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Larger Sukhavativyuhasutra*
Paul Harrison, Jens-Uwe Hartmann and Kazunobu Matsuda
Introduction

The importance of the Larger Sukhavativyiihasiitra in East Asian Buddhism is abundantly clear,
and yet, paradoxically, the history of this prime description of the Buddha of Infinite Light and his
radiant realm is shrouded in darkness and obscurity. The same is true generally of the initial phase
of the Mahayana Buddhist tradition for which this work provides the fullest Indian scriptural
expression, i.e., so-called “Pure Land Buddhism.” Until now the principal sources of illumination
have been the various Chinese translations of the text, especially the earlier ones, but they too
present problems, introducing further shadowy complications into the picture rather than clarifying
it. However, in broad terms it can be said that the study of these Chinese versions—a field in
which Japanese scholars have done especially productive work, no-one more so than Fujita
Kotatsu'—has allowed us to distinguish two major recensions of the text, an Early Recension
represented by the two oldest translations (those ascribed to Lokaksema and Zhi Qian), and a Later
Recension represented by the versions attributed to Bodhiruci and Faxian, as well as by the
Sanskrit text and the Tibetan translation. Somewhere in between these two recensions (but closer
to the Later) hovers the Chinese translation ascribed to Kang Sengkai.

The full details of these five Chinese versions of the Larger Sukhavativyiihasiitra (hereafter
LSukh) are as follows. They are arranged according to their presumed chronological order, and the
Chinese sigla used later in this study are supplied.?

(1) T. 362, Fo shuo amituo sanyesanfo saloufotan guodu rendao jing #5u00E =5 = GhiEE i m g
NER, attributed to the Wu Dynasty translator Zhi Qian %z (fl. ¢. 220-257), but almost
certainly by the Han Dynasty translator Zhi Loujiachen 8 or Lokaksema (fl. ¢. 170-190
C.E.). Siglum: .

(2) T. 361, Fo shuo wuliangqingjing pingdengjue jing #ii & #H3FS5E R, attributed to Lokaksema,
but in all probability a revised edition of No. 1 (T. 362) made by Zhi Qian, and therefore dating
from the period 220-250 C.E. Siglum: .

*The authors would like to dedicate this study to Professor Fujita Kotatsu, in recognition of his prodigious scholarly
contributions to research on the Sukhavati tradition and its scriptural sources.

' See especially Fujita 1970 and Fujita 1992-96. To these contributions one should add inter alia the extremely
useful synoptic edition of Kagawa Takao (Kagawa 1984). The authors would like to acknowledge the generosity of
Professors Fujita and Kagawa in providing them with copies of their valuable books, which have greatly assisted the
present work.

* Two other versions are not listed here, since they are not taken into account in this study. The first is the single ms
fragment of another, hitherto unknown Chinese translation of the LSukh published by Kudara (1989)—this falls in a
part of the text not covered by the Schayen find, viz. the beginning of the Vow Section. The second is T. 364, Fo shuo
da amituo jing BEERAMEEFEAR, which is not a true translation at all, but a synoptic edition of the Chinese text
compiled by Wang Rixiu F B {k (fl. 1162~1173) on the basis of four existing renditions (i.e., TT. 360-363).

> Some of the evidence for this is reviewed in Harrison 1998: 556-557. See also below.
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(3) T. 360, Fo shuo wuliangshou jing #siiE 234, attributed to the Wei Dynasty (220-265) translator
Kang Sengkai f{#4% or Sanghavarman, but most probably the work of Buddhabhadra (359-429)
and Baoyun ## and therefore dating from 421.* Siglum: 4.

(4) T. 310.5, Wuliangshou rulai hui a8 & (part of the Chinese Mahdratnakiitasiitra), produced
during the period 706-713 by Bodhiruci (fl. 693-713). Siglum: %.

(5) T. 363, Fo shuo dasheng wuliangshou zhuangyan jing i ARERFZERE, dated 991 and
attributed to the Song Dynasty translator Faxian %% or Dharmabhadra, otherwise known as
Tianxizai R& % (fl. 980-1000). Siglum: &.

Of these translations it was the third, the so-called Kang Sengkai version (T. 360), which East
Asian Buddhists came to regard as the standard text, and which provided the foundation for
exegesis and practice. In the deliberations of Western scholars, however, pride of place has been
given to the Sanskrit version, first edited by F. Max Miiller and Nanjio Bunyiu (Nanjo Bun’yl) in
1883.° This editio princeps was eventually supplanted by the one published by Ashikaga Atsuuji in
1965. Although it improves many doubtful readings in Miiller & Nanjio’s text, partly on the basis
of the text-critical notes of Wogihara Unrai, the Ashikaga edition is not without its own problems.
In fact no existing edition is entirely satisfactory, although difficulties can sometimes be solved by
recourse to the synoptic edition of Fujita (1992-96). This massive work describes and presents all
38 surviving manuscripts of the Sanskrit text known at the time.® They all seem to have come
originally from Nepal, although some of them are now kept in libraries elsewhere in the world. Of
the 38, two are palmleaf mss dating from the middle of the 12th century (Fujita’s R and N1), the
remaining 36 being paper copies made between the end of the 17th century and the first half of the
20th century (see Fujita 1992: vii—xii and 1996: v-vi for a full description of the situation). The
Nepalese manuscript tradition of the LSukh, therefore, is for the most part extremely late. Despite
this, the Sanskrit text can be grouped with the Tibetan translation’ and the later Chinese renditions
insofar as they all bear witness to a recension of the text which differs from the recension represented
by the two oldest Chinese versions.® These differences are not trivial, and since they tell us a great
deal about how the Sukhavati tradition developed, they deserve close attention.

When we come to study the two oldest Chinese translations, however, we find that they are
not entirely separate renditions, but are, in most respects, different versions of the same text. That
is to say, T. 361 turns out to be a revised edition, most probably made by Zhi Qian, of T. 362,
which was almost certainly the product of Lokaksema or his school, with the addition by Zhi Qian
of a number of new passages here and there. To put it more carefully, both T. 361 and T. 362 are

* For a review of the evidence for this see Fujita 1970: 62-96. Cf. also Gémez 1996: 126-130.

* See Miiller and Nanjio 1883. The text is reproduced with a Japanese translation in Wogihara et al. 1972; 4-159.

$ Parts I & II of Fujita’s work describe and present 34 mss. The testimony of four new mss is added in Part III.

" The Tibetan translation is entitted "Phags pa ’od dpag med kyi bkod pa Zes bya ba theg pa chen po’i mdo (= Skt.
Arya-amitabha-vyitha-nama-mahayana-siitra). It was made in the early 9th century by Jinamitra, Dinasila and Ye $es
sde. A diplomatic edition of the sNar than blockprint version recording the variant readings of the Tokyo or Kawaguchi
Manuscript Kanjur and the sDe dge and Peking blockprint editions is to be found in Wogihara et al. 1972: 213-339,
accompanied by a Japanese translation by Kawaguchi Ekai.

* Fragments have also been preserved of a Uigur version, for which see Zieme 1985. This turns out to be a
translation—rather loose in places—of T. 360. Zieme presents 7 fragments of the Berlin ms of this text, only one of
which (No. 7) falls in a part of the text covered by the Scheyen ms (in this case Section 1d). Its wording follows that of
T. 360 quite closely, indicating its parentage. For a Khotanese fragment, clearly coming from the early part of the text,
see Emmerick 1992, No. 18.21, referring to Bailey 1963: 123 (no. 219). According to Fujita (1992: xv), this is based
on a Sanskrit original.
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imperfect reflections of an archaic Chinese translation of the LSukh in its Early Recension, a
translation to which we can give the title Da amituo jing KFFEIE4E, and large parts of which we
can reconstruct on the basis of these two texts (with the additional use of T. 360 in places). A
preliminary discussion of this complex situation may be found in Harrison 1998: 556-557, but
later, it is hoped, readers may refer to the full study by Harrison now in preparation. Although the
matter of the Da amituo jing need not detain us further here, one of the problems raised by the
study of these two early Chinese witnesses of the Early Recension has been the fact that we have
no Indic evidence to support them: all Sanskrit manuscripts of the LSukh are relatively late and
belong to the Later Recension. It is difficult, then, to know whether the differences displayed by
“tie Da amituo jing have their origin in an Indian tradition, or are the product of Chinese Buddhist
creativity in its earliest phases.’

Now at last the Buddhist Manuscripts in the Scheyen Collection have opened up for us a
window, albeit a small one, into the Sanskrit tradition of the LSukh. Fragments have come to light
of three folios from a manuscript which can be dated on paleographical grounds to around the 6th
or 7th centuries.”® These fragments preserve a version of the LSukh which differs markedly from
the Sanskrit text as we know it. What is more, while the Schgyen Redaction of the LSukh, if we
can call it that, thus differs from the Later Recension, it does not accord with the Early Recension
either, at least as witnessed by the Da amituo jing. And yet in at least one respect it is closer to
Lokaksema than it is to Ashikaga. What we have here, then, is a third recension of the LSukh
which agrees with no known version of the text. Furthermore, its provenance, although not entirely
certain—as is the case with all the Scheyen mss (see Braarvig 2000: xiii)—is without doubt
somewhere in Afghanistan, possibly the Bamiyan area. This is of some import, since up to now no
ms of the two Sukhavativyiihasiitras has been found in what Richard Salomon (1999: 3) has called
the area of “Greater Gandhara,” a fact which has been pointed out by Gérard Fussman in a recent
important article about the Sukhavati tradition (Fussman 1999: 551).

In this light it is a pity that the material covered by our fragments falls at the very end of
the text, rather than in the section which is of greatest importance in the history of the text (i.e. the
Vow Section). And yet the fragments are not without historical significance. First, they testify to a
version of the LSukh in which Maitreya (under the name of Ajita) plays a part towards the end.
Second, they preserve the remains of at least 18 verses which appear in no other version, and this
seems to be in line with a finding arising from the study of the Da amituo jing: that the gathas in
the LSukh tended to “float” as the text was transmitted, appearing in different places and different
combinations in different versions. In this particular instance the verses in question (or rather, 14
of them) appear to have floated right out of the text, to come to rest in another siitra preserved in
the Taisho: the Fo ming jing #5448 (* Buddha-nama-sitra), of which we have two Chinese translations,
T. 440 and T. 441." Of course we cannot know at this point where they came from in the first

® The latter is clearly the case with the famous “Five Evils” passage, which falls near the end of the text.

' This date is suggested by the script, the so-called “Gilgit/Bamiyan Type 1,” in which many of the Scheyen mss are
written. On the problems of assigning a more precise date to mss using this seript, see Lore Sander’s comments in
Braarvig 2000: 299-300.

"' The initial identification of these verses was made by Matsuda Kazunobu, They appear at 159a23—2 in T. 440, and
260c12-261a10 in T. 441, The translation is virtually identical in both texts, except that the former inserts after each
verse (beginning with v. 5) an invocation to the Buddha named in that verse, e.g. Nanwu dongfang Zizatbaodeng fo T



182 P. HARRISON, J.-U. HARTMANN & K. MATSUDA

place: the recension of the LSukh which our fragments represent may well have taken them from
another, as yet unknown source. And it is also possible, as will be discussed below, that these
verses do not belong to the LSukh at all.

Below, after presenting a description and transliteration of the fragments, we provide a
reconstruction of the text insofar as it can be restored on the basis of what was hitherto the
standard Sanskrit version, which we will henceforth call the “Nepalese Redaction.”'? Since we are
obviously dealing with two distinct redactions here, the process of reconstructing text is fraught
with uncertainty, and so its results are especially tentative. For the text of the fragments we furnish
our own English translation, which the reader may compare with the renditions of the Nepalese
Redaction text by F. Max Miiller (in Cowell ef al. 1894: 11, 1-72; also in Wogihara et al. 1972:
372-443) and Luis Gomez (1996: 61-111), for which we give the page references. The corresponding
portions of this text are then supplied according to the Ashikaga edition (A) as emended by Fujita,
apparently on the basis of the abovementioned palmleaf mss R (the base text of A) and N1, which
often read against all the other Nepalese mss.” Following the Sanskrit, the relevant sections in the
five Chinese versions listed above are given." The text of these has been input from the CBETA
Chinese Electronic Tripitaka Series, and then checked against the Taishd; it has been edited in the
light of variant readings given in the Taishd’s own apparatus, and repunctuated where appropriate.
For English translations of T. 360 the reader should refer to Gomez 1996 and Inagaki 1995, while
for T. 310.5 an English rendition can be found in Chang 1983 (the references for these are given in
footnotes). The remaining Chinese versions have yet to be turned into English, although an annotated
translation of T. 361 and T. 362—or rather, of the Da amituo jing on which they are both
based—is undoubtedly a desideratum.

While our division of the text of the manuscript into paragraphs facilitates comparison with
other versions of the LSukh (similarly divided into paragraphs), the fit between these versions is so
imprecise in places that it may be difficult for the reader to grasp the essential structural differences
between them. Nor do the various paragraphs (or parts of them) always occur in the same order in
different versions. The table on pp. 184f. is an attempt to clarify this situation, by dividing the
portion of the LSukh (in all its versions) relevant to our ms into sections and assigning them
numbers (the sequence of which is artificial and should not be understood as indicating any natural

HERA EITE T B #: “Hail to the Buddha Self-Existent Jewel Lamp in the Eastern Direction!” This provides a useful
check on the name as it appears in the text, but-—more importantly—it indicates a liturgical function for this set of
verses as a whole. See below for a further discussion.

' Although the terms “recension” and “redaction” are roughly synonymous, here we use the former to distinguish
different phases in the evolution of the textual tradition of the LSukh as a whole—phases involving substantive
revision and redrafting of the text—while employing the latter to refer to different versions of the Sanskrit text in
particular. This usage is, we admit, problematic, because we know so little of the history of the text, and yet may be
implying more than actually happened, but we find it necessary to make distinctions which go beyond those that obtain
between different “versions” or “copies” of the text. In effect we are attempting to distinguish different groups or
“families” of versions. There is thus no longer a single entity we can call “the Sanskrit text of the LSukh,” if indeed
there ever was. We now discern two distinct redactions of it (Schoyen and Nepalese), both of which appear to belong
to the Later Recension of the text, although one could also take the view that the Schgyen Redaction reflects an
intermediate recension lying somewhere between the Early and the Later.

" This edition appears in Fujita 1992-1996. Given on the top line of every page with the siglum Af, it corrects the
many misteadings and mistakes of the Ashikaga edition, and restores traditional punctuation. We would also like to
thank Yoshimichi Fujita, whose electronic version of the Ashikaga edition we made use of for text input.

" The Tibetan text is left out of account in this study, since it generally agrees closely with the Nepalese Redaction.
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order). The sections do not always coincide with the paragraphs of our edition, some of them being
lengthy passages, others single sentences. In the table the key to them appears on the lefthand side,
whereas the table on the facing page indicates the order in which (and the extent to which) these
sections appear in the different versions of the LSukh, including our ms."” These versions are
arranged in chronological order: the original translation from which T. 362 and T. 361 both
descend was produced by Lokaksema c¢. 170-190 C.E.; T. 360 dates from 421; the Scheyen ms is
assigned to the 6th—7th centuries on paleographical grounds; Bodhiruci’s translation, T. 310.5, was
produced during the years 706-713; and T. 363 was made in the year 991. The version of the text
represented by the Tibetan and the Nepalese Redaction of the Sanskrit is assigned to the early Sth
century, the date of the Tibetan translation, since even though our oldest Nepalese mss are mid-12th
century, the Nepalese Redaction does not differ significantly from the Tibetan.

This table indicates how much the various versions of the LSukh differ from each other,
especially towards the end of the siitra. T. 310.5, the Tibetan translation and the Nepalese Redaction
of the Sanskrit text are obviously closely related, and bear witness to the Later Recension in its
fully developed form. T. 363, however, despite the late date of its translation, seems at first sight to
reflect a more primitive stage in the text’s history, but given the problematic nature of many
Chinese translations of this period, we should not leap to any conclusions about its putative Indic
original.'® Setting the problem of T. 363’s status to one side for the purposes of this discussion, we
can see that the Early Recension reflected by T. 361 and T. 362 (i.e., by the Da amituo jing) differs
markedly from the later witnesses, even if we bracket off the long “Five Evils” passage. Some of
the content of the Da amituo jing has clearly been taken into T. 360, whose status as a conflated
witness makes it less useful for the purposes of reconstructing the historical evolution of the text. If
we can discern here evidence of a gradual process of development, our Sanskrit ms seems to fall
somewhere between T. 360 and the text as we find it in T. 310.5, the Nepalese Redaction of the
Sanskrit, and the Tibetan translation. Fragment 2, if we are right about its position in the ms,
certainly reflects the basic structure of the Later Recension, in which the Buddha discusses with
Maitreya the two different types of rebirth in Sukhavati (Nos. 10 & 11 in our table) after Ananda
has had his vision of that realm. That this section has no direct counterpart in T. 361 and T. 362
springs from the fact that in the Early Recension a much more, gystematic tripartite categorisation
of those destined for rebirth in Sukhavati appears earlier in the text, and is not taken up again near
the end. This interesting discussion of the three categories of rebirth-seekers describes at length the
fate of those members of categories 2 and 3 who fall into doubt and are consequently detained for
500 years in palatial prison cities on the borders of Sukhavati, far from the radiant centre where
Amitabha and his congregation dwell. They are reborn there in lotuses, just like everybody else in
Sukhavati, but they cannot get out of the cities until they finish serving their sentences. Much of

" Where a particular text’s version of a section is so different that there is some doubt about the assignment, a
question mark is added. Cases where the section is considerably amplified, or material found in no other version is
added to it, are marked by a plus sign.

S cf. e.g. the remarks about Fatian’s 10th-century translation of the Ajatasatrukaukytyavinodandsiitra in Harrison &
Hartmann 2000: 167.
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Key to sections of text in the later part of the LSukh

The so-called “Five Evils” passage, almost certainly a Chinese interpolation
The qualities of Sukhavati’s bodhisattvas

Qualities of Sukhavati’s bodhisattvas defy description

Injunction to Ananda to bow to Amitabha

Amitabha’s name praised by Buddhas throughout the universe
Ananda voices the wish to see Amitabha

Amitabha sends forth his light, illuminates universe

First simile illustrating how clearly all see Amitabha (e.g., as one man sees another)
Second simile of the flooded world

Inhabitants of Sukhavati also see those of Saha

Maitreya’s vision of Sukhavati, and questions about it

Discussion with Maitreya about two kinds of rebirth in Sukhavati
Maitreya told reasons why some are born to 500 years of confinement and deprivation
Simile of the palatial prison

The disadvantages of doubt

Description of bodhisattvas coming from other fields to Sukhavati
How hard it is to describe their number

The great gain of hearing the name of Amitabha

Those who have faith even for one moment are superior

Those who do not have faith are benighted

Solemn declaration addressed to Maitreya

One should cross a universe of fire to hear this teaching

One should practise the good dharmas with faith, free of doubt
Why? Because bodhisattvas regress through not hearing it

The text must be copied, etc.

It should be regarded as equivalent to the Buddha

Those who hear this in the last time will gain great merit

The work of a Buddha has been done

Do not doubt, strive hard

Do not doubt the knowledge of a Buddha

Do not enter the palatial prison

Rarity of meeting a Buddha, etc.

Devote yourselves to the acquisition of merit, etc., as described
Do not give in to doubt after the Buddha’s parinirvana
Preservation of the dharma for 1,000 years after the parinirvana
The preservation of this teaching for 100 years (thereafter?)
Always be grateful to the Buddhas as teachers who bring salvation
Solemn entrusting of the teaching to Maitreya

Injunction not to allow the Buddha-dharma to perish

Verses on those hearing the teaching, and the magnificence and rarity of the Buddhas
Verses describing a vision of Buddha-fields in the ten directions
Results of hearing the teaching for the audience

Earthquake and other portents in response to the teaching
Standard closing formula

Break in the text
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T.361/362 T. 360 Scheyen ms T.310.5 Tib./Nep. Skt. T. 363
(late 2nd c.) (early Sthc.) (6Tthc) (early 8thc.) (early 9thc.)  (late 10thc.)
1 1 1 1 1 1
0 2 2 2 2 2
3+ 0 3 3 3 3
5+ 3 4 4 4 4
6+ 4 5 5 5 5
15 5 6 6 6 6
16 6 7 7 7 7
17 8 8 8 8
18 9 9 9 9
19 10 10 10 10
207 11 11 11 11
22 12 12 12 12 12
33 13 13 13 13 13
277 14 14 14 14
37 15 15 15 15
38 16 16 16 16 16
34 17 17 17 17 17
35 18 18 18 18 18
36 21 20 20 20 24
31 23 21 37 21 21
41 24 23 24 23 31
43 28 27 25 24 30
33 28 21 25 39
35 29 23?7 26 41
31 32 26 27 42
32 37 27 28 43

41 38 28 29
42 41 30 30
43 42 23 31
40 31 32
32 37
37 38
38 39
39 41
41 42
42 43
43
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this is consistent with what we read in Nos. 10-14 in our table."” It appears, then, that at a certain
point in the history of the tradition some of this material was repositioned near the end of the sutra,
in such a way as to obscure the categories so clearly distinguished in the Early Recension, in part
by reducing them from three to two. In this new arrangement the simile of the prison-palace (No.
13) appears, which seems to be attested in our ms too. This is interesting in light of the fact that in
the Later Recension the inferior rebirth is said to involve confinement in the calyxes of lotus-flowers
(padmesu garbhavdsa), but there is no mention of these lotuses being in cities or palaces. T. 360’s
status as a conflated recension is again evident here, since it follows the Later Recension in dealing
with the two kinds of rebirth near the end, but preserves the notion of rebirth in palaces (albeit
combining it with rebirth in lotuses).

In a similar fashion verses corresponding to the 10 gathds appearing near the end of the
Sanskrit text according to the Nepalese Redaction (No. 39 in the above table) are in fact found at
an earlier point in two of the three oldest Chinese translations,'® even though it can be seen that
their content in parts mirrors some of the concluding prose passages (e.g. Nos. 21 & 31). The
verses in our ms (No. 40), by contrast, have absolutely nothing to do with any prose portion of any
hitherto known version of the LSukh. Although there is a section (in prose) in the Nepalese
Redaction describing how bodhisattvas from various Buddha-fields occupied by various Buddhas
will be reborn in Sukhavati (No. 15), the names of these Buddhas do not match any of those
occurring in our verses."” Given that in Buddhist texts of this sort gathas often recapitulate the
prose material immediately preceding them, these verses appear to have nothing to do with the
LSukh. Nor does the vision of the cosmos produced as a result of the power of a"Buddha (it is not
clear which Buddha) that they describe sit well in this part of the text, as it winds down towards its
conclusion. It is conceivable, of course, that an error in transmission has taken place, i.e., that our
ms in fact incorporates parts of two different texts, and that at this point the scribe has slipped from
copying the end of the LSukh into transcribing another unrelated siitra. But it is equally possible, if
not more so, that this was done deliberately, and that these verses indicate a liturgical use of the
LSukh at some point in its history. Whatever the case, it is clear that the version of the LSukh our
scribe was copying is significantly different from the Nepalese Redaction in many other respects as
well, different enough to constitute a separate redaction. Until we discover more mss affiliated to
this new redaction, we are unlikely to be able to clarify the problem posed by the verses.

An examination of the Chinese translations of the Fo ming jing, T. 440 and T. 441, in which
14 of these verses appear, in the same order as they do in our ms, only compounds the mystery.

"7 Kagawa’s synoptic edition of the texts (Kagawa 1984) is misleading in this respect, that it suggests by blank spaces
on pp. 350-357 that T. 362 and T. 361 contain no material corresponding to Ashikaga 56.25-60.21. This is no doubt
due in part to the exigencies of cutting the text up into discrete sections which match each other (more or less) across
all versions.

*® See the 11 verses in T. 361 and the 10 in T. 360 (at 288c10-289a2 and 273a28-b18 respectively), which correspond,
with some important differences, to the 10 gathas at Ashikaga 64.19-65.29, but follow immediately after the 21 (or 20
in T. 360) verses which match the 21 gathas at Ashikaga 44.1-47.9. These are missing from T. 362, which has no
verses at all, like nearly all the well-authenticated translations of Lokaksema (i.e., if translated, gathds are rendered in
prose).

" Indeed not a single name of a Buddha or a Buddha-field occurring in the verses of our ms is to be found anywhere
else in the LSukh as we know it from the Nepalese mss, nor in Edgerton’s BHSD. Of course it is always possible that a
different situation may have obtained in the missing portions of our ms.
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The first of these, T. 440, the Fo ming jing in 12 juan, was produced by Bodhiruci, i.e., the
translator of that name from Central India who arrived in Luoyang in 508 and worked there and
elsewhere for the following three decades (not the later Bodhiruci responsible for the Ratnakiita at
the beginning of the 8th century). The second version in 30 juan (T. 441) is an expanded version
by an anonymous hand, one of many such enlargements produced in China according to Kuo
Li-ying, who documents the use to which such texts were put (Kuo 1994; see esp. pp. 125-133).
The Fo ming jing lists the names of Buddhas to be invoked in rituals of repentance, that is to say in
a liturgical context, and quite naturally arranges these Buddhas in terms of their location in the
cosmos. Although this is what our verses do too, they sit no more naturally in the Fo ming jing
-than they do in the LSukh, unrelated as they are to the surrounding text. What is also curious is that
this is the only lengthy set of verses of this kind in the entire work.*® Nor are the names of the
Buddhas (with the exception of Amitayus) who are mentioned in them repeated elsewhere. It is not
therefore the case that the verses are “at home” in the Fo ming jing, and out of place in the LSukh,
and thus the former work gives us no better idea of their provenance and significance. Their
function remains a mystery.

Sometimes the company a text keeps can tell us something about the uses to which it has
been put. It is evident from the folio number 216 that the LSukh was not the first stitra in the
manuscript. Indeed, other fragments have been found in the Scheyen Collection which, judging
from their rather distinct overall appearance and from such particulars as script, format, colour,
margins, etc., seem to belong to other texts coming from the same manuscript, but none of these
texts has been identified and in no case could a connexion with the LSukh folios be definitely
established. All of them appear to belong to the suitra genre, but despite various attempts at tracing
parallels, especially among the Chinese translations, no such parallels have been found as yet.
Interestingly enough, some of the fragments resist a clearcut classification as Mainstream (aka
Sravakayana, Hinayana, etc.) or Mahayana siitras,”’ which would make it all the more desirable to
confirm that they do indeed belong to the same-manuscript, if only to provide a certain kind of
context for the present version of the LSukh. However, their publication (and with it an assessment
of their significance) will have to be deferred to a future volume in the series.

Introduction to the Extant Fragments™

All the fragments identified so far belong to a single birchbark manuscript. Its folios consisted of
several layers of bark which have in the course of time separated and then split into many fragments
of varying sizes, a process uncomfortably common with this kind of material. Due to the separation
of the layers, script is usually found only on one side of the fragments, which makes it even more

® The small number of other verses appearing elsewhere in the text do not resemble them in scope or purpose.

*' We use these problematic terms provisionally here, given that the distinction they refer to is itself problematic.

ZA complete list of the fragments identified, in the order of their Schayen Collection numbers, runs as follows, with
the initials of those responsible for identification in each case also supplied (KW = Klaus Wille): SC 2380/26 (KM),
2381/47 (KM), 2381/50 (KM), 2381/55 (KM), 2381/207 (KM), 2381/uf8/2¢ (JUH), 2381/uf13/5b (PH), 2381/ufl4/lc
(PH), 2382/37 (KM), 2382/60 (KM), 2382/109 (KM), 2382/128 (JUH), 2382/169 (JUH), 2382/191a (PH), 2382/225
(TUH), 2382/uf6/6c (KM), 2382/uf7/8a (KW), 2382/uf9/6a (KM), 2382/uf12/7d (KW), 2382/ufl4/2¢c (KW), 2382/ufl15/3d
(KW & PH), 2382/uf19/3a (KW), 2382/uf20/5a (KW), 2382/uf20/6¢ (PH), 2382/uf21/2a (KW), 2382/uf25/4e (KW).
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difficult to place them and to reconstruct larger pieces. On the basis of folio 216, most of which
could be successfully reassembled despite all such difficulties, it is clear that at least this folio
originally consisted of four layers of bark altogether.”” Measuring about 29.3 by 9.2 cm, it is
covered by twelve lines of writing which nearly fill the folio and leave only a small margin. As
usual, the folio number is found in the left margin of the recto side, but not exactly in the middle of
it; the numerals are written in the area alongside lines 7-9, roughly speaking.

The manuscript is written in a script variously designated ornate Gilgit-Bamiyan style (F.W.
Thomas), round type (Oskar von Hiniiber), or Gilgit/Bamiyan Type I (Lore Sander). Although the
letters are well-shaped and clear, it does not present the same calligraphic appearance as many
other manuscripts from the same period in the collection, since it is rather densely written in a fluid
hand, with slightly wavy lines.

So far, a total of 26 fragments could be assigned to the LSukh with a fair degree of certainty.
They are likely to have belonged to three different folios, for two of which, (2)13 and 216, folio
numbers are preserved. In a painstaking—yet for us at least quite thrilling—process which took
about three months, more than two thirds of folio 216 was finally reconstructed by reassembling
altogether 14 fragments scattered throughout various sections of the Schayen Collection.

Finally we should point out the degree to which deciphering the fragments of this text has
been facilitated by the use of the technological aids currently available. Readers referring to the
facsimiles published in this volume need to keep it in mind that when enlarged on the computer
screen many times over, a digital image of a fragment can be much easier to read than the original,
to the extent of enabling letters or parts of letters to be made out which escape the naked eye.

Survey of the Folios
No. Folio Scheyen Nos. Miiller Ashikaga
1 2)13 2382/uf20/5a, etc. 60.17-63.13 53.10-56.3
2 (2147 2382/uf25/4e, etc. 66.7-68.8 58.6-60.1
3 216 2382/uf6/6c, etc. 71.8-76.8 62.13-66.10%

% Folio 213, on the other hand, consists of three layers.

* From the position of the lines in the Ashikaga edition corresponding to the text on these fragments we can deduce
that they probably belonged to folio 214 in the ms, rather than to folio 215. However, possible recensional differences
in structure do not allow us to calculate the position of the fragments with certainty.

* Since the text of our fragment differs markedly from that of the Nepalese Redaction, the references to the Miiller
and Ashikaga editions given here are necessarily imprecise, and take no account of the gaps in the text or the different
order of sections.
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Transliteration’®

1) SC 2382/uf20/5a, uf21/2a, 2381/ufl4/1c, 2382/128, 2381/uf13/5b; folio (2)13 recto”’

1 w...+++. .. ufc]chr [p]. .. [t]. - dharmabheriparahanamtah prajiiav. l{o]k. n. - a ///

2 tatapan. ya - [asa]m . .3 [at]. [s]. [m]. [n]. [s]. [-] .ird dhaureyd [-] dh. [t]i[m]. mta -
hrimamta [@]vridha .. ///

++++++++++++++++++++ irmalah - trmal. [pr]. i+ ///

R st st i o o SR S SRR Ry /)

B

7 nanda[k].++++++++++ .+ v HEHEHT/]

8 gacchey. ++ [dh].....+++ .. .. catathagatasyav. [§]. +///

9 thagatasya canuttaram prajfiapratibhana[m#*] atha khalu bhaga[vla .. +///

10 pata. esa sa dig yatra bhagavam tisthaty amitabhas [t]athagat[o] .. + ///

11 divalikopama buddha bhagavamta stunva[m]t[i] varnayamti p[rjasam + //

12 gavamtam drastum amitdbham tathagatam a[rJhamtam sam[y]ak[s]ambud[dh]am tam .. ///

Verso
anandeneyam vag atha khalu bhagava(n]. [m]. [t]. bhas tathagato [rh]. ///
navabhasitam abhiit tena khalv api samayenasmim kotisatasa .. /
ndamahamucilindacakkravadamahacakkravada ye canye vrksa + + ///
ma puruso gramamtike sthito dvitiyam purusam pratyaveksfe] + + ///
k. r amitabham ta[thaga]tam arhamtam samyaksambuddham sume(rur]i.. +///
++ 4+ + + + + + tam ativa bhrajamtam tapamtam viro O ///
+++++++ . namtam .. [bhli .. g. [na]m .. .. [tha] O ///

NN B WY —

2) SC 2382/uf25/4e, uf14/2c, uf20/6¢, uf19/3a, uf7/8a, 191a, uf12/7d; folio (2147?) recto®

10 /1 +++++++.+++ M++++. . [t]+++..

11 /// .. m. mitdbha. [tath@]gat. m. .. /1] .. t. [n]. .v. cikitsdn na vi

12 /// .a[tr]e[n]aiva evamriipa bha[v].[m] MN+.ai..+++

Verso

1 /// .. [nama] pamca va .. $atani parihino bhavati sam[y]... ///+ + .. nat par[i]h. ..

2 /Il ++ ++ ++ h[i]no bhavati bodhisa .. + + + + /// + h. no bhavati sarvaku

3 ++++++++[y].[s].. .+t +++++ ///1a[h] [s]. r[v]. sauvarna vaidd
4 M+++++.[].

%8 Since nearly all our transliterations and many of our identifications (not least the first one which started our work)
were based on provisional transliterations made by Klaus Wille and put freely at our disposal, we wish to acknowledge
here our gratitude to him. This work owes much to his keen eye, wide knowledge and unfailing generosity.

1t is clear from the amount of space above the aksaras that SC 2382/uf20/5a preserves the top two lines of the folio.
*® Given the small size of the fragments here, assignment to lines is somewhat tentative, but comparison with the
Ashikaga edition strongly suggests that we have here sections of text from the last three lines of the recto of folio 214
and pieces from various parts of the verso.
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10///+++++ [r]. th. .. [v]. .[r] /
11 /// parimu[c]yeta yavan na raja ksatri /
12 /// + [a]samasamajfia[n]e .im .. [p]i + ///

3) SC 2382/uf6/6¢, 2380/26, 2381/207, 2382/37, 109, 2381/50, uf8/2¢c, 2382/169, 2381/47,

1

2382/uf15/3d, uf9/6a, 225, 60, 2381/55; folio 216 recto
ndya pariprasnayitum sulabdhi ajita t[e]sa b[o]dhisatvanam labha ye .. /// [tha]gatasyarhatah
samyaksambuddhasya namadheyam §ro

2 syamti napi te satva hinddhimuktika bhavisyamti ya iha dhar[mapary]laye .[r]. /// [m]. t[e]
j[i]ta prativedayamy asya dharmaparyayasya $ra

3 vanaya trsahasramahasahasram lokadhatum agnipratiptirna[m ava] .. /// .. ttam utpadayita-
vyam tat kasya hetor bodhisatvakotyo

4 jitadravanad esam evamriipanam dharmaparyayanam vivartante nuttarayah sa[m]y[aksa] ///
gatena kartavyam krtam tan maya yusmabhir idanim karani

5 ya nirvicikitsair viryam arabdhavyam sarvakarava[ro]petam ma sam$a[y]. // .. durlabharya
dharma .e .. + [d]urlabhah ksanasa[m]pad a

6 khyata mayajita sarvakusaladharmaparamitah [ta] O /// .. dyadhvam asya khalv ajita su-
tramtasyarthaya mahatim

7 parindanam karomi buddhadharmanam anamtardhanaya O /// .[i]syatha || asmin khalu punar
dharmaparyaye bhasyamane

8 dvadasanam nayutanam virajo vigatamalam dharmesu dharmacaksur vi /// .. m anupraptavan*
astanam bhiksusatanam anupada

9 yasravebhya$ cittani vimuktani catasra§ ca bodhisatvakotyo vaivartikabhim. .. + + + + + +
+ .. samyaksambodhau - atha khalu bhagavams tasyam vela

10 yam imam gatha abhasata || bodhim vibudhyitva vijitya maram drumendramiile viha[r]e +
++ + + + + ksus tatha ta $arira akasadhatusamatanupra

11 ptah dasabuddhaksetrarajasadréebhih parivrto buddha jinahsutebhi[h] s. .v. bh. [§a]t. bh. [s].
[m]. h. tebhih samamtabhadracarisu sthitebhih buddhena

12 kayatu prabha pramukta anamtavarna [v]i[pu]la viSuddha - ubhasitd ksetra dasaddi$asu
buddhadhisthanena acintiyena - dr§yamti ksetra pari$uddha ni

Verso

1 rmalad anamtavarnah pranidhanasuddha - vikurvitam yac ca tathagatanam samd[r]$[y]ate k.
etra dagad[d]isasu - samdr$yate sa purima disayam ratnadhva[ja] nirmala lo

2 kadhatuh yatra svayambhi ratanapradipo vicitra sa sarvaviyihama[n]d[ita] /// .i .. pradipam
ksetram visuddham bahuvrksacchannam* yatra visuddhasva

3 rameghaghoso jina dr§yate dharma prakasayanah disi praticyam vi .. .m .[i] /// .. dhatuh
yatra svayambhiir amitayu namna parivrto :

4 drsyate bodhisatvaih samdréyate gan. [pr]. .ip. man. [l]e .i .[i] /// [m]. rdiyaketurdja svayambhu

samdrsyati bodhimande ||
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5 vaidliryara$miruciram virocanam pa .. /// [dr]§yate uttaraplirvabh[a]ge || alokaabhadhvaja
loka

6 dhatuh plirna param dréyati bodhisa .. /// .age || rativicitrasukhasambhava lokadhatuh pra

7 it[m]. [n]d. t[a] c. tramanibhi nirmalah [abh]yu[d]g. [t]. /// éc[i]mayam || samdr§yate pascima
uttarayam merupra

8 bhd nama sa lokadhatuh yatra svayambhii mahamegha i$vara .. /// [s]t[i]jmayam vajira-
prabhayam pari§uddhaksetram ratana

9 rcigarbham* amoghara$miprabhatejamandalo buddhah sthito dréyati /// [rci]suprabha namna
hi sa nirmala lokadhatuh samamta

10 caksurgunarasmimegho dr$yi jinas tatra drumendramiile || bahubuddhaksetrakoti /// [kse]trah
purima disayam* ekamtasuddha vimala vi

11 yiihd dr§yamti te plirna jinahsutebhih || samklista kec.? apare v[i]éuddha visu[ddh]a samklista
tath. /// + i .ai karmavicitrasamsthitah ksane ksane drsya a

12 namta [k]setrah || acintiya ksetra anabhilapya dr§yamti sa .. + .[i] + + + .. /// [ya] aprameya
buddhanubh[a]vena vidréyi sarve || pramu

Reconstruction of the Fragments with English Translation
and with Sanskrit (Ashikaga Edition after Fujita) and Chinese Parallel Texts

In the following pages we present our attempts to reconstruct the text of the Scheyen fragments of
the LSukh, insofar as this is possible. Readers should be aware that this is an extremely speculative
exercise, especially where only small pieces of the ms remain. Therefore, rather than attempt it in a
wholesale fashion, we prefer to mark in bold those words or parts of compounds in the Nepalese
Redaction (i.e., Ashikaga as emended by Fujita, or Af) which match those preserved in our ms,
even when they appear in different grammatical forms and/or in a different order (terms of equivalent
meaning are also marked). Readers may scan the intervening text for themselves, noting that it
may not always reflect what was once in our ms.

In our translation of the fragments English text in parentheses is usually supplied on the
basis of Af. It may not always match our Sanskrit reconstructions exactly (i.e., it may exceed them
in scope). If part of a word is preserved in the ms, its English equivalent appears outside the
parentheses.

No. 1a; folio (2)13r1-3
(A) 53.10-54.3; G#) —; (3F) —; (1) 274b1-8; (&) 99b7-19; (i%) 324c26-27.

( ... mafijusvara dharmadurind)u(bhinirghosena dharmadhvajam®) ucchr(a)p(ayan)t(o) | dharma-
bheriparahanamtah prajiiav(i)lok(i)n(a) | a(sammiidha ... prar2)tatapan(a)ya | asam(kl)i(st)a’!

® One expects the vowel sign for i, but two strokes appear above this aksara, possibly indicating that it is to be
deleted. :

% What can be seen of the bottoms of the aksaras is consistent with -(r)m(a)dhv(a)j(a), but this may not be clear from
the plate because of crimping in the relevant piece of the fragment.

*' The Nepalese Redaction would lead us to expect asamsystd here. What can be seen of the tops of the aksaras
excludes this possibility, but points to the reading asamklista.
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at(ra)s(ta)ym(a)n(a)s(a) | (v)ira** dhaureya | dh(r)tim(a)mta | hrimamta avridha($alyah ... r3 ... )
nirmalah | trmalapr(ah)i(nah ... )

(... sweet-voiced with the sound of the) drum (of the dharma); raising aloft (the banner of the
dharma); beating the drum of the dharma; discerning with insight; un(deluded ... ) open-handed,
undefiled; with minds unafraid; heroic; reliable; steadfast; possessed of a sense of shame; with (the
thorn) extracted® ... immaculate; with the three stains eliminated; ...

(Af) *.. atrptd dharmaparyestau vaidiiryasadr$ah $ilena ratnakarah $rutena mafijusvara maha-
dharmadundubhighosena® mahadharmabherim paraghnanto® mahddharmasankham aptra-
yanto’’ mahadharmadhvajam®® ucchrapayanto dharmolkam prajvalayantah prajfiavilokino ’sam-
mudha nirdosah $antakhilah $uddha niramagandha alubdhah samvibhagarata muktatyagah prasrta-
panayo danasamvibhagarata dharmamisabhydm dane ’matsarino ’samsrsta anuttrastamanasa®
virakta dhira vira* dhaureya dhrtimanto hrimanto ’sadr§ya*' nirargadah praptabhijfiah suratah
sukhasamvasa arthakara lokapradyota nayaka nandiraganunayapratighaprahinah $uddhah $okapagata
nirmalas trimalaprahina vikriditabhijiia hetubalikah pranidhanabalika ...

Cf. Gémez 1996: 101.

(#) No corresponding text.*
(#) No corresponding text.”
(f) BHEREERE o B AR o Y kil o Bkl o IR o BB o B o BTk o &

BRI LIRS o MittS BIRISEE o H 2 SR o MESETEE o M RRAEY o BEBACRILIZRIE  ThIE
TRESETEE o BEIRE o BERERE o B o '

* From what remains of the top of the aksara it is clear that the reading dhird is impossible here.

¥ Here avridha- for abridha- or abrdha(-salya), which are the only forms attested in BHSD, q.v. Both T. 360 and T.
310.5 have expressions to this effect around this point in the text. A connection with the suvyiidhasalyah (with the
thorn/dart well removed) attested in one of the Nepalese mss is possible, given that & and su look similar in this script.
Further mutation might account for the readings suvyiidhasatva, savyithasatvah and so on found in other Nepalese
mss.

* An examination of Kagawa 1984: 296 and Fujita 1993: 1164-1173 (see also Fujita 1996: 382-385) shows how
much variation there is in this portion of the Nepalese Redaction of the LSukh. Here we note only those variants which
may throw light on the Schayen text, which is seen to represent a markedly shorter redaction.

% Nearly all Nepalese mss, including N1, read -nirghosena.

* Some Nepalese mss read parahanamto.

%7 Some Nepalese mss read mahasamkham aptirayantah.

. Simply dharmadhvajam in some Nepalese mss.

¥ All Nepalese mss read uttrastamanasd or similar.

“ Virah following dhirdh is found in only two Nepalese mss (R and N1). A and Af correct the sandhi to dhird vird.

*! Attested by only two Nepalese mss (R and N1). All the rest read suvyidhasatva, savyithasatvah, etc.

*“ However, a brief description of the bodhisattvas and arhats of Sukhavati occurs in T. 362 at 311c1ff. It does not
match any of the other Chinese versions, far less the Sanskrit.

* The same brief description of the bodhisattvas and arhats of Sukhavati mentioned in the previous note (with sundry
variant readings) occurs in T, 361 at 293b18ff.

* Cf. Gémez 1996: 197, Inagaki 1995: 64. Note that because of the extreme variation in wording shown by this part
of the LSukh in all its versions, it is not easy to divide the Chinese translations into sections which match each other
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(a) K2 KMSY: Bf V; (b) % K: B MSVY; (c) & K: & MSVY.

() BT o RERE  HEESFIETE - AERB AT - SEHEETABYE - LSS RMR -
LU AR o IR BRIE » BRIESL « BB HEIES - BESLOERR - BBIBAIREEE - 1)
B OHEER A o MITHECNAE ¢ o EMEAIEENL o B OBES S o (FH AR AR o SR
BB R o AAE MR o BT O IBEE o B EHAKER o THHIMAREM o FIREER
SEEEET o By RN AT o B MBS T o AT c E T o &7 o P

(a) ¥ KMY: &NS; (b) ¥ KNSY: £ M; (c) 3 KMSY: #N; (d) ] K: it MSY, ¥ N.

(B5) WIREREEM A - UORIR o B - B o REE o BHBHF R -

No. 1b; folio (2)13r7-9
(A) 54.12-19; (#8) —; (30) —; (1) 274b15-17; (%) 99¢3-7; (&) 325a5-9.

( ... sacet punar Ar7)nanda k(alpa ... adhir8)gacchey(am ... na) ca tathdgatasya v(ai)$(aradya ...
tar9)thagatasya canuttaram prajfiapratibhanam

(If again) O Ananda, for kalpas ... I would accomplish ... and (not) the Realized One’s assurance
and the supreme insight and inspired eloquence of the Realized One.

(Af) 1drsa ananda tasmin buddhaksetre bodhisattva mahasattvah samksiptena | vistarena punah
sacet kalpakotinayuta$atasahasrasthitikenapy ayuspramanena tathagato nirdised na tv eva $akyam
tesam satpurusanam gunaparyanto ’dhigantum | na ca tathagatasya vai§aradyopacchedo bhavet |
tat kasya hetoh | ubhayam apy etad anandacintyam atulyam yad idam tesam ca bodhisattvanam
gunas tathagatasya canuttaram prajiapratibhanam ||

Cf. Goémez 1996: 102,

¢#) No corresponding text.*
@) No corresponding text.”

(1) PUE o BEEEDE o NRNEMETHE - REAUKEZE  HEHE - BTEREEEE
(a) Z KMSY: 5 V.

(F) Pk - WM EMBT AT EERERER AFEIERRIE - W - BRSREEFT TR E /S -

neatly.

** This section omitted in Chang 1983: 354,

““ But cf. 317a24.

*" But cf. 299a4-6.

* Cf. Gémez 1996; 198, Inagaki 1995: 65. After this point T. 360 begins the cut-down version of the long “Five
Evils” passage, which its compilers have obviously derived from the earlier translation reflected in T. 361 and T. 362.
This is addressed to Maitreya (Ajita), and thus comes between two sections in which the Buddha’s interlocutor is
Ananda;
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() PR TRk o HEEETE - REAWCAHER - KETRESRT R o hamik - 50t - ArE EiERE
A - ERHBREFEMETELR - 2R - ERERBEMR -

No. 1¢; folio (2)13r11-12
(A) 54.20-55.9; () 316b23—c1; (3) 298b26—¢5; (1) 277c26-278a2; (%) 99c8-15; (i) 325a9-16.

atha khalu bhagava(n ayusmantam anandam etad avocat ... praniri0)pata | esa sa dig yatra bhagavam
tisthaty amitabhas tathagato (’rhan samyaksambuddhah ... ganganaril)divalikopama buddha
bhagavamta stunvamti varnayamti prasam(santi ... )

(... tam bhar12)gavamtam drastum amitabham tathagatam arhamtam samyaksambuddham
tam($ ca bodhisattvan mahasattvan ... )

Thereupon the Lord (said this to the Venerable Ananda® ... and bow down! This is the quarter in
which the Lord Amitabha, the Realized, Worthy and Perfectly Awakened One resides ... (whose
name) the Lord Buddhas equal in number to the grains of sand in the River (Ganges ... ) praise,
laud and extol ...

(... Twish) to see (that) Lord Amitabha, the Realized, Worthy and Perfectly Awakened One
(and) those (bodhisattvas and mahasattvas ... ).

(Af) api canandottistha pascanmukho bhiitva puspany avakiryafijalim pragrhya pranipata | esasau
dig yatra sa bhagavan amitabhas tathagato ’rhan samyaksambuddhas tisthati dhriyate yapayati
dharmam ca desayati virajo visuddho yasya tan namadheyam anavaranam dasadisi loke vighustam
ekaikasyam disi ganganadivalikdsama buddha bhagavanto varpayanti stuvanti prasamsanty
asakrