fragment.

"' Once again, Tib. has “these assemblies,”

7 Our rendering of this difficult passage is tentative. The Chin. is not much help, but here a play on words appears to
be in progress, in which anantarya, used so often with a negative meaning (leading immediately to punishment), is
used positively (leading immediately to spiritual success) (cf. BHSD, s.v.). At the last it is used to suggest the
non-differentiation of the enlightened state, the immediacy of non-dual realization, in which ends and middle, like self
and other, drop away. For similar formulations see, e.g., the Asta, Vaidya’s edition, p. 23.16-25, Conze (1975: 101).

7 Reconstruct pasyet or pasyeyuh? Note that the Skt. here appears to run counter to Tib. and 3, which suggest that
the approach is made so that the matricide can see the phantoms, not so that the phantoms can see the matricide (which
would imply something like yathad sa matrghatakah purusah pasyet. This is puzzling, but the accusative endings are
clear in the manuscript.

™ Note that the forms vyavaropita and vyaparopita are both attested in this ms,
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(i) [SCRRATRY ... ] (EGEASARDUGAEE LL e (B R T H B P o ERTRII B b B B R TR R IRz 4t = R
BT B ATANE o FEABHR « BABEHE o SCRATFHLE— AR BHRIT « RBT o RYCIEBA(ERIT
HFF o JHRIEH o RS RUSIGHEACE R R o VR R R A TR RHE Y 18 54 g
(L AR SR B B R » AR A IR FRARASAL SR « H— AR -

@) # GKNS: om. MY; (b) HTHEEE KN: HTAE GMSY; () il GKNS: iS¢ MY.

(i) [MAMSHETE .. ] ANGEARAEHALE fo 5 -0 (0 BT B B B AR A BB PAT » ATTR IR B R — BB F B SH A RHE
FULAY T i SRABHERIG AL 258 4T o 30 ST T ERAE UL 159 500 BT (F MEAKTI 48 A0 B 8 I B R © BlE TR A (8
AT o IR R L EC TR G 2 RIS R 3 R BT o R T e o HH AR08 R AURHBLF 2408 o R
BHHT o B » HFEQ o WIEIER o IR - R FIRIRAR LI R o g7l RALTH1L
SCRMGT R BEF N REB N BRNERRE R ARIMMAZE « BRSO ILR - RERMEBAAE o HERETNE

o

(a) ¥R KN: H GMSY; (b) A MY: {1 GKNS.

de nas ’jam dpal gZzon nur gyur pa stan las lans te |' dge slon gi dge >dun dan? khor dan beas te |
rgyal po ma skyes dgra’i khab nas byun no || rgyal po ma skyes dgra* yan ’khor dan bcas te | ’jam
dpal gZzon nur gyur pa’i phyi bzin du® *brans pa las [ ’jam dpal gzon nur gyur pa lam du Zugs pas’
phyogs gzan Zig na [ mi Zig gis ma’i srog bead nas |’ de $in Zig gi drun na nu'® Zin mya nan byed la
| bdag gis sdig pa’i las byas kyis |'' bdag ni fes par sems can dmyal bar 'gro’o'? Zes zer zin *dug pa
mthon ste | mi de yan ’jam dpal gZzon nur gyur pas gdul bar™ gyur pa Zig go || de nas ’jam dpal
gzon nur gyur pas |'* skyes bu de gdul'® ba’i phyir |'’ skyes bu gZan Zig mnon par sprul'® to || skyes
bu de’i pha ma yan mnon par sprul to ||'” de nas skyes bu sprul pa® de pha ma dan *grogs te | skyes
bu ma gsod pa de ga la ba der son nas [' ha can yan rgyan mi rin ba Zig nas | ci nas kyan skyes bu
yan dag pa des mthon bar ’gyur ba de ltar rtsod” par gyur te | bus smras pa | lam ni ’di yin no || pha
dan mas smras pa | bu fam ’di ma yin no® Zes de dag *thab par gyur pa las™ skyes bu sprul pa des?
pha dan ma’i srog bead™ par gyur pa dan | skyes bu yan dag pas skyes bu de’”’ pha dan ma’i srog
bead™ pa mthon no || de nas sprul pa’i skyes bu des [ pha ma’i srog bcad nas™ skyes bu yan dag
pa de ga la ba der son ste | iu Zin mchi mas brnans nas | bdag gis’' sdig pa’i las byas te [* bdag gis
pha dan ma’i srog bead” pas™ |”* bdag ni fies par sems can dmyal bar mchi’o®® Zes de skad smras
pa dan | skyes bu yan dag pas de (hos nas’” *di silam du gyur to ||

()| QT: || A; (2) dan AT: dan | Q; (3) | AT: om. Q; (4) dgra AT: dgra’i Q; (5) bzin du AQ: bzin T; (6) | AT: om.

Q; (7) pas QT: pas | A; (8) | AT: om. Q; (9) | AT: om. Q; (10) nu AQ: drunu (with deletion dots above dru-) T;

(IDJAT: | Q; (12) *gro’o QT: 'gro’o || A; (13) | AQ: || T; (14) gdul bar A: *dul bar Q, gdul ba T; (15) | AT: om.

Q; (16) gdul AT: "dul Q; (17)} AT: om. Q; (18) sprul QT: spruld A (hereafter not noted); (19) || AT: | Q; (20) pa

QT: pa’i A; (21) | AT: om. Q; (22) rtsod AQ: brtsod T; (23) no AT: no || Q; (24) las QT: las | A; (25) des AQ:

des | T; (26) bead AT: beod Q; (27) de A: de’i QT; (28) bead AT: beod Q; (29) | AT: om. Q; (30) nas QT nas |

A; (31) gis AT: gi Q; (32) | AT: om. Q; (33) bead AT: beod Q; (34) pas QT: nas A; (35) | AT: om. Q; (36)
mchi’o AQ: mchi’o || T; (37) nas AQ: nas | T.

Thereupon Prince Manjusri rose from his seat and went forth from the palace of King Ajatasatru,
accompanied by the community of monks and his retinue. King Ajatadatru too, accompanied by
his retinue, followed behind Prince Mafijuéii. As Prince Maiijuérl went on his way, he saw a man
sitting under a tree who, having taken the life of his mother, was weeping and wailing, saying
“Because | have committed an evil act, [ will certainly go to hell.” And that man was one who was
fit to be converted by Prince Manjusri. Then Prince Maifijuérl, in order to convert that man,
conjured up another man, and he also conjured up that man’s father and mother. Thereupon the
phantom man, accompanied by his father and mother, approached the matricide, and at a distance
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not too far from him they got into a quarrel, in such a way that the real man could see, with the son
saying “This is the way,” and the father and mother saying, “Son, this is not the way.” So saying
they began to fight, as a result of which the phantom man took the life of his father and mother,
and the real man saw that phantom man take the life of his father and mother. Then the phantom
man, having taken the life of his father and mother, went up to the real man and said, weeping and
choked with tears, “Because I have committed an evil act, in that [ have taken the life of my father
and mother, I will certainly go to hell.” Hearing this, the real man thought to himself...

No. 7a; folio (538)rl
() 403a16-26; (i) 424b15-23
A 72a8-bl; Q 269b7-270a4; T 308a2-8

(r1 ... cittam hi bhoh purusa nadhyatme kaye avatisthate na bahirdha visayesupatisthati nobha)yam
amtarenopalabhya{n}te |”

() B o HHWBEH  MFZ S EIIEE o FLIE A o 4 MRIEIRIL o 75 BIRREFIB AT S5 « 4
RIE o 7R PERATS -
HAGANE o MOBFRBOE s -
e o BMEBLZE - HFFREERS B0 o FHT S OMAE o HAES - TS OEEE IR
A REEIRANA] RFATE o EAOLAREL o FLAE A o REREHIEEIREREE S o SR LINMERELL -
AT B WA A IR A0 2278 ] 8 T A e '
(@) ¥ KN: 3 GMSY; (b) 203 MY: B0 GKNS; (c) ¥ KMNY: % GS; (d) Mt GMSY: {t KN; (e) 2 GKMNS: 55 Y.

() PREMEA’ o FEE IR o F R W AT (T AR RRAHE i sl ST AR & IR T ES - BB g2
Bl ik o BUATATLE 38HE o B LEHOLT o« A DHE o HOsZ0 B ESmas - HIE 0B B L KE
BEFTIRAETT AR AE o 8 A0 HRIRAR E WA IE R RIFRIRIAEIR o FEMNZ o LI IR 2RI
FRAM IR RS SRAN IR A A B ke

@) A KN: AH GMSY; (b) Ak T KN: A7 GMSY,; (¢) B GMSY: LA KN; (d) 2 GMSY: LA KN; (e) F
KN: fit GMSY.

de nas bcom ldan ’das kyis sprul pa’i skyes bu de la legs so Zes bya ba byin nas |' legs so legs so |
kye skyes bu khyod ni bden par smra | yan dag par smra |’ ji ltar byas pa de bZin du smra’o ||' gan
khyod ni de bzin géegs pa’i spyan snar bden pa’i tshig smra ste | mi slu ba yin mod kyi | skyes bu
khyod® sems kyi rgyud la rtogs $ig || khyod kyis’ *das pas sam | ma ’ons pas sam |* da Itar gyis sam
| sems gan gis pha ma’i srog bead’ | *das pa’i sems ni zad pa |'® bral ba |'' *gags pa |"? gZan du gyur
pa' ste | yul na yan mi gnas | phyogs na yan mi gnas pas'* de ni'* gdags su mi nus so || ma ’ons pa
ni ma phyin pa ste | de ni ma skyes pa'® |'” ma byun ba |'* yan dag par ma byun ba |"* ma gyur pa |
rnam par ma gyur pa [’ mtshan ma med pa "> ma byun ba ste | de yan gdags su mi nus so || da ltar

" The reconstruction of the beginning of this line is based on the parallel in No. 8, as confirmed by the Tib., with
additional support from a very similar expression in KP 143: na te adhydmena na bahirdhd nobhayam amtarenopa-
labhyamte. Note that the paragraph division here, while not entirely natural, enables the presentation in proper order of
the Tib. text, which is in terms of overall structure somewhat different from the Skt. and the Chin. versions, and cannot
easily be lined up with them (see below for further details).



AJATASATRUKAUKRTYAVINODANA 195

gyl sems ni gnas pa med pa ste | skyes nas zig cin dens par ’gyur ba [ phun por ma gyur pa |
bsags™ par ma gyur pa’o || de 1a® ni *gro ba dan®® >on bar gdags®’ pa yan med do || kye skyes bu
sems ni nan gi lus la yan mi ’jug | phyi rol gyi yul du yan mi rgyu®® | gili ga med par® yan mi
dmigs so |’
(O QT: om. A; (2) | AQ: || T; (3) yan dag par smra | AT: om. Q; (4) || QT: | A; (5) smra ste | AT: smras te Q;
(6) khyod AQ: khyod kyis T; (7) kyis AQ: kyi T; (8) | AT: || Q; (9) bcad AT: beod Q; (10) zad pa| A: zad pa T,
zad pa dan Q; (11) | AQ: om. T; (12) | AT: om. Q; (13) gyur pa AT: *gyur ba Q; (14) pas AQ: pas | T; (15) de ni
AQ: de yan'T; (16) pa QT: om. A; (17) | Q: om. AT; (18) | QT: om. A; (19) | AQ: || T; (20) | Q: om. AT; (21) pa
| AT: par || Q; (22) | AQ: om. T; (23) 'gyur ba | AT: 'gyur ba’i Q; (24) bsags QT: bstsags A (hereafter not
noted); (25) de la AQ: de T; (26) dan QT: dan | A; (27) gdags AT: bdags Q; (28) rgyu AQ: rgu T; (29) par QT:
pa A; (30) || QT: | A.

Then the Lord congratulated the phantom man, saying, “Well done! Well done! You, my man,
speak truthfully, you speak correctly, you speak in accordance with the way you act. But though
indeed you speak the truth in the Realized One’s presence, and do not lie, my man, you should
examine your thought processes. Did you take the life of your father and mother with a past
thought, a future one, or a present one? A past thought is indefinable, because it is finished, lost,
ceased, turned into something else, not located anywhere, not abiding anywhere. A future thought
is indefinable, because it has not happened, is unborn, unarisen, unoriginated, not come to be, not
come to exist, has no marks, and is unarisen,” A present thought does not last, since it perishes and
vanishes as it is born, it is not something which becomes heaped up or accumulated, it is not
definable as going and coming: Thought, my man, does not enter into the body within, nor does it
move among the external objects of sense, nor is it apprehended anywhere else apart from these
two.”"

No. 7b; folio (538)rl-v2
(i) 403a26-b9; (34) 424b23-c9
A 72b1-6; Q 270a4-b2; T 308a8-b8

cittam hi bhoh purusa na nil(am ... na sphati)k(a)varnam’ | cittam hi bhoh purusa artipi ani(daréanam
.. 12 ... )m asadréam mayopamam <> cittam <hi> bhol purusa na ta ( ... raktam na dustam) na
midham <> cittam hi bhoh purusa nabh(i)sa(m)skaroti | na karoti | na vedeti | na pratyanubhavati |
cittam (r3 hi bhoh purusa prakrtivisuddham na sam)klidyati na viudhyati | cittam hi bho purusa na
tha (nanyatra nobhayam anta)r(e)na anyatra <> akagasamam tac cittam asamasadréam avijfiapaniyam
<|> tatra panditena nive$o na (kardraniyaly ... ) pratisthanam na karaniyam | niketo na karaniyah
(adhikaro na kara)niyah <[> aham iti va na karanlyam <[> mameti va na karaniyam | ni§cestam
bhoh puru(sa ... v1 ... | naham bhoh) purusa evamadhimultanam klesam vadami na durgati(stipapattih
| tat ka)sya hetoh <[> naham bhoh purusa evamadhimuktanam kleéam vadami | na durgatistipapattih
<[> tat kasy(a hev2toh™ ya cittasya prakrti sa na samklisyati na vi§udhyati) na gatisu pratisamdadhati

" Tib. repeats ma byun ba.

" For the Skt. counterpart to this section, cf. below, Section 8b.

" Text reconstructed here with reference to 8v4.

" The sentence ndham bhoh purusa evamadhimuktanam klesam vadéami na durgatisiipapatiih tat kasya hetoh is here
repeated in error.
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#) IR IR MR E B o OER ] RIREE T IME R A G R IRER o BANLT o RE IR RAERN
AR NI R o b5 o LF IR RE R BRI IR TR o B RE R R0 o SEERA
PE o TR EAT B AT o DE AR MR B WGBS IME B TR o PhEFE o HOURIERMNIERRH o WHENL]
TR o FTRUE A o SRR o HAMMBHFER HARSERERTTEE R EEAE o BN
BEIEY  HEEHETEZRIE o AT o SEATHNE I o HoLEEEIMERT A JRIERTE -

(a) £ M: i GKNSY.

() SHOEFMA GHEREAE - TH TZ - LF ROTR R ER IRERE S BOR T E o
WEINL o FREOL © RADFIRAINE T A0 IR N LR 0] SRR o T8 A0 4 TE1 TR B 18
IRARFTILIRAIRAE o 0 F IR G RN IR o O NEIINTAE N ERE © ANERZE o TR SRkt
BIMESH - AWEETERR 2B FERERN - KREERSAERERTEMARECEITER
AR o FEUET o« FHMZ o — Y EEREAM ENINEZ" o FABZ o B EHRBAREE B 35
Qe B AR o Fo0 TR T ARG B g G o

(@) A GKMSY: 37 N; (b) «L» KN: (322 GMSY; (c) % GKMSY: 41 N; (d) 2% KN: 4% GMSY; (e) 4475 GKNSY: 54
M.

kye skyes bu sems ni snon po ma yin | ser po ma yin | dmar po ma yin | dkar po ma yin | ja gon' ma
yin | éel gyi kha dog ma yin no || kye skyes bu sems ni gzugs med " bstan du med | gzun® du med* |?
thogs pa med® | sgyu ma Ita bu |” dpe® med pa ste | de yan gdags su mi nus so || kye skyes bu sems
ni ze mi sdan | gti mi mug go || kye skyes bu sems ni mnon par ’du mi byed | byed pa med | tshor
ba med | sems pa’ med | myon bar byed pa med do || kye skyes bu sems ni ran bzin gyis dan ba yin
te | de ni kun nas fion mons par mi ’gyur | rnam par dag par mi ’gyur ro |'° kye skyes bu sems ni
tshe *di la ’ar'1 med | tshe rabs gzan na'’> ’an' med | giii ga med par yan med de | de na ’an'’ med |
gzan na'® ’an'’ med pa | nam mkha’ dan mtshuns pa |'® mi miiam pa dan mfiam pa |'* mi *dra ba®
rnam par rig par mi gyur ba ste | de la mkhas pas mnon par chags par mi bya’o |[*! bdag gir mi
bya’o |[** rten® par mi bya’o ||** gnas par mi bya’o ||** bdag tu bsam par mi bya’o || bdag gir’® bsam
par mi bya’o || kye skyes bu dag chos thams cad ni ran bzin gyis nus pa med pas [’ g-yo ba® med
pa’o || kye skyes bu dag na” ni de ltar mos pa la kun nas fion mons pa *am | rnam par® byan ba
m [ nan son du ’gro ba ’am | mtho ris su ’gro bar mi smra’o || de ci’i phyir Ze na | gan sems kyi
chos fiid de ni kun nas fion mons par mi *gyur | rnam par dag par mi ’gyur | gan du *an’® *gro bar
mi gyur | *on bar’® mi *gyur | *dug par mi >gyur ro ||
(1) ja gon A: ja kon T, ja hon Q; (2) | QT: om. A; (3) gzun AQ: bzun T, (4) med AQ: med pa T; (5) | AQ: om. T;
(6) med AQ: med pa T; (7) | Q: om. AT; (8) dpe QT: dpe’ A; (9) pa AT: dpa’ Q; (10) || AT: | Q; (11) ’an AQ:
yan T; (12) na AQ: la T; (13) 'an Q: yan AT; (14) | AQ: || T; (15) ’an AQ: yan T; (16) gzan na AQ: gzan T; (17)
‘an AQ: yan T; (18) | QT: || A; (19) pa | AQ: pa T; (20) ba AQ: ba | T; (21) || QT: | A; (22) || QT: | A; (23) rten
QT: rtend A (hereafter not noted); (24) || T: | AQ; (25) || QT: | A; (26) gir AT: gis Q; (27) | AT: om. Q; (28) ba

AT: om. Q; (29) na AT: de Q; (30) mam par T: om. AQ; (31) (rnam par) byan ba am | AT: om. Q; (32) du ’an
T: du yan A, om. Q; (33) bar QT: bar yan A.

“Thought, my man, is not blue, not yellow, not red, not white, not orange, and not the colour of
crystal. Thought, my man, being formless, unable to be pointed out, ungraspable, unimpeded,
illusory and peerless, is indefinable. Thought, my man, is not affected by anger or delusion®
Thought, my man, does not accomplish, is without agency, feeling, thinking, or experiencing.
Thought, my man, being essentially pure, is not defiled and is not purified. Thought, my man, is

% Tib. omits any reference to the first poison (raga) here, as we find in the Skt. Cf. KP 97-98 for a passage which
strongly resembles much of Nos. 7a-7b (and 8b-9a below).



AJATASATRUKAUKRTYAVINODANA 197

not in this life, nor in another life, not anywhere else apart from those two, it is not there, nor
elsewhere, it is similar to space, like that which has nothing like it, incomparable, beyond perception,
and so wise people should not fixate on it, appropriate it, settle on it, fix on it, think of it as
themselves, or think of it as their own. All things,*' my man, are essentially inert and inactive. My
man, I do not say of (or to?) those who have such strong convictions that they are defiled, or
purified, or bound for perdition, or bound for heaven. Why is that? The nature of thought itself is
not defiled, or purified, nor does it go, come or stay anywhere.”

No. 7c-8a; folio (538)v2-(539)r3
(i) 403b9-21; () 424¢9-21
A 72b6-73a2; Q 270b2-271a2; T 308b8-309b1

atha khalu sa nirmi(tah puruso bhagavanta)m etad uvaca <[> ascaryam idam bhagavan yavad
idam® tathagatena supratividdha dharmadha(tu)h a( ... v3 ... ) sarvadharmah <[> labhe aham bhagavato
'ntikato® pr(avrajyam ... ) ehi bhiks@iti* | atha sa nirmitah pravrajita iti samdréyate | sa avocat |
praptabhijiio ’smi (v4 ... bha)gavan aha <[> yasyedanim bhiksoh kalam manyase i( ... )e | svakena
ca (t)ejodhatuna kayo dhyapitah |

(539r1 ...) anamtaryakari dvitiyah purusah tam nirmitam purusam parinirvadyamtam t(am)

c(a) dh(armadesanam ... r2 ... ) mata jivitad vyavaropita <|> esa ca bhagavatsakade pravrajitva

G HAL KR o 3 iEnk o WVAREMIDLAK £ T RO o & RN 0h i 50 15 50 E CE 3 52 TRt e
EIEHTHE o WIFR RIS R
E o P 2B o UREHACASEUISPT o RIS b o FATICIRA A RF LM SRl AR o Sk ARIBIE © f
B oo (e MATIK o BALILERE R EE R EE S AR A RS - HEREREABKIIBER
R BIARERTIE ArEE RIS o HAFTIE S S VI M5 REI A JCTE o FRIR M TT{T (4 R BB U R T B2
BT U E G o JFTEIEL BRIES LI B o
(a) LLKMNSY: B2 G; (b) { GKNS: {198 MY (c) fiE4: GKNS: fEfT2E MY, (d) 2 GMSY: B KN.

(i) RECLARTEE  GRMHE o Rep2 KIUMKATER IR T Mk RS VEETRIEE 2 H 4 H it
PREEE AT IRA o FRIGHHR R P B E i M2 2R -
hE o HEF2E o TRIFEARTEWTT o BIEURT o w R IR BN S a0E o (h BV i (b A %
Y SR i 2 o T SE 5 v b KCJER E e o OIS I 7 R b A BRI P 2 AL OR300 B 8 o
MH WA BT o IR F W MHER B o &5 MECRRRA M EY MIRE BUE - (FRSTARRI -
EEERAME S - Jrika aaG -
(@) JEI¥ KN: R GMSY; (b) IO KN: RS2 GMSY.

" Tib. switches to talking about all things (dharmas), but the other versions suggest that the subject of discussion
remains thought (citta).

¥ The repetition of idam suggests an idiom like the one given in BHSD, s.v. yavat (1), in which yavad idam functions
somewhat like yad idam (q.v.).

% If not an error induced by bhagavato, the ending here (antikito) must be a BHS abl, sg., for which see BHSG,
8.50-52.

8 Correct sandhi would require ehi bhiksa iti,
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de nas bcom ldan ’das la skyes bu sprul pa des ’di skad ces gsol to || bcom Idan *das de bzin g§egs
pas chos kyi dbyins yons su dag pa | las ma mchis pa' |* rnam par smin® pa ma mchis pa | ma skyes
pa | ma grub pa | mion par rdzogs par sans rgyas pa no mtshar to ||' bcom Idan ’das bdag rab tu
’byun bar ’tshal na | bde bar géegs pa rab tu *byun bar gsol [
dge slon tshur $og || tshans par spyad pa spyod cig ces [* bcom Idan ’das kyis de la de’ skad
gsuns pa dan | de’i mod la de rab tu byun bar snan ste | bcom Idan ’das bdag gis mnon par bgyi ba®
thob kyis | mya nan las *da’ bar ’tshal lo Zes de skad kyan smras so ||'® de'" ita ste |'* dge slon de
sans rgyas kyi mthus sten gi bar snan la éin ta la gan tsam du ’phags nas | bdag gi me’i"’ khams
kyis lus bsregs' pa dan | skyes bu yan dag pa des' chos bstan pa *di dag thos so || thos nas kyan *di
sflam du gyur te |'® skyes bu des ni pha dan ma'? giii ga’i srog becad kyan |'* de yons su mya nan las
*das na |'° bdag gis ni ma *ba’ $ig gi srog bead du zad pas [ ci’i phyir bdag yons su mya nan las mi
*da’ sfiam nas [*' de de’i tshe bcom Idan ’das kyi drun du son ste | bcom Idan das kyi Zabs la mgo
bos phyag ’tshal nas [ bcom ldan ’das la *di skad ces gsol to || bcom ldan ’das bdag gis® kyan
ma’i srog bkum mo ||
de nas bcom ldan ’das kyis skyes bu de la legs so Zes bya ba byin* te [* legs so legs so ||

skyes bu khyod kyis de bzin géegs pa ma bslus*® mod kyi | kye skyes bu khyod sems gan gis ma’i
srog becad”’ pa |*® sems kyi rgyud la rtogs $ig ces” rgya cher bka’ stsal te | 2ib* tu sprul pa’i skyes
bu! ji lta ba** de® bzin du bya’o ||

(1) las ma mchis pa AQ: om. T; (2) | Q: om. AT; (3) smin QT: smyind A; (4) || AT: | Q; (5) | AQ: || T; (6) | AT;

om. Q; (7) de AT: ’di Q; (8) ba AQ: bar T; (9) | AT: om. Q; (10) || AT: om. Q; (11) de AT: *di Q; (12) | QT: om.

A; (13) me’i QT: mye’i A (hereafter not noted); (14) bsregs AT: sregs Q; (15) des QT: des kyan A; (16) | AQ: ||

T; (17) pha dan ma AQ: pha ma T; (18) | A: om. QT; (19) | A: om. QT; (20) | AT: om. Q; (21) | AQ: || T; (22) |

AT: om. Q; (23) gis AT: om. Q; (24) byin QT: byind A; (25) | AT: om. Q; (26) bslus AT: slus Q; (27) bcad AT:

beod Q; (28) | AT: om. Q; (29) ces QT: ces | A; (30) 2ib QT: bzi A; (31) bu QT: bu’i A; (32) ji lta ba QT: ji lta
bu A; (33) de AQ: om. T.

Then the phantom man said this to the Lord, “Lord, it is wonderful how the Realized One has
awakened fully to the fact that the totality of things is pure, not subject to karma, not subject to
maturation, unborn, and unperfected! Lord, I would like to take ordination, so may the Blessed
One ordain me.”

The Lord said to him, “Come, monk, lead the holy life,” and at that moment he appeared as
if ordained, and said, “Lord, since I have attained realisation, I would like to undergo nirvana.”
And so it was that that monk, by the power of the Buddha, rose into the air to the full height of a
palm tree, whereupon his body was consumed by the element of fire in him. Now the real man
heard these expositions of the truth, and when he heard them he thought to himself, “If that man
has undergone parinirvana even though he took the life of both his father and mother, since I took
the life only of my mother, why can’t [ undergo parinirvana?” Right then he went before the Lord,
and after prostrating himself at the Lord’s feet, he said to him, “Lord, I too took the life of my
mother.”

Then the Lord congratulated that man, saying in full “Well done! Well done! Although
you, my man, have indeed not lied to the Realized One, you should examine your thought processes
in respect of the thought with which you took the life of your mother,” and so on, to be done
precisely as it was for the phantom man®

% Note that in line with this statement the relevant text in Tib. is to be supplied from the preceding sections 7a-b. Skt.
and Chin., however, repeat the whole sequence in full in the following sections.
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No. 8b; folio (539)r3-v3
(#%)403b21-28; (;4) 424c21-29

atha khalu bhaga(va)m(s tam purusam ... r4 ... ) yathakari tvam bho purusa tathavadi® | tena hi
tvam (bh)o p(u)r(u)s(a) p(. ... v1 ... andga)te(na)®’ utaho pratyutpannena | yadi tavad atitena tad
ati(tam cittam ...)y(. ... v2 ... asamutpan)n(o na) sambhiito® na vibhiito animitto apratibhasah <|>
pratyutpann(ena ... v3 ... cittam hi bhoh purusa) nadhyatme kaye avatisthate na bahirdha visayesitipa-
tisthati nobhayat(o *ntarenopalabhyate® ...)

) E o HikEuk o FTEEEMMCE RTRATE o RARERDSHAT IR AR o A0 o SLUNEDIE
HESIRAEL o 7 BRI o 30 BUBE TR T AL TRAR IR FT o 826 DA AT BLIR R 4 IR AR B TR E A 1
IR AR o S BUE L IRIERT 1k 078 AT AR RTBOS IR AT IR IR R R B IR 1) R AR (A8 o

(a) LB GKN: H LA MSY; (b) 4E MY: Hf GKNS.

(#) b5 - ﬁ&éﬁﬁh F B T P IR S T ARRIRR 2K R AR < & MARE T B3 o & B g0
ko BURIFT OEHBE o B OE AO0-T o BUELR o 30 20 0RIT el » HIE O RIE B2 506 I
TRAETT T ANENAE o 8 20 RIIRE EMAREBIE R R IRIEA R o FEZ o LIRS & 2 RIRF H 4t
PRI T M A @ ek o

(@) FALF AT KN #53%3% BF GMSY; (b) EL KN: EA GMSY,

For the corresponding Tibetan Text and English Translation see above, Section 7a.

No. 8c-9a; folios (539)v4-(540)r4
(¥ )403b28-cl1; (i) 424c29-425al14

(cittam hi bhoh purusa na nilam ... 539v4 ... na sphati)kavarnam $akyam prajfiapanaya | cittam hi
bhoh purusa artipi anidar$anam | a( ...

540r1 cittam) hi bhoh purusa na raktam $akyam prajfiaptum <[> na dustam na miidham $akyam
prajilapanaya | cittam hi (bhoh purusa ... <[> na samklisyati r2) n(a) v(i)$udhyati <[> cittam hi
bhoh purusa na iha nanyatra .. .”° nobhayato *ntarena nanyatra ni( ... tatra panditena nive$o na
karani r3)ya | pratisthanam na karaniyam | niketo na karaniyah <> adhikaro na karaniya(h | ... |
naham bhoh purusa evamadhird)muktanam klesam vadami na durgatyam upapattih <|> tat kasy(a)
hetoh <|> ya cittasya pra(krtih ...)

H/U%TI\T TR o HuL#E ﬁﬂé/\_J%7FEHQTJJf\7FﬁI¥Pﬁ§ o LB o JEERE o ITI\T_H‘%
ﬁcﬁ\ﬂ( B o AL o RIS R R AIR AT AR TP OB BE o H OB 15 IR BN I ST -
1P f’F?‘I\/fﬁﬁﬁf’FTMHEFhE“iUT:f“Eﬁﬂf% o L F AR S TR E IS o HOOIR R AR R TR o B IUE
IR RGN E (o FAET QRN (E RN E R TR R A RO A RE IR B ANLEE © 7R1VH e
% For this idiom see BHSD, s.v. yathdvadi-tathiikari(n). Here we have a clear instance in BHS where, as in Pili, the
two elements are separated by other words. No example of this was recorded by Edgerton. In Classical Skt. one would
1150 expect the forms yathavadi and tathakari.

Rcconstmctlon on the basis of Chin. and Tib.
Smce the subject is presumably still cittam, it is not clear why these words are declined as masculine,

Rcconstn\ctlon here is on the basis of parallels at 7rl and 9r2, together with the Tib.
* Two aksaras appear to have been erased here.
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M0 W o RBEUMERIE IR 2 B o (T LA o Hol kIR A& R4 AT B B IR AR B2 F ik o
(a) T s KN: L G, Tz D S, L MY,

(34) BEHOBIFA G REEE o Fi T2 o0 H I QIR 0] BRI 7R R T 5 80R nl 8
UL o FAREOU AT 5 B AT R 7 A0 4 174 A S22 B SRR 2488 o B SD 0 LSBT IR P (8
TRERR BURABUAE o DR IR VG A TR TR o JLATE BLTRTED AN TE SR o NG ANHEZE o 71 65 (i 7 J

BRI o H S ERNERADEE BHR R GGG R AN SR EERARSCHAYIRE
WESWEE o FTLUE M o FEMZ o — V5 BRI AR A SE o 7 B o R 25 W RE ARERR

FEHTSE A BHHEER o R0 L T RYE S R e o

@ T KN: 41 GMSY; (b) #t GMSY: 7 KN (cf. above); (c) % GMSY: % KN (cf. above); (d) 1 KN: i GMSY.

For the corresponding Tibetan Text and English Translation see above, Section 7b.

No. 9b; folio (540)v1-3
(3#) 403¢c12-16; (3#) 425a14-20
A 73a2-7; Q 271a2-7; T 309b1-7

sa atrano duhkhardito bhagavamtam etad avocat | dahyami bhagavan | trayasva m(e) suga(ta | ... v2)
pratisthapite tasya $irasi panau bhagavata | atha tasya purusasya sarva dulikha ( ... v3 pravraj)i(sy)e
"ham bhagavan <[> pravrajahi me sugata | tam evam bhagavan aha <[> e¢hi bhiksiti pra( ...)

(&) B NI B 5L —— FLIRALE K HPL R R AT S o BB o < (B I0 FERTIE o e sTinss
Sk %l‘g °
{B‘LEUU#M%?%HAEL R B A UL B o R T R BB BE AR (E VP Y o
i o UIATARRIRELL A0 ©
(a) f: GMSY: #f KN.

(i) IR A MU KRB L R B T ARG » B PR TS » IR WA o VSR AR T R R R A K B o
R T ATE L o KRR i RAN2KE 5 BT HE AT B IR B i 2ehE « RTEah o
BRI -
(it Bl & fE o
@) FOEE KN: 702 GMSY; (b) BI KN: fif GMSY; (c) Ml: GMNSY: Jt K.

de nas de’i tshe' skyes bu de’i ba spu’i khun bu thams cad nas® sems can dmyal ba’i me byun bar
gyur te | de tshig cin mgon med pa dan | bcom Idan "das la ’di skad ces gsol to || bcom ldan ’das
bdag ni tshig par gyur na |’ bde bar géegs pa mgon mdzad du gsol ||* bcom ldan ’das la skyabs su
mchi’o ||

de nas bcom ldan ’das kyis’ phyag gser gyi kha dog Ita bu skyes bu de’i spyi bor bzag go ||
phyag bZag ma thag tu de nas de’i tshe |* skyes bu de’i tshor ba de thams cad rgyun chad par gyur
to || de lus bag yans $in bde bar gyur nas |" de bzin géegs pa la $in tu gus par gyur te |* bcom Idan
*das la *di skad ces gsol to || bcom Idan *das bdag ni rab tu *byun bar ’tshal na |’ bde bar géegs pas
rab tu dbyun'® bar gsol ||"!

bcom Idan ’das kyis de la'? dge slon tshur $og || tshans par spyad pa spyod cig ces de skad
bka’ stsal pa dan | de’i tshe de fiid du de mgo bregs | chos gos sbyar ma bgos |"* skra dan kha spu
bregs nas'” zag bdun lon pa'® tsam du gyur te | dge slon bsfien par rdzogs nas'” 10" brgya lon pa’i
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spyod lam du gnas par gyur to || de bzin géegs pas tshur $og ces gsuns nas |"” mgo bregs” lus ni
chos gos sbyar mar Idan [*' de ma thag tu dban po rab Zi Zin | sans rgyas dgons pa’i cha lugs gnas
par gyur |[?

(1) tshe QT: tshe | A; (2) nas QT: nas | A; (3) | AT: om. Q; (4) || AT: | Q; (5) kyis AT: kyi Q; (6) | AQ: om. T;
(MITAT,om. Q; 8)| Q: | T, om. A; (9) | At || T, om. Q; (10) dbyun Q: *byun AT; (11) || AT: | Q; (12) la QT
la| A; (13} AQ: om. T; (14) | AQ: || T; (15) nas QT: nas | A; (16) lon pa AT: lon Q; (17) nas QT: nas | A; (18)
lo AT: tshe lo Q; (19) | A: || QT; (20) bregs QT: bregs | A; 21 | Q: || AT; 22) | A: || T, om. Q; (23) | AT: | Q.

There and then, from every pore on that man’s body, the fires of hell streamed forth, so that,
blazing helplessly, he said to the Lord, “Lord, I am on fire, Blessed One, please help me! I take
refuge in the Lord.”

Then the Lord placed his hand, the colour of which was like gold, on the top of that man’s
head. As soon as he placed his hand there, all that man’s (painful) sensations’ ceased. Experiencing
bodily relief and happiness,” he felt great devotion for the Realized One, and said to the Lord,
“Lord, since I would like to take ordination, please, Blessed One, ordain me.”

The Lord said to him, “Come, monk, lead the holy life,” and there and then he became one
who, shaven-headed, dressed in patchwork robes,” with hair and beard shaved for only seven days,
had the deportment of a monk ordained for a hundred years’ As soon as the Realized One had
said “Come monk,” and he had shaved his head and donned the patchwork robes, his senses
became tranquil and he stood there in the attire intended by the Realized One.

No. 9¢-10a; folios (540)v4-(541)r2
(i) 403c16-21; () 425a20-25
A 73a7-10; Q 271a7-b3; T 309b7-310a3

(540v4 duhkham duhkhasamudayah duh)khanirodhah margah’ tasya virajo vigatamalam dharmesu
dharmacaksur visud(dham ...)

(sd41r1 ... ) aha <[> parinirvayisye bhagavan | parinirvanakalasamayo me bhagavan | aha <>
y(asyedanim bhiksoh kalam manyase™ ... v2 ...) dahyatah na chavikd na masih® prajiidyate <|>
devatasatasahasrani casya puja a( ... )

' Tib. has simply tshor ba, although in Skt. we find dihkhd, which may have been followed by vedandh, as is
E)Zerhaps suggested by both Chin. versions (kutong 754%).

Cf. BHSD, s.v. prasrabdhi. :
* Tib. chos gos sbyar ma. Chos gos is standard for civara, but sbyar ma is less clear; cf. Mvy 8933 (snam sbyar =
samghdti).
> This section of the Tib. text presents some problems of interpretation, Here we find a variation on a theme which
occurs several times in the Mahavastu and elsewhere, according to which the previous appearance of an entrant into
the Order is magically replaced by the outward marks of a senior Buddhist monk (see BHSD, s.v. sumbhaka for
references). While there is no counterpart to it in the two earlier Chin. versions, and insufficient space in the Skt.
fragment for it as well, we note that it also appears in T. 628 (see 445¢1-3) and must therefore reflect a different and
possibly later recension of the AjKV. Certainly, if we bracket it as a later interpolation then the last sentence of the
section no longer seems redundant.
* The nominatives here suggest that in the Skt. text the four noble truths are “unpacked” after a word like yaduta.
There is no evidence of this in any other version,
”® The rest of this stock phrase reconstructed on the basis of 7v4.
”" The form chavika is otherwise unattested; cf. BHSD, s.v. chdyika and masi. Edgerton gives “ashes” for chayika/ka
and “prob. soot” for masi/Zi, which must be the same as Skt. masi (soot), as in our text, in which the terms appear in
reverse order to the citations given by him, Since thal ba clearly renders chayika (see Mvy 5255), Tib. translates the
two terms in what appears to be the standard order. Unfortunately the Chin. versions lack this detail,
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() IRFEFDSLAITYFHE M S o MRS RIREA R B AGRTRE o FRHF o SHaKR)EE -
BhE o MPTAK
TAE R 22 FHUE M-SR B H S KR B BE S » REREE T AR AL

(G8)  FARFIER A RTUES o H AR Z R B RHE S RIS TR B B R B A - XA S o ARRJEE -
R o BEERFREE o
AR L F T B 22 2 0 SR B e KGR BV BRHE o B TR AR HEZE rH T AR L o
@) 15 GMSY: B EH KN; (b) £ GMSY: £ KN; (c) Wk GKN: A2 MSY.

)

de nas bcom ldan ’das kyis dge slon de la' *phags pa’i bden pa bzi dan Idan pa’i gtam b$ad pa dan |
des de thos nas chos la rdul med cinn dri ma dan bral ba’i chos kyi mig’ rnam par dag pa’i sten du
yan lam bsgoms nas |* dgra bcom par gyur te | des bcom Idan *das la *di skad ces gsol to || bcom
Idan ’das bdag ni yons su mya nan las *da’ bar* ’tshal lo || bde bar gSegs pa bdag gi’ yons su mya
nan las *da’ ba’i dus dan man® la bab bo ||
bcom ldan ’das kyis bka’ stsal pa | dge slon khyod da’ de’i dus la bab par $es par gyis $ig ||
des de’i tshe sten® gi bar snan la $in ta la bdun tsam na *dug ste |’ bdag gi'® me’i khams kyis
lus bsregs so || bsregs pa de’i tshe sol ba dan'' thal ba yan'? med par gyur nas |"* lha brgya ston dag
kyan de la phyag ’tshal bar gyur to ||
(D 1aQT:la| A; (2) mig QT: om. A; (3) | AT: om. Q; (4) 'da bar QT: *das par A; (5) gi AT: ni Q; (6) dan man

AT: om. Q; (7) da AQ: om. T; (8) sten AQ: ston T; (9) | Q: || AT; (10) gi AT: om. Q; (11) dan QT: dan| A; (12)
yan AQ:’an T; (13) | T: || A, om. Q.

Then the Lord presented a talk dealing with the four noble truths to that monk, and when he heard
it his stainless and immaculate dharma-vision was purified, in addition to which, having cultivated
the path, he became an arhat, and said to the Lord, “Lord, I wish to undergo parinirvana. Blessed
One, the time, the occasion for me to undergo parinirvana has come.”

The Lord said, “Monk, know that the time for it has now come.”

Then sitting up in mid-air at a height of seven palm trees, his body was consumed by his
own element of fire. And when it was consumed, there were no cinders or ashes left, and a hundred
thousand gods also made obeisance to him.,

No. 10b; folio (541)r3-v4
(i) 403¢c21-404a5; (i) 425a25-bl2
A 73a10-b7; Q 271b3-272a3; T 310a4-b6

(r3 ... bha)gavam tathagatapraveditasya dharmavinayasya svakhyatasya mahatmata yatra hi nama
a(namtarya ... | r4 ... tathagatasyarhatah) samyaksambuddhasya | mamjuériyah kumarabhitasya |
evamsanndhasamnaddhanam ca bodhi(satvanam mahdsatvanam... vl ...) caryavimuktau ca® <[>

, bhagavian dha | evam etac chariputra yatha vadasi | (b)u(d)dh(anam ... | v2 ...) janitha<h> |
aham tan nirvanadharman iti samjanami | samti §ariputra pudgal<a>{h} dhutagu(na ...v3...) | aham
tdn nairayikan iti pasyami | cittavigata yliyam $ariputra satvanam ca(ryah ... v4 ... jivita)d vyavaropita
<|> imim ca dharmade$anam $rutva parinirvrtah <|> aha <|> drsto bhagavan | a(ha | ...)

* The Skt. is incomprehensible at this point. There seems to be no match with any other version.
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i) SRR o (DFEMBRRY o ATLAT o [0 PERE S TRHTIBE o it T M T OB 5 SO UK AR B R R A
AR R BTN R o JEMBERNE S Z FTTTHEMN L PR o 35—P) N Z T 38N B o

haBEF PR o HARREM IS "5 R 2 e o ilﬁfi(&?ﬁ:‘*ﬁi{}hm&# IINZFRTT o FiLLE - FH
— NPT ESTIE 5 o INREW ROETER AN AREL o TS RAVRRLTT A IIE o N Ao A RIBE -
TRANE AVRRL o Al LUK o WA RN —YIAZ AT o hsBa Tl o 35 RHA R AT R RIER T -

AEZ - Ao

hE o BALME A EIARREE—— VbR AR -

(1) 3 KMNSY: %1 G; (b) + GKNS: - MY; (c) A GKNS: FiTif MY.

() TR ) 0 SRS T A 52 PR AT (R B AR o BT IO o MR A o R 2 R o I A RRUI B 56k
T o Th& RSP o INRTT A INE TR o BT M A A H 1 B A (B T B — LD TRERATAR
TR BET B 2 50 o JE" S RRAR R o

PR o IS IRSCINATT o B UK Tk PR 2R o ST T AR SR Dl 2 %
WL b o TS A5 AR R A 04 45 G917 ﬁﬂ°&umﬂﬁ@*imhﬁiﬁHME&%%ZEWQ%m%r
Rz SRR o T BUEHAT o 3 2 HARRIA L AT R RERPSOR AL LR o THHATTA AL S o S TIh o it Rt
B FFE T o BEEN VS L 18 25 AR T AR VETE o

$HE o R o

Pl e L o S0 PRI T T (TSR TS 0 o R85 L S TR R o

@) 7 GKMSY: T N; (b) 5 GKMSY: Kk N; (c) il KN: om. GMSY; (d) 3 KN: JEi5 GMSY; (e) # GKMSY: 8 N; (f)
2 KN: W GMSY; (g) 1l GKMSY: 3 N; (h) i KMNSY: i G; (i) 18 GKMSY: jEH N; () RehR KN:; airirﬂi
GMSY; (k) 5 GKNSY: M.

de nas tshe dan ldan pa §a ri’i bus' skyes bu de’i gdul ba mthon nas | o mtshar’ du gyur te | bcom
Idan ’das la *di skad ces gsol to || de bzin géegs pa’i chos *dul ba ni legs par gsuns pa ste | de la ni
mtshams ma mchis pa dan Idan pa dag kyan gdul® bar *gyur ba® bcom Idan das no mtshar to || bde
bar géegs pa no mtshar to || bcom ldan 'das sems can rnams kyi dban po rnam pa sna tshogs ’tshal
ba de ni [ de bzin géegs pa dgra bcom pa yan dag par rdzogs pa’i sans rgyas dan |7 ’jam dpal gZon
nur gyur pa dan |* byan chub sems dpa’ sems dpa’ chen po gZan yan de ’dra ba’i go cha dag bgos
pa ma’ gtogs par gzan su’i yul lags | flan thos dan'® ran sans rgyas thams cad kyi ni yul ma lags so ||

bcom ldan *das kyis bka’ stsal pa | §3 ri’i bu de bzin no || ji skad smras pa de" bzin te | de ni
sans rgyas bcom ldan 'das rnams dan | byan chub sems dpa’ sems dpa’ chen po bzod pa la gnas
pa'> mams kyi yul yin te | §a ri’i bu gan zag gan khyod" kyis sems can dmyal ba par** ées 1a"* de
dag la nas mya nan las ’da’ ba’i chos can du mthon ba yan yod do || §a ri’i bu khyod kyis gan zag
gan sbyans pa’i yon tan dan | chog $es pa dan | tshul khrims dan | thos pa dan | tin ne *dzin tsam
dan ldan te'® | de la khyed kyis mya nan las >da’ ba’i chos can du $es mod kyi | de la de bzin géegs
pas sems can dmyal ba par'’ gzigs pa yan yod kyis |'® $a ri’i bu khyed ni sems can gyi spyod pa"’
1a*® bsam pa dan bral bar gyis® $ig || de ci’i phyir ze na | 3 ri’i bu sems can gyi spyod pa ni bsam
gyis mi khyab pa’i phyir ro || §a ri’i bu gan gis ma bsad nas® chos bstan pa ’di la gnas te [ yons su
mya nan las *das par gyur pa’i skyes bu de khyod kyis mthon fam ||*

gsol pa | bcom ldan ’das bdag gis mthon no ||

bcom Idan *das kyis bka’ stsal pa [° §a ri’i bu skyes bu des ni sans rgyas Ina brgya la dge
ba’i rtsa ba bskyed® par gyur cin | di lta ste | sems ran bzin gyis dan ba’i chos b$ad pa ’di yan thos
so ||

(1) éari'i bus QT: éa ri’i bus A (hereafter not noted); (2) | AT: om, Q; (3) mtshar QT: mtshard A (hereafter not

noted); (4) gdul AT: dul Q; (5) ba QT: ba | A; (6) | AT: om. Q; () | AQ: || T; (8) | AQ: || T; (9) ma AQ: me T;
(10) dan AQ: dan | T; (11) de QT: om. A; (12) pa AQ: par (with deletion dots over -r) T; (13) khyod QT: khyed
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A; (14) ba par A: bar QT; (15) la AQ: la | T; (16) Idan te AQ: ldan pa ste T; (17) ba par AQ: bar T; (18) | QT: ||
A; (19) spyod pa AQ: spyod yul pa (with deletion dots over yul) T; (20) la AT: las Q; (21) gyis QT: gyi A; (22)
nas AQ: nas|T; (23) | AT: om. Q; (24) || AT: | Q; (25) | QT: || A; (26) bskyed AQ: skyed T.

Thereupon the Venerable Sariputra, on seeing the conversion of that man, was astonished, and said
to the Lord, “It is astonishing, Lord, it is astonishing, Blessed One, how the Dharma and Discipline
of the Realized One is well expounded, and how according to it even those who commit the
“immediates” are converted. Lord, as far as that knowledge of the various types of faculties of
sentient beings is concerned, whose scope is it within, apart from the Realized, Worthy and
Perfectly Awakened One, Prince Mafijusri, and other bodhisattvas and mahasattvas wearing the
same sort of armour? It is not within the scope of any of the $ravakas and pratyekabuddhas.”

The Lord said, “It is so, Sariputra, it is just as you say: it is within the scope of the Lord
Buddhas and of bodhisattvas and mahasattvas established in patient acceptance. Thus there are,
Sariputra, persons whom you know to be hell-beings, but I see them as endowed with the quality
of nirvana. There are, Sariputra, persons whom you know to be endowed with the quality of
nirvana, in that they are possessed of the special ascetic practices, contentment with little, morality,
learning and meditative concentration, but the Realized One sees them as hell-beings. Therefore,
Sariputra, rid yourself of thoughts concerning the conduct of sentient beings. Why is that? Because,
Sariputra, the conduct of sentient beings is inconceivable. Sariputra, did you see the man who
underwent parinirvana after killing his mother and being established in this teaching of the Dharma?”

He said, “Lord, I saw him.”

The Lord said, “That man, Sariputra, planted the roots of goodness under 500 Buddhas,
which is to say, he also heard this dharma teaching of the essential purity of thought.”

No. 11a; folio 543 ri-vi
(i) 404a14-22; (i) 425b28-c8
A 74a3-7; Q 272b3-273al; T 311a7-b6

(1) gambhiran® dharmadeéanim dgamya ksinam viparinatam anutpadadharmam'® iti ( ... r2)
devesu trayastrm$esu devaputrah divye ratnamaye kiitagare nil(ayana ... r3) upapatsyati | utkramati'®"
ca | na cdsya kaye duhkhasya vedana a("” ... v1) avedaniyam krtam |

() R FUBRRIGE o FRE AR IR AT o
BE o B HE I FREMATHILZ 98 ©
LFBERT G o E MBS A RRLA o
SR IR R TR 42 AT R A T B2 R SRR AT o BRI R IR IR HE A S R AT 0 EACTiEA
JeBL o AL A o APIEEM o BlAE KT EIAE -
FEMIREI B o FF o FIRL AT VE IR (5 K o
(a) 3 N: 3 GKMSY.

* Read gambhiran.

" Note that the correspondence with the Tib. version is imperfect, although the term anutpddadharmam is clearly
relpresented.

“UMs. utkasati. It is not clear why the tense changes from future to present here.

"% A form of anu-bhii (e.g., anubhavisyate) is to be expected here.
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(3) I NYE o 7RI AN o AR LN -
W ] o EZ BRIRGUNTTF o ATl JEUNZEMIL o AR S AR AR 38 28 el ik o
MBSO PRE" « F IR E (A BRI R AR -
B o M FRFIER- G E KSR T R SR AN o U028 R0 25 18] A A HhR 2 R R O
FESRAOIE AT H H S I M -
HFIIBE o MR N o ] BEMESEARBARE T W o SCHEE RIS TSR B Ut B R 5 -
(@) & GKMSY: om. N; (b) ## KN: om. GMSY; (c) H A KNY: & GS, 3 M.

de nas bcom ldan ’das la' tshe dan Idan pa §a ri’i bus "di skad ces gsol to || bcom Idan ’das rgyal po
ma skyes dgra’i las kyi lhag ma ci® tsam Zig ni lus [’ ci* tsam Zig® ni lhag ma ma lus par byan Zin |
slan cad’ mi skye ba’i chos can du gyur |
bcom ldan ’das kyis bka’ stsal pa | §a ri’i bu rgyal po ma skyes dgra’i las kyi lhag ma yuns
kar® gyi *brum bu tsam’ ni lus so ||'° ri rab ri’i rgyal po tsam ni chos zab mo ’di bstan pa *di khon
du chud pas'' Ihag ma ma lus par byan ste | phyin cad'> mi skye ba’i chos can du gyur to ||
gsol pa | ci bcom Idan ’das rgyal po ma skyes dgra'® sems can dmyal bar mchi' *am |
bcom Idan ’das kyis bka’ stsal pa | §a ri’i bu'® *di Ita ste dper na |'® Iha’i bu'’ rin po che’i
khan pa rtseg'® ma na *dug pa las | sum cu rtsa gsum gyi lha’i gnas nas *dzam bu’i* glin du ’bab
cin [? *dzam bu’i*' glin du babs nas slar yan sum cu® rtsa gsum gyi gnas su ’dzeg® pa [** de bzin
du® rgyal po® ma skyes dgra yan®’ so so’i sems can dmyal ba®® me tog pun da ri ka” Zes bya bar
babs nas [’ de bzin du ’dzegs te | de lus la sdug bsnal ba’i tshor ba reg par yan mi *gyur ro ||
§a ri’i bus gsol pa | bcom ldan *das rgyal po ma skyes dgra ni dban po o ste |'' des las kyi
sgrib pa myon bar *gyur ba ’di tsam Zig tu’® bgyis pa no mtshar to ||
(D1aQTila}A; (2) ¢t AQ:ji T; (3) | QT: om. A; (4) ci AQ: ji T; (5) 2ig AQ: 2is T; (6) | AQ: om., T; (7) slan cad
Q: slan chad T, sran cad A; (8) kar QT: dkar A; (9) tsam AQ: tsal T; (10) || AT: | Q; (11) pas QT: pas | A; (12)
cad AT: chad Q; (13) dgra QT: dgras A; (14) mchi AT: *chi Q; (15) §a ri’i bu AQ: §a ra dwa ti’i bu T; (16) *di
Ita ste dper na | AT: "di Ita ste | dper na Q; (17) tha’i bu AT: 1ha'i Q; (18) rtseg AQ: brtseg T; (19) bu’i QT: bu
A; (20) | QT:om, A; (21) bu’i QT: bu A; (22) cu AT: beu Q; (23) *dzeg AT: ’jig Q; (24) pa | A: pa Q, par (with
deletion dots over -r) T; (25) du QT: du | A; (26) rgyal po AT: rgyal mo Q; (27) yan AQ: yan | T; (28) so so’i
sems can dmyal ba QT: fi tse pa’i sems can dmyal ba | A; (29) pun da ri ka A: bun da ri ka Q, padma ri ka T;
(BO)| AT: om. Q; (31) | AQ: om. T; (32) tsam Zig tu QT: tsam du A.

Then the Venerable Sariputra said to the Lord, “Lord, of King Ajatasatru’s remaining karma, how
much is left, and how much has been purified to the point that nothing is left behind, and it now
has the quality of never arising again?”

The Lord said, “Sariputra, of King Ajatagatru’s remaining karma, an amount the size of a
grain of mustard is left, while an amount the size of Mt Meru has been purified to the point that
nothing is left behind, and now has the quality of never arising again, by virtue of his understanding
of this exposition of the profound dharma.”

He said, “Lord, will King Ajatasatru go to hell?”

The Lord said, “Sariputra, just as, for example, a divinity residing in a jewelled palace
might descend to Jambudvipa from the divine abode of the Thirty-three, and after descending to
Jambudvipa might rise again to the abode of the Thirty-three, in the same way King Ajatasatru too,

after descending to the private hell'” called Pundarika Flower,"™ will similarly rise again, and yet
103

Tib. 7ii tshe ba’i sems can dmyal ba (so A, although it clearly reads iii tse pa'i, etc.) is given by Mvy 4944 as
pratyekanaraka. See BHSD, s.v. pratyeka. QT, however, translate as so so’i sems can dmyal ba, which is the reading
we have adopted in the text.

" The name of the hell given here — or rather implied, since the transcription is archaic — in the Tib. in A & Q (T
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he will experience no painful feelings in his body.”
Sariputra said, “Lord, it is astonishing that King Ajatasatru is a person of acute faculties
p g 8 p
and (yet) his experience of the obscurations of karma is reduced to this.”'®®

No. 11b-12a; folio 543v1-(544)r]
() 404a22-b5; (i) 425¢8-19
A 74a7-b2; Q 273al-8; T 311b6-312a6

bhagavan dha <[> tatha hi $ariputra rajfia ajatasa(truna ... anuv2)ttarayam sammyaksambodhau
parindmitam <|> padyasi tvam $ariputra mamjuéri(yam kumarabhiitam ... v3) dirghayuvanatayah'®
<|> asthanam $ariputra anavakasah saced etasya ( ... 544r1 ... ) paripacah punah punar aneneyam
gambhird dharmade$ana $rut<a> asyaiva sakadat | ta i[me] .. te'”” §ariputra pa(rya)yena evam
veditavyam | yasyai yasyai ca bo(dhisatva ...)'"

() OEREEFII o WyMEEA -
AIEA% -

S E M S0 © 5 0K R RIVERE © SLLRBRPTIT S BEIS20 o Shana& g -
7 RSO o
AIER -

FE AR [ A T T <2 2 P4 25 2R W0 =350 o PR BRI 2560 SR T 22 RREL ) S BRI A R ) P T R
AR B SO P mid ihim o BhaRa& Aoh - BENESY ?‘}—félv/—"!ﬂf'é]’ﬁ‘ BRI MEFAEE » P A
A o J2 SRR 2 3 BERC o B BRI AR o 1A 08 SCTRMIRIRIRL B 1k o P - BHEAHEER AL ERAE
P& TS 1% -

() PheE & R - TR IEATE BLE-E- TR Oh 1 RO A B2 A - Friik B L IE 2 3E
¥H 2R e
TR FL o T v T T ) (9] 380 4 £ 28 4k b TE BORIRE o TJ"iI‘HJJHfHFﬁﬁM&ﬂEL&FE% REFPmAE=E
LIRS SRR AT A i KB AT o R TR RE 2 E PRI AR ET - R HaeANTT
TREXCEEAE © FTLAE (AT o W BT FEOR B ERE o DUB MUE ’EHJT?FR FAG E R NG P B 3 AN (e 4 RS AT
By BIETHRERE -
(a) R KN: By GMSY; (b) i KN: {HE R I GMSY; (¢) [ K: 7 GMSY, on. N,

being corrupt), is Pundarika (white lotus, introduced in the Tib. with the word me tog or flower), but the Skt. almost
certainly had Pindoriya, as attested in folio No. 12, The phonetic transcriptions in the Chin. — Bintou in i, Bintuoluo
in # — do not support the Tib., nor does the gloss provided by ##, although its sense is obscure (accumulation-desire?).
See note 110 below.
108 Or as the Skt. appears to put it, his obscurations are “rendered unable to be felt” (avedaniyam kytam).

%It is not easy to see how this (abl. or gen. of the noun vanata, “desire”? See BHSD, s.v.) relates to the Chin, and
Tib, versions, but it is difficult to read it in any other way.
"7 The ms. is hopelessly problematic here. Tib. would lead one to expect something like rato 'nena sariputra
parydayena. In BHS, however, imena is also possible for masc. and neut. inst., even in prose, for which see BHSG
21.56. If this is accepted, then tata imenu Sdriputra paryayena is possible, although the te before $ariputra is still to be
accounted for.
" The only plausible referent of yasyai yasyai would appear to be dharmadesand, but it is not clear how the syntax of
the Skt. works.
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becom ldan *das kyis bka’ stsal pa | 3 ri’i bu' rgyal po ma skyes dgra® *dis’® sans rgyas bye ba phrag
bdun cu’ rtsa gilis la dge ba’i rtsa ba bskyed de [ yan dag par rdzogs pa’i sais rgyas de dag la ’dis®
bsfien bkur kyan’ byas par gyur to || de dag las chos kyan thos par gyur to || dge ba’i rtsa ba de yan
bla na med pa yan dag par rdzogs pa’i byan chub tu bsnos par gyur to || §a ri’i bu ’jam dpal gZon
nur gyur pa ’di mthon nam |

gsol pa [ mthon no ||'°

bcom lIdan *das'’ kyis bka’ stsal pa | &3 ri’i bu ’jam dpal gZon nur gyur pa'? *dis" rgyal po
ma skyes dgra™ ’di bskal pa'® dri ma med pa zes bya ba na'® | bcom Idan ’das de bzin géegs pa
phyag bzans $es'’ bya ba’i gsun rab las |"* bla na med pa yan dag par rdzogs pa’i byan chub tu sems
bskyed du beug go || yan §a ri’i bu" bskal pa dri ma med pa 1a® sans rgyas bye ba phrag gsum
byun ste | de dag”™ thams cad kyan ’jam dpal gzon nur gyur pas® chos kyi ’khor lo bskor ba dan |*
tshe rin bar gsol bar gyur to || $a ri’t bu rgyal po ma skyes dgra *di ni 'jam dpal gzon nur gyur pa
ma gtogs par sans rgyas ston gis kyan chos béad de [* gyod pa de bsal bar bya ba’i gnas dan® go
~ skabs med do || de ci’i phyir Ze na | ’di fiid kyis gdul ba yin te " phyi phyir Zin ’dis chos zab mo
bstan pa ’di fitd las thos par gyur to || de bas na 3 ri’i bu rnam grans des kyan ’di ltar rig par bya
ste | gan dan gan dag”’ byan chub sems dpa’ gan dan gan las™ dul bar *gyur ba de dan de fiid kyi”
chos bstan pa $es par *gyur ro® ||

(1) bu QT: bus A (notice that at this point in A the frequency of errors increases sharply, even though the hand
remains the same); (2) dgra QT: dgras A; (3) "dis AQ: 'dis | T; (4) cu AT: beu Q; (5) | AT: om. Q (end of line);
(6) 'dis AQ: ’di T; (7) kyan Q: gyan (= kyan) A, yan T; (8) | AT: || Q; (9) | QT: om. A; (10} || AT: | Q; (11) bcom
ldan "das QT: bcom Idan 'das | bcom Idan *das A; (12) pa QT: pa| A; (13) "dis AQ: *dis | T; (14) dgra QT: sgra
A; (15) bskal pa QT: bskald pa A (hereafter not noted); (16) na AQ: la T; (17) §es AQ: zes T; (18) | AT: om. Q;
(19) bu QT: bus A; (20) 1a AQ: las T; (21) de dag Q: de AT; (22) pas AQ: pas | T; (23) bskor ba dan | AQ: bskor
ba na T; (24) de | AQ: de T; (25) dan QT: dan | A; (26) | AQ: om. T; (27) dag QT: tu A; (28) las Q: gis las AT;
(29) kyi AT: kyis Q; (30) ro AT: to Q.

The Lord said, “Sariputra, King Ajatasatru here planted the root of goodness under 72 million
Buddhas, and he also worshipped those Perfectly Awakened Ones. He also heard the dharma from
them. And that root of goodness he assigned to supreme and perfect awakening. Sariputra, do you
see Prince Mafijusri here?”

He said, “I see him.”

The Lord said, “Sariputra, Prince Maiijuéti here induced King Ajatasatru to conceive the
aspiration to supreme and perfect awakening under the dispensation of the Lord and Realized One
Good-hand' in the Immaculate acon. Furthermore, Sﬁriputra, three million Buddhas arose in the
Immaculate aeon, and they were all asked by Prince Maiijusri to turn the wheel of the dharma and
stay for a long time. Sariputra, there is no possibility or chance that King Ajatagatru could have
had the dharma expounded and his remorse resolved by anybody but Prince Maiijuéri, even by a
thousand Buddhas. Why is that? Tt was by him that he was to be converted, and from him that he
repeatedly heard this exposition of the profound dharma. Therefore, Sariputra, in that way one
should understand this, that whenever any persons are to be converted by any bodhisattvas, it is the
dharma-teaching of them alone that they come to know.”

" Tib. phyag bzans suggests Subahu, Hk anyinjue %8 Subuddha.
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No. 12b; folio (544)r2-r4
(¥ ) 404b5-9; (@) 425c19-23
A 74b2-5; Q 273a8-b3; T 312a6-b2

(2 ... ) esa §ariputra raja ajatasatrub tatah pindoriye mahanarakad udgamya''® irdhvadiéabhage
upapatsyate ito buddhaksetrac catuécatvarimsad buddhaksetrasa(tani ... r3 ... ) nama tathagato ’rhan
sammyaksambuddhah etarhi dharmam deseti <[> esa tatra ksetre upapannah punar eva mamjuériyam
kumarabhiitam draksyati imam ca gambhiram dharmad(e)$(andam $)r(osyati ... rd ... anutpattikesu
ca dharme)su ksantim pratilapsyate |

() A PRE A BE A JBALUR 4K 177 o RREEM+ HA 384 HEALCHER S A ") o H bk F
AR IR OB = T o IR T B STORA A ARG o 18 H AR & B A Btk R B S AP (i AR R o

(a) fEfiz(in small print, here represented by parentheses) Y: fE{i (normal size) KNS, om. M, {E{Z ¥ G; (b) #iF KMNY:
L GS.

(3i5) KT FEHEE 28 S AREBHUER ER A 0 B T7 o SRJEA0 P ORI M SR EHER, © bR SR E R F IR R IRHIE -
M R e B R AE I R AR AR AR R,

§a ri’i bu rgyal po ma skyes dgra ’di yan |' so so’i sems can dmyal ba® me tog pun ’da ri ka’ ltar gas
pa de nas byun nas |' rma’ med cin ma smas® par sten gi phyogs kyi cha sans rgyas kyi zin ’di nas’
sans rgyas kyi zin bzi ston bZi brgya ’das pa na | ’jig rten gyi khams brgyan® pa Zes bya ba de na’
de bzin géegs pa dgra bcom pa yan dag par rdzogs pa’i sans rgyas rin po che’i phun po zes bya ba
bzugs'® *tsho'' gZes la |'* chos kyan ston pa’i sans rgyas kyi zin der skye bar *gyur ro || de der skyes
ma thag tu slar yan ’jam dpal gZon nur gyur pa yan mthon bar 'gyur ro || chos zab mo bstan pa ’di
yan thos par *gyur ro || thos nas kyan de fiid du mi skye ba’i chos la bzod pa thob par ’gyur ro ||

((1)] AT: om. Q; (2) so so’i sems can dmyal ba QT: fii tse pa’i sems can dmyal ba A; (3) pun 'da ri ka A: punta
ri ka T, bun da ri ka Q; (4) | AT: om. Q; (5) rma AT: ma Q; (6) smas AQ: smras T; (7) nas AQ: nas | T, (8)
brgyan QT: brgyand A; (9) na AQ: na | T; (10) bzugs AT: bzugs $in Q; (11) *tsho T: ’tsho’o | A, mchog Q; (12)
gzes la | T: gzesso | A, zes Q. :

“Sariputra, after he has emerged from that private hell Burst Open Like the Pundarika Flower,
unscathed and unharmed, King Ajatadatru here will traverse 4,400'"" Buddha-fields from this
Buddha-field towards the zenith, and will be reborn in the Buddha-field called Adorned, where the
Realized, Worthy and Perfectly Awakened One Jewel Heap lives, dwells, resides and teaches the
dharma. As soon as he is reborn there he will once more see Prince Mafijuéri, he will hear this
exposition of the profound dharma, and hearing it he will there and then attain acceptance of the
fact that dharmas do not arise.”

"' The Skt. name of the hell is here preserved as Pindoriye. The ending is puzzling: if we take it as ablative (cf. BHSG

10.86ff.), then it suggests that the hell is called Pindori or Pindori. Note that Skt. also calls this hell a mahdnaraka,
which does not match its designation in the Tib. as a pratyeka-naraka, supported here also by i#, which terms it a
“light hell.” See n.ote 104 above.

1545 in 3k, SO0 in 3.
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No. 12¢; folio (544)rd-v2
(i) 404b9-15; (i) 425c23-29
A 74b5-9; Q 273b3-7; T 312b2-7

yada ca mailreyena bodhisatvena bodhily prapta bhavisyali tatra esa punar eva tatas sahayam
lokadhatau upapadyisyati''? akhyatavi'” ( ... v1 ... )so vandisyati | plirvayogasamprayuktam
dharmam'"* de$(a)yisyati | ayam akhyatavi bodhisatvah bhagavatah $akyamun(e)s tathigatasya
pravacane rija abhii(d a)jatasatru(r nima ... v2 ... a)naparadhi'”’ jivitad vyavaropitah <|> tena
mamjuériyasya kumarabhiitasya samtikdd dharmadesana $rutda anulomikesu dharmesu (ksa)ntih

pratilabdha tac ca karmavaranam niravases(am ...)

i o B

(B SRS AE o 0 REH P8 24 2 00 o FRIIRE L A2 ] DN (AL o TR OB e R R LR B T
R ST STk

IR AN IR AN TS o PR BT AL o DU R MBS OhIN T A PRI PR AR S T
P 1 P R A5 TR IR R 5T -

(36 P ES 18 Al 1E B0 15 182K TR 3B 0T 0 AU AR S R o TR A A A R B AN TR R LA o
A4 BRI B OUMHEE # o B B Gt R A B 44 T T e A 1 2 AT v R A B A IR
NEE AR B IR S S E IR e

() 5 KN: 3 GMSY; (b) Jt K: 38 GMNSY,

gan gi tshe na byan chub sems dpa’ sems dpa’ chen po' byams pa byan chub® mnon par rdzogs par
‘tshan rgya bar 'gyur ba de’i tshe yai®’ slar *jam dpal gzon nur gyur pa mthon bar >gyur* te | byan
chub sems dpa’ sems dpa’ chen po® mi g-yo® ba Zes bya bar *gyur ro || de na yan byams pa de bZin
géegs pas byan chub sems dpa’ mi g-yo ba la’ sogs® pa la siion byun ba dan Idan pa’i chos kyi gtam
brjod par *gyur te | chos kyi rnam grans *di yan ma lhag ma bri bar brjod” par *gyur ro |} yan byan
chub sems dpa’ sems dpa’ chen po mi g-yo ba ’di |" bcom ldan ’das de bzin géegs pa $d kya'' thub
pa’i gsun rab la'? rgyal po ma skyes dgra Zes bya ba gyur te | des pha’i srog bcad' nas |'* des chos
kyi rnam grans di *jam dpal gzon nur gyur pa las thos te |' *thun'” pa’i chos la bzod pa thob bo ||'®
de’i las kyi sgrib pa yan ma lus par byan bar gyur to" Zes de skad kyan® brjod par *gyur ro ||

(1) po AQ: po | T; (2) chub QT: chub tu A; (3) yan QT: yani | A; (4) 'gyur AQ: gyur T; (5) po AQ: po | T, (6)

g.yo QT: g.yo’ A (hereafter not noted); (7) la QT: las A; (8) sogs Q: stsogs AT; (9) brjod AT: rjod Q; (10) | AT:

om. Q; (11) éa kya QT: Sag kya A; (12) la Q: las | AT; (13) | QT: || A; (14) bead AT: beod Q; (15) | AT: om. Q;
(16) | AT: om. Q; (17) "thun AT: mthun Q; (18) || AT: | Q; (19) to AT: te Q; (20) kyan AQ: du T.

“When the bodhisattva and mahasattva Maitreya awakens fully to awakening, he [Ajatasatru] will
again see Prince Maifijudri, and become a bodhisattva and mahasattva by the name of Unshakable.
Then too the Realized One Maitreya will deliver a sermon on the dharma incorporating past events
with reference to the bodhisattva Unshakable, and will deliver this dharma discourse also without

adding or subtracting anything. Furthermore, he will also say, ‘This bodhisattva and mahasattva
112
113

Note the form upapadyisyati here, but upapatsyate in r2.

The name Akhyalavin is to our knowledge otherwise unattested. It maiches neither the phonetic transcription in T.
426 (ajiaqupi AN 8L ~ unfortunately no gloss is provided this time) nor the translations given in T. 427 (budong 1
ii)) or Tib. (Mi g.yo ba), both of which carry the meaning “Unshakable” or “Unshaken.”

"Here and at v3 Skt. has dharma where Tib. chos kyi rnam grans would lead us to expect dharma-parydya.

'S presumably Skt. has something like fena ca pitanaparddhi, “and by him his innocent father [was deprived of life],”
but the Tib. lacks this qualification, while the Chin. versions both have “on account of the words of an evil man/friend.”
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Unshakable was a king called Ajatasatru under the dispensation of the Lord and Realized One
Sakyamuni, who, after taking the life of his father, heard this dharma discourse from Prince
Mafijusri, obtained acceptance of the conformable dharmas, and also had the obstructions of his
karma purified entirely.””

No. 12d-13a; folio (544)v3-(545)r2
(%) 404b15-20; (i) 425¢29-426a7
A 74b9-75al; Q 273b7-274a3; T 312b7-313a4

(544v3 ... akhyatavi)nam bodhisatvam arabhya tatha tatha dharmam de($a)yati yathastanam
bodhisatvasahasrandm anulomikadharmaksantipratilaibho''® bhavet | caturasitanam ca bodhisa(tva-
carigyati satvaparipakaya | buddhaksetrapariodhanatayam ( ... 545r1 ... ye sattvas tena pa)ripacita
bhavisyamti{h} $ravakayanena va pratyekabuddhayanena va mahayane<na> va <|> na tesam
satvanam karmavaranam bhavisyati | na klesavaranam bhavisyati | sarve t(e) satvas t(i)ksn(endriya
bhavisyanti ... r2 ... aka)thamkathiyah <>

(3 SIS0 (RSt I\ T A AR A AT D AR TR o AR\ PR HRS) » P IASL BT E B M AJREE ML
AR 3 A A R 1/ S O 5 U 0 6 TR — D) S P B A 7 AR R R A IR

() WA BB F RS AT FEEALEZR o /BN THEN R YR H FIREER - 2
Foh ol B 0 S B VB G5 ISF TR AR b L o SUEM I E R EHE AR A2 BRI S
RS T R T 6 S AR B O 2 BRI I AR R e 0 T o

(@) T GMNSY: 4% K.

$a ri’i bu de lta ste | byams pa de bzin géegs pa ni |' byan chub sems dpa’ sems dpa’ chen po® mi
g-yo ba la’ sogs* pa la’® ci nas kyan® byan chub sems dpa’ brgyad ston gis mi skye ba’i chos la bzod
pa thob par *gyur ba de lta de Itar chos kyi rnam grans ’di ston par *gyur ro || de nas’ byan chub
sems dpa’ fii khri fiis® ston gis® las kyi sgrib pa bskal pa'® grans'' med pa nas bstsags'? pa yan rab tu
7i bar *gyur ro || rgyal po ma skyes dgra *di de'’ phan cad" bskal pa grans med pa phrag brgyad"
brgya’i bar du sems can yons su smin par byed |'° sans rgyas kyi zin yons su sbyon bar'” byed cin
' byan chub sems dpa’i spyad pa spyod do || $a ri’i bu sems can gan dag des fian thos kyi theg pas
sam | ran sans rgyas kyi theg pas sam |"” theg pa chen pos yons su smin par byas par’ gyur ba’i
sems can de dag ni las kyi sgrib pa *am | flon mons pa’i sgrib pa’' med par ’gyur te | de dag thams
cad dban po’? rno bar *gyur | *gyod pa dan the tsom med par *gyur ro ||

(D1 AT: om. Q; (2) po AQ: po | T; (3) 1a QT: las A; (4) sogs QT: stsogs A; (5) la QT: la| A; (6) kyan AQ: kyan

| T; (7) nas QT: na A; (8) fis QT: fii A; (9) gis AQ: gi T, (10) bskal pa AQ: skal pa T; (11) grans AQ: granse (?)

T; (12) bstsags AT: bsags Q; (13) de AQ: om. T; (14) cad AQ: chad T; (15) brgyad AQ: rgyad T; (16) | AT: || Q;

(17) sbyon bar AQ: smin par T; (18) | AT: om. Q; (19) | AT: om. Q; (20) par AQ: pas T; (21) pa QT: pa’ A; (22)
dban po QT: dban po dban po A; (23) | AT: om. Q.

"'® The Tib. and both Chin. versions indicate that the Skt, text should read amutpattikadharmaksantipratilabho here.

One suspects interference from the line directly above, where the words anulomikesu dharmesu ksantih pratilabdhda
appear.
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“So it is, Sariputra, that the Realized One Maitreya will teach this dharma discourse with reference
to the bodhisattva Akhyatavin in such a way that 8,000 bodhisattvas will attain acceptance of the
fact that dharmas do not arise. Then 22,000' bodhisattvas will have the obscurations of karma
accumulated over incalculable kalpas laid to rest. King Ajatasatru here will, from that point on,
bring sentient beings to maturity, purify a Buddha-field and pursue the course of a bodhisattva for
800 incalculable kalpas And whatever sentient beings, Sariputra, are brought to maturity by him,
whether through the Sravakayana, the Pratyekabuddhayina or the Mahayana, they will all become
free of the obscurations of karma and the obscurations of the defilements, they will all have acute
faculties, and they will become free of remorse and doubt.”

No. 13b; folio (545)r2-v2
(i) 404b20-c3; (3i5) 426a7-18
A 75al-7; Q 274a3-b2; T 313a4-b4

sa esa $ariputra raja ajatadatruh astabhir asamkhyeyakalpebhih anuttaram sammyaksambodhim
abhisambotsyate''® <|> pryadar$ane kalpe ( ... r3 ... ta)thagato 'rh<an> sammyaksambuddho loke
bhavisyati | catvarimséac casya kalpa ayuspramanam bhavisyati <|> sapta ca $atasahasrani ravakanam
mahasamnipato (bhavisyati ... r4 ... )m astavimoksadhyayinam | dvadasa ca bodhisatvakotyah
mah@samnipato bhavisyati sarvesim prajiiopayaniryatanam <|> parinirvrtasya ca pariptirpam'"”
varsak(otim) s(ad)dh(arma ... v1 ... ke) cit satvah kaukrtyaparyavasthitah kalam karisyamti na ca
tatah cyuta durgatistipapatsyanti <|> suvisuddhavisayasya $ariputra tathaga(tas)y(a ye) dh(a)rma-
de$anam $rosyamti sarve te visu{d}dhyi(sya)mti sarvakle(Sebhyah ... v2 ... pra)vicinitavyah <|>
ksinoti pudgala atmanam pudgalam pravicinvan <[> aham $ariputra pudgalam pravicunuyam'”® yo

va syan madréah <>

) H [ R AN AT\ P4 R AR B 19 2 b o H Bk QLB GE S HIKE R) o M LA g
(BEE AT ) o FmT ST o FU0 R FTI8E UE IR G TBGHE # P H TR « TS /) e &
BRI E 10 S R U\ TS T o BRI - (I — U ‘*ﬁ%ﬁ%ﬂﬁi s - PR E LR
LTI M T TR o HA L — Y0 A BETEARIUGE 3 AL T AL N\ B o AL o AT U Db RS R
YAl A2 o WhEEE AN I o ATNWT 8 o AT LA o i e ig IR - ﬂbm i‘kkll)\ﬁﬁﬁh'f’ﬁﬁﬁ%‘dﬂﬁ % o M
MEH B E T o

@) & KN: & GMSY; (b) 3 KMN: om. GSY; (c) TURH LT A GKNS: in small characters Y, om. M; (d) Emended from
H GKMNSY in light of Tib.; (e) & GKNSY: it M; (f) 7L KN: 7L GMSY.

HE) IR\ TR B E A L IR B A IR IEE « ) E R, o R EERE o PR R UPK E B IER -
HAB) o HBMPR- TS ATI &K G o —PVRIRE /LM o FEF R T - = (818 R e 2 1 i -
TRAL R TEREAE — R B o Mesfa it RATE RS0 wnﬁ!ﬂii’ﬂﬁ%ﬁ%&z{’i{ﬂ S o TSNS R A B A T
WSS LR R S TR IR o ACETIL o A AR RBARAR o ATLCT S HR AR AARYE R - SHE N
" Skt and it have 84,000 here, 3 lacks this part.
he Read abhisambhotsyate.

Read paripiirndam?

® Read pravicinuyam? Without similar forms of the root ¢i or other verbal roots of the 5th class it is difficult to decide

whether (pra?)-vicinitavya and pravicunuyam are to be interpreted as scribal errors for (pra?)-vicetavya and pravicinuyam
or as intentionally derived forms.
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KEEFHAA o (FR0ME AT FHAA A o
@) £+ KN: 4+ GMSY; (b) & GKNSY: om. N.

§a ri’i bu rgyal po ma skyes dgra ’di bskal' pa grans med pa phrag’ brgyad brgya na | bla na med
pa yan dag par rdzogs pa’i byan chub mnon par rdzogs par ’tshan rgya bar *gyur te [* bskal pa
mthon na dga’ ba Zes bya ba 12’ ’jig rten gyi khams *dam gyi rfiog ma® med par de bzin géegs pa
dgra bcom pa yan dag par rdzogs pa’i sans rgyas yul $in tu rnam par dag pa Zes bya bar ’gyur te |
de’i tshe’i tshad ni bskal pa bar ma bzir *gyur ro || de’i fian thos kyi tshogs ni bdun ’bum du ’gyur
te | thams cad kyan $es rab kyis mos pa [ rnam par thar pa brgyad la bsam gtan byed pa $a stag go
|| de’i byan chub sems dpa’ sems dpa’ chen po ni bye ba phrag beu® gfiis su “gyur te |’ thams cad
kyan thabs dan $es rab las byun ba $a stag go || de bzin géegs pa yons su mya fan las das nas |"
dam pa’i chos ni lo bye bar gnas par *gyur ro || ’"dam gyi dri ma med pa’i ’jig rten gyi khams de na
"' sems can gan yan'? *gyod pa la gnas $in ’chi ba’i dus byed par mi ’gyur ro || de nas $i*’ ’phos nas
kyan *gro ba nan pa gsum du skye bar ’gyur ba gan yan med do || §a ri’i bu de bzin géegs pa yul"
§in tu rnam par dag pa de la sems can gan dag chos fian"® pa de'® kun'” fion mons pa thams cad
rnam par dag par ’gyur ro || de bas na §a ri’i bu gan'® zag gis gan zag la drod ma gzun" $ig || gan
zag gis gan zag la drod gzun® na®' fiams par *gyur ro || de ci’i phyir Ze na | de bzin géegs pa *am |
gan na dan® *dra bas ni gan zag la drod zin to® ||

(1) bskal AT: skal Q; (2) phrag AQ: om. T; (3) | AT: om. Q; (4) | QT: || A; (5) la AQ: la | T; (6) rilog ma AT:

riiog pa Q; (7) | AT: om. Q; (8) beu AT: cu Q; (9) | QT: || A; (10) | AT: om. Q; (11) | AT: om. Q; (12) gan yan

QT; yan A; (13) & QT: *chi A; (14) yul AQ: $ayul (with deletion dots over §a-) T; (15) fian QT: fiand A; (16) de

AQ: de dag T; (17) kun Q: kun | A, kun nas T; (18) gan AT: gan gan Q; (19) gzun AQ: gzuns T; (20) gzun Q:
bzun AT; (21) na AQ: na | T; (22) dan AQ: om. T; (23) zin to Q: zind to A, zin no T.

“Sariputra, in 800 incalculable aeons, King Ajatasatru here will awaken fully to supreme and
perfect awakening, and become the Realized, Worthy and Fully Awakened One Suvisuddhavisaya
in the aeon known as Priyadar$ana and the world-system known as Free of the Mire of Mud."*' His
lifespan will be 4 intermediate aeons. His assembly of $ravakas will be 700,000 strong, and they
will all be strongly convinced'? by wisdom and be practitioners of meditation in the eight stages of
liberation. His bodhisattvas and mahasattvas will number 12 millions, all of them adept in creative
stratagems and wisdom. After the Realized One undergoes parinirvana, the true dharma will persist
for a million years. In that world-system known as Free of the Stain of Mud,'” no sentient being
will die in a state of remorse, nor will any of them be reborn in the three states of woe after passing
away from there. Sariputra, whatever sentient beings hear the dharma from that Realized One
Suviuddhavisaya will all be purified of all the defilements. Therefore, Sariputra, let no person
judge another. If one person judges another then he will come to harm. Why is that? Persons are

(only to be) judged by the Realized One and anyone who is like me.”'**
121

The phonetic transcription in i suggests Akardama. Note, however, the following gloss, which explains that this
means Medicine-King in Chinese (!), followed by the words: All sick people are cured. This curious interpolation
(presented also as a gloss in one edition, omitted from another) is probably to be deleted from the text.

"2 Tib. mos pa indicates Skt. adhimukta, but both Chin, versions point to vimukta, “liberated (through wisdom),”
which is more plausible.

'2 Note that the Tib. translation of this name has changed, from 'Dam gyi riiog ma med pa to 'Dam gyi dri ma med pa.
' The Tib. expression here (drod 'dzin pa, “to take the measure™?) is obscure. The Skt. verb pravicinoti means to
investigate or examine. The relevant term in i is ging §§ (to treat lightly, to disrespect), in i pingxiang Y4f, which
could be interpreted as “to assess.” The English word “judge” probably conveys the original intention. Note the related
passage in the Sarvadharmdapravrttinivdesa in this volume (pp. 132-33), also quoted in the Siksdsamuccaya (Bendall’s
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No. 13¢; folio (545)v2-v4
(3#) 404c3-10; (34) 426a18-24
A 75a7-11; Q 274b2-6; T 313b4-314al

atha khalv ayusmafi chariputrah sarvavarti ca parsa ( ... v3 ... )dagrena'” vayam bhagavan na kam
cit satvam nairayikam vyakarisyamah <> tat kasmad dhetoh <[> acintya bhagavan satvanam carya
l

asmin khalu rajiio ’jataatror vyakarane bhasyamane dvatrmé(at ... v4 ... cittd)ny utpaditani | tatra
ca buddhaksetre pranidhim krtavamtah <|> yada tena bhagavata vi§uddhavisayena'”® tathagatena
bodhih prapta bhavet tada vayam tatra buddhaksetre upa(patsyamaly ...)

(i) EFILEHBEE o BEMPRIVETR - AIF - RS TETIEH - RERAREFBEA  LFER °
—HIAZ T A -
AT (0 7350 T AT VAP 5 F K T R BT 20 IR S0 o SRR o HE REIE W R b
IFFRAE A L o PRARILR » HAEPhIGTE AWML -
(a) Read 217; (b) HET FEHEVDTR MY HETTREIF ATIRMEIL TS GKNS; (¢) P MY: % GKNS.

(i) HEENIEAVGEEMMMBITE o 5 RMBAIOZBTIUATEEA SRS E B  Fr
PAFEAR o T4 21T AR B G o
Ml b 50 L T 1 0 R = 8 R Sl L TE RO © S B E 3 S e TE BNy R ¥ AR el
AHEAH SR o AR E At o

de nas tshe dan Idan pa $a ri’i bu dan | thams cad yod pa’i ’khor de no mtshar thob nas' ched du
brjod pa ched du brjod® cin |’ bcom ldan das bdag cag ni den phan chad* sems can’ gan la yan
sems can dmyal bar mchi bar mthus lun mi ston to || de ¢i’i slad du Ze na |* bcom ldan *das sems
can gyi spyod pa ni bsam gyis mi khyab bo Zes de skad kyan smra’o ||
rgyal po ma skyes dgra la’ lun ston pa’i® bstan pa ’di bstan pa’i tshe | Iha’i bu sum khri fiis

ston gis bla na med pa yan dag par rdzogs pa’i byan chub tu sems bskyed'® par gyur to ||'' gan gi
tshe na'? bcom Idan ’das de bZin géegs pa dgra bcom pa yan dag par rdzogs pa’i sans rgyas yul $in
tu rnam par dag pas byain chub thob par ’gyur ba" de’i tshe | bdag cag kyan ’jig rten gyi khams
*dam gyi dri ma med pa’i sans rgyas kyi zin der skye' bar $og $ig ces |" sans rgyas kyi zin der
skye bar smon lam yan btab bo ||'® de dag thams cad sans rgyas kyi zin der skye bar'’ bcom ldan
"das kyis kyan'® lun bstan to ||"*

(1) nas AQ: nas | T; (2) brjod AT: rjod Q; (3) | AT: om. Q; (4) chad AQ: cad T; (5) sems can AQ: om. T; (6) |

AQ:om. T; (7) la AT: om. Q, (8) ston pa'i AQ: ston pa’i pa’'i T; (9) | T: || A, om. Q; (10) bskyed AT: skyed Q;

(IDJAT: | Q; (12) na QT: na| A; (13) "gyur ba A: gyur pa QT; (14) skye A: skyo T, skyed (or skyer?) Q; (15) |
AT:om. Q; (16) || AT: | Q; (17) bar Q: bar yan A, bar yan | T; (18) kyan AQ: om. T; (19) || AT: om. Q.

edition, pp. 99-100): na pudgalena pudgalalh pramatavyah [ aham va pudgalam pramipuydm yo vi syan madysah. The
use of the past tense in the Tib. is curious; the optative in Skt. indicates that only Buddhas and people of equivalent
wisdom should set themselves up as authorities (pramdana) on other people.

'8 possibly adyddagrena here, although the BHS form cited by Edgerton is adyddagrena, q.v.

"8 Here the Su- is left off the beginning of the name Suvisuddhavisaya. One notes that Visuddhavisaya is the form
suggested by the phonetic transcription in .
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Thereupon the Venerable Sariputra and the entire assembly gave voice to their astonishment,
solemnly saying, “Lord, from this day on we will not make firm predictions in respect of any
sentient beings to the effect that they are bound for hell. Why is that? Lord, the courses of sentient
beings are inconceivable.” _
When this exposition of the prediction of King Ajatadatru was delivered, 32,000 divinities
conceived the aspiration to supreme and perfect awakening, and saying, “When the Lord, the
Realized, Worthy and Fully Awakened One SuviSuddhavisaya attains awakening, let us too be
reborn in that Buddha-field Free of the Stain of Mud!” they made the vow to be reborn in that
Buddha-field. And the Lord predicted that they would all indeed be reborn in that Buddha-field.

No. 14; folio (549)r1-v4

(#)405a29-b20; () 427al-25

A 77al-9 (note that the first part of this section is lost on missing folio 76); Q 277a3-b7; T
316b4-317b2

(1 ... ma)haprthivyam apahskandham u(pari ... 12 ...) yac ca grhapate tasma(t ... r3 ... )ste kulaputra
(...rd ... tena kalena tena sama)y(e)na bhadradevo nama (grhapatih ... v1 ... bhiksavo va) bhiksunyo
va upasaka (va upasika va ... v2 ... sar)v(a)satvanam caityabhti(t)o ( ... v3 ... trisa)hasramahasahasram
lok(adhatum ... v4 ... ajata)$atruparivartam dharmapa(ryayam ... )

() REVET o EHEREEAT M1 AR E B AR (FE T TR R R M — D) D A 8 o B
FIMESE o IS FETEAR B R BAEE MBI h U] LB = SRR « HIFRIE S HEH R L o Hb
T o AR AN LRI 1 B VRSO o VR TR LR T (R (L R ST 527 RAN 1 [ i AR BH IR B b o

WREERREH o Ty AR MRS o SEEE TR o GRS o SHE G PNEM T HHFE M - 2
FERF LR B TSR » W FR AR OEE B LR R -

DhIE o %5 LL Fr P Fr JE (5 58 I R T T8 R AR R A — ) R R 2L v T A S B 5 T R
BEoZRHAEER —EM L c BB  FEEREMG 2 - h5E - EBFRALCHEEBE=TX
T OB L B = S AR M S (B L PR I PR AR T T B 1 A5 1 T Al TR T 3 A AR
A DRI R H A A L L E R SR R P F LB e E

(a) LA GMY: B KNS; (b) 8 GMSY: # KN; (c) {7 KN: 8 GMSY; (d) Pl emended from: #5 GKMNSY; (e) 2
GKNS: %3 MY.

() SDEIAKSERZ B o BEAW o FiEA LR RS I H T S — 0 £ & TR B 1
SFIm MR 218 EZE ==X M-8 DU b A I SR @A SR R » 5 2B I iRt - RAER
M%%ﬁ$°mﬁ¢ﬁ@m2%“%h%imﬁ2ﬁ°%%W%%ﬁﬁWMﬁﬁﬁo
R TRATE c HFEEAERE BRAT  ZERE - IR - WREgHERBETLHEZT
o ATRZHL o BN AAN T 5 P RS RN E O IE R 01T A A i R MR A b 138 Rk B R KT & B 5% o
BUE 2 O e T e 2 b Fr b e VB 5 7 (8 2o i {35 A R A0 S A AL fth A BRI L BR T il
W — b A 2 SR A UM L RN W o BT IR o 150 TE AL SRR (AR o T s R R R o
WEF IR 20 S8 = K T R R B A A0 2 28 3 S TR R S =T RIS AR T M R R R — B S 1@ s
0% A B R s IR R E N TRP IR E S B — R TS - EEEET FRAMC G EETRIT
FMEFHTERS LB B TS A DR i T2 A Ay R -
(@) & GKMSY: J& N; (b) %1 GKMSY: B N; (c) Z1F GKMNSY: emend to F17?; (d) & #h GMSY: #hill KN; (e) B KN:
% GMSY.
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de skad ces gsol pa dan | de bZin g§egs pa dgra bcom pa yan dag par rdzogs pa’i sans rgyas mar me
mdzad kyis khyim bdag lha bzan la |' sa’i phyogs gan du byan chub sems dpas® bzod pa thob pa’i
sa phyogs de na | §in rta’i *khor lo tsam gyis ji sfied pa |' "og tu chu’i phun po la thug gi bar du sa
chen po de sems can thams cad kyi mchod rten du gyur pa yin® te |* khyim bdag gan gis chu’i phun
po nas’ ’khor ba’i rtse mo’i bar du® rin po che’ sna bdun gyis bkan ste |'® de bzin géegs pa la phul
ba bas | gan khyod" kyis mchod rten'? byas pa *di'"* de bas bsod nams $in tu man mod kyi | khyim
bdag dge ba’i rtsa ba *dis ni |" ji Itar khye’u di nas da Itar’® lun bstan pa de bzin du'® *di byan chub
thob nas khyod la lun ston par *gyur ro Zes de skad ces'” bka’ stsal to ||
rigs kyi bu dag ji'* sfiam du sems | de’i tshe de’i dus na |"” khyim bdag Iha bzan Zes bya™ ba
de gzan® du gyur pa sfiam du de ltar ma lta §ig? || de ci’i phyir Ze na | khyim bdag gi* bu dga’ ba
spyod pa Zes bya ba ’di fiid de’i tshe de’i dus na |** khyim bdag lha bzan Zes bya bar gyur te | *di
yan nas bla na med pa yan dag par rdzogs pa’i byan chub tu lun bstan? pa ste | ma ’ons pa’i*® dus
na®’ de bzin gSegs pa dgra bcom pa yan dag par rdzogs pa’i sans rgyas blta na bzan Zes bya bar
‘gyurro ||
de bas na rigs kyi bu dag dge slon nam | dge slon ma 'am | dge bsfien nam® | dge bsfien ma

*dug kyan run | *gren yan run ste’” | chos kyi rnam grans *di *dri am® | klog gam |*' kha ton byed
dam® | kha ton zu *am | *chad na *og gi chu’i phun po nas® sa’i phyogs de’i bar gyi rdul de®
thams cad® sems can thams cad kyi mchod rten du gyur par blta’o || de ci’i phyir Ze na | chos ’di
dag fiid”? byan chub sems dpa’ sems dpa’ chen po mams kyi bzod pa thob par *gyur ba’o®® || rigs
kyi bu dag khyed la bsgo’o || khyed kyi khon du chud par bya’o || rigs kyi bu *am® rigs kyi bu mo
gan gis 'di ston gsum gyi ston chen po’i *jig rten gyi khams rin po che sna® bdun gyis bkan' ste |
de bZin géegs pa dgra bcom pa yan dag par rdzogs pa’i sans rgyas fian thos kyi dge *dun dan bcas
pa nams la” rgyun ma chad cin® las gzan mi byed par fiin lan gsum |* mtshan lan gsum ’bul ba
bas [® gan gis* rgyal po ma skyes dgra’i le’u the tsom thams cad gcod par byed pa | *gyod pa
thams cad sel bar'’ byed pa |*® las kyi sgrib pa thams cad rnam par sbyon bar byed pa | chos thams
cad mftam pa fiid du ston pa’i chos kyi rnam grans *di* *dzin tam | len tam |** klog gam | kun chub
par byed dam | *chad dam | fian tam ' mos par byed dam | chun nu na*? dam pa’i chos yun rin du
gnas par bya ba’i phyir’® glegs bam du bris te* *chan na®® *di ni de bas $éin tu bsod nams man du
"phel lo ||

()| T:om. Q; (2) dpas Q: dpa’ T; (3) | T: om. Q; (4)| T: om. Q; (5) A 77a begins here; (6) te | QT: no || A; (7)

nas QT: nas| A; (8) du AQ: du | T; (9) che AT: che’i Q; (10) | AT: om. Q; (11) khyod AT: khyed Q; (12) mchod

rien AQ: mchod rten du T; (13) *di QT: "di | A; (14) | AT: om. Q; (15) da ltar AT: de Itar Q; (16) du AQ: du | T;

(17) skad ces Q: skad AT; (18) ji QT: ci A; (19)| AT: om. Q; (20) bya AQ: om, T; (21) gzan AT: biin Q; (22)

$ig AT: zig Q; (23) gi AT: om, Q; (24) | AT: om. Q; (25) bstan AT: ston Q; (26) pa’'i AT: om. Q; (27) na AQ: na

| T; (28) nam QT: tam A; (29) ste QT: om. A; (30) *dri 'am AQ: 'dri 'im () T; 31) | AQ: om. T; (32) dam AT:

tam Q; (33) | AQ: om. T; (34) nas QT: nas | A; (35) de T: gyi A, de’i Q; (36) cad QT: cad | A; (37) iiid AQ: fiid |

T; (38) ba’o QT: ro A; (39) ’am AQ: ’am | T; (40) sna QT: om. A; (41) bkan AT: bgan Q; (42) la AQ: la | T;

(43) cin QT: cin| A; (44) | AT: om. Q; (45) | AT: om. Q; (46) gis AT: gis | Q; (47) sel bar QT: seld par A; (48) |

AQ:om. T, (49) 'di QT: om. A; (50) | AQ: om. T; (51) | AQ: om. T; (52) na QT: na | A; (53) phyir QT: phyir |
A; (54)te AQ:te | T; (55) na QT: na | A.

[The Buddha is relating how the householder Bhadradeva, having erected a stiipa over the spot
where he (the Buddha) received his prediction from Dipamkara, asked Dipamkara what merit this
act had produced.] “When he said that, the Realized, Worthy and Perfectly Awakened One Dipamkara
said to the householder Bhadradeva, ‘If you take the piece of ground where the bodhisattva
attained patient acceptance, as much of it as a cartwheel will cover, and go down as far as the mass
of water, the earth there has become a shrine for all sentient beings. Even if someone, householder,
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were to fill with the seven precious substances (that space) from the mass of water up to the
summit of the world of transmigration and offer it to the Realized Ones, the merit you have from
producing this shrine is far greater than that. Indeed, householder, it is by means of this root of
virtue that, just as this youth has now received a prediction from me, in the same way when he has
attained awakening he will make a prediction for you.””

“Sir, if you should think that at that time and on that occasion the householder Bhadradeva
was anyone else, you should not take that view. Why is that? This same householder’s son
Joy-practice'” was at that time and on that occasion the householder Bhadradeva, and his supreme
and perfect awakening has been predicted by me, so that at a future time he will become the
Realized, Worthy and Perfectly Awakened One Good-to-behold'?,”

“Therefore, sir, if a monk or a nun or a lay brother or a lay sister, be they sitting or
standing, should write, read, recite, study or teach this dharma-discourse, then all the soil from the
mass of water below up to that piece of ground [i.e., on which they sit or stand] is to be regarded as
a shrine for all sentient beings. Why is that? These very dharmas constitute the attainment of
patient acceptance on the part of bodhisattvas and mahasattvas. I tell you, sirs, I inform you, that
should any gentleman or lady fill the thousand-cubed great thousand world-system with the seven
precious substances and offer it to the Realized, Worthy and Perfectly Awakened Ones together
with their communities of monks for three days and three nights without interruption and without
doing anything else, and if someone else were to accept this dharma-discourse of the Chapter of
King Ajatasatru, the Destruction of All Doubt, the Dispelling of All Remorse, the Elimination of
All Karmic Obscurations, the Teaching of the Identity of All Dharmas, if they were to take it up,
read it, master it, teach it, hear it, believe it, or at the very least copy it in book-form and keep it so
as to perpetuate the true dharma, then the merit of the latter would increase far more than that of
the former.”

[For two more fragments from the AjKV, identified too late to be included in this section, see the
Addendum at the end of the volume.}

" possibly to be reconstructed on the basis of the phonetic transcription in i as Raticara or similar.

' The phonetic transcription in 3 supports Sudargana.



Unidentified fragments
Kazunobu Matsuda, Jens-Uwe Hartmann and Jens Braarvig

The following three rather small fragments were assigned to the Mahayina siitra manuscript, but
so far it has been been impossible to place them in any of the identified texts edited above.
Therefore, these fragments are given only in transliteration.

2378/1/17¢

A

2/l +++ .. [n]. [plr(a)ty.
3///+ .. [n]aya | anya

4 /// .. bhiksuh sipasampa

B

1//l'.y. c. ksamapayatha |

2 /// bhi[ksus]. .. svake[bh]ih
3/ +++ .. e.ik vo

2378/1/27b

A

L /1. [n](a) c(a) bh(a)[g](a)v(a)t. bh(i)[k]su .. +.y. .. ///
2 /11 | comimsu | samdomimsu | vrksap. //

3 /// [nah bhaga]va[m] eva érestho | ///

B

Vil +++ . ++. . .t syapra[v].. ///

2/l vasya bhiksave .. hasyamrtaku[l]. ///

3 /// ma ba[hum] pi pravaranaya nisi(d)[i] ///

Note:

B3 points to the Pravdrandsiitra

2378/1/35

A

| ///++ r.anam sthinama O + ///

2 /// sahasrani samnipatita O [n](i) ///
3 /I + samsthita | tatra sarva O + ///
4 /// tha tatha dharmo .m .i O +///
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B

1 /// [k]im adhigacchata .. + + O +///

2 /// + .[v]. .. rah yatra ca nanto nanta O +///
" 3/// .. kulaputra sarvadharmah O [a] ///

4 /// ++ .. aryamargalh O +///




ADDENDUM
Two additional fragments of the A jatasatrukaukrtyavinodanasiitra
Paul Harrison and Jens-Uwe Hartmann

In the final stages of the preparation of this volume, just before going to press, we suddenly
realised that among the hitherto unidentified fragments of the SC Mahayanastitra MS there were
two more pieces from the AjKV which had somehow evaded all previous efforts at detection. It
goes without saying that this unexpected discovery evoked a combination of delight and
embarrassment, mixed in equal parts, since at this point it was no longer possible to include full
transliterations and reconstructions of the fragments in our paper. We therefore present them here
as an addendum, in a rather minimal fashion, i.e., in transliteration accompanied by the corresponding
Tibetan text' and by page references to the two oldest Chinese translations. It follows, then, that
the figures given in our paper for the number of fragments from the AjKV, i.e., 17, and for the
number of folios they belong to, i.e., 14, have now to be raised by two, to 19 and 16 respectively.
The two fragments belong to folios 537 and 548, which have been unattested so far.

2378/1/39a; fol. (537) recto

1 /// [yadana] .. .. thanu sa (bha)ga(van) . //

- 2// (pr)[sth](a)tah prsthatah samanubaddha .. ///

3 /Il + (pa)[dav] $irasa vandit[va] bha[gavamta](m) . ///

Verso

1 /// + + + [t]v(am) bhoh purusa svacittadharmatam ///
2 /Il ++ (na) desasthah [na)] pra[d]e$asthah ///

3 /// (pratytpanna)sya cittasya sthitir [n](a)[sti] .. //

T 307b4-308a2; cf. Q 269b2-6; A 72a4-8 (i) 403a8-16; (i) 424b7-15 (recto only)

'bdag gis ni ma ’ba’ $ig gi srog bead du zad kyi | skyes bu *dis® ni pha ma gfii ga’i’ srog
bead pas | skyes bu ’dis sdig pa’i las cher byas kyis *di gar ’gro ba’ bdag kyan der *gro bar ’gyur ro
|| sfiam pa dan | sprul pa’i skyes bu de nu Zin | kye skyes bu bdag ni | bcom ldan *das $akya thub
pa’i drun du mchi’o || de ci’i phyir Ze na | bcom ldan ’das de ni sems can mgon med pa rnams kyi
mgon | sems can ’jigs pa rnams la mi ’jigs pa sbyin par® mdzad pa yin gyis® | bcom ldan *das de ci
gsun ba’ bzin du nan tan bya’o Zes de skad smras te | de nas sprul pa’i skyes bu de son ba dan |
skyes bu yan dag pa de yan skyes bu di® gar *gro ba’ bdag kyan der ’gro bar ’gyur gyis | bdag
kyan der *gro’o zes de’i phyi bZin du ’brans so || de nas sprul pa’i skyes bu des | bcom ldan *das ga
la ba der son ste phyin pa dan | bcom ldan *das kyi Zabs la mgo bos phyag ’tshal nas'® | bcom Idan

" Edited on the basis of A, Q and T, as above, except that variants in punctuation are ignored here, that of T being
followed.

e
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"das la ’di skad ces gsol to ||

bcom ldan ’das bdag gis'' pha ma’i srog bcad na'? | bcom ldan ’das bdag la skyabs mdzad
par gsol || bdag gis da" ji Itar'* bgyi |
[The Chinese and Tibetan texts corresponding to the verso side of this folio can be found above,
pp. 194-195 ]

(1) This follows directly on from the Tibetan text and English translation given above on pp. 193-194: “Hearing
this, the real man thought to himself...”; (2) 'dis QT: 'di A; (3) gfii ga’i AQ: giiis ga’i T; (4) ba AQ: bar T; (5)
par AQ: pa T; (6) gyis AQ: gyi T, (7) gsun ba AT: gsuns pa Q; (8) skyes bu 'di AQ: skyes bu T; (9) ba AT: bar
Q; (10) nas AQ: te T; (11) gis AQ: gi T; (12) na QT: nas A; (13) da A: de Q, om. T; (14) ji ltar QT: ci A.

2378/1/38b; fol. (548) recto
3 /// ksant(im) ca pra ///
4 /// rttah i ///

Verso
1 /// [e]sa prthi(vipradesdal) ///
2 /// .. bhagavaln]. ///

T 316a3-b4; cf. Q 276b3-277a3;* (i) 405a16-28; (i) 426c16-427al

de bzin no || rigs kyi bu ji skad smras pa de bzin te | gan na chos kyi rmam grans ’di spyod
par ’gyur ba’i sa phyogs de ni' | de bzin géegs pas spyad pa yin no || de? ci’i phyir Ze na | rigs kyi
bu dag snon ’das pa’i dus na | de bzin géegs pa mar me mdzad kyis | na lun bstan par gyur nas | sa’i
phyogs gan du nas ral pa btin Zin | nas bzod pa thob par gyur pa de na | de bZin g§egs pa dgra bcom
pa yan dag par rdzogs pa’i sais rgyas mar me mdzad Kyis na bzod pa thob par mkhyen nas | khye’u
’di bskal pa’ grans med pa na | §akya thub pa Zes bya ba’i de bzin géegs pa dgra bcom pa yan dag
par rdzogs pa’i sans rgyas su ’gyur ro Zes | bla na med pa‘ yan dag par rdzogs pa’i byan chub tu lun
bstan to || de nas’ de bzin géegs pa mar me mdzad des | dge slon gi dge dun la | dge slon dag
khyed® sus kyan sa’i phyogs ’di rkan pas ma bcag $ig | de ci’i phyir Ze na | gan du khye’u dis ral
pa btin’ zin bzod pa thob pa de ni Iha dan mi’i® ’jig rten du beas pa’i mchod rten yin no || yan sa’i
phyogs 'dir mchod rten byed par su spro zes de skad bka’ stsal pa dan | rigs kyi bu dag de na lha
bye ba phrag brgyad cus’ | bcom Idan ’das sa phyogs *dir mchod rten bgyi bar bdag cag spro’o Zes
mgrin geig tu tshig smras so || de na khyim bdag lha bzans'® Zes bya ba Zig *khor der ’dus par gyur
pa des kyan | bcom ldan *das bdag gis sa phyogs "dir mchod rten bgyi bar spro’o Zes smras te | rigs
kyi bu dag sa phyogs der khyim bdag lha bzans'' Zes bya ba des | mchod rten rgyan thams cad kyis
brgyan pa zig byas so || byas nas'> bcom ldan ’das ga la ba der son ste phyin pa dan | bcom ldan
’das la ’di skad ces gsol to ||

bcom ldan ’das bdag gis sa phyogs der | rin po che sna” bdun las mchod rten bgyis na |
bcom Idan ’das bdag gis bsod nams ji tsam zig bgyis par gyur |'*

(1) de ni T: de na ni Q; (2) de Q: om. T; (3) bskal pa Q: skal pa T; (4) pa T: pa’i Q; (5) de nas T: de na Q; (6)
khyed T: khyod Q; (7) btin T: gtin Q; (8) mi'i Q: om. T; (9) cus T (nus has been corrected to cus or vice versa in

T): beus Q; (10) lha bzans T: tha bzan Q; (11) lha bzans T: lha bzan Q; (12) byas nas Q: byan chu nas T; (13)
sna Q: om. T; (14) The text is directly followed by the Tibetan given on p. 215 above.

? Not represented in A, since folio 76 is missing in the MS.
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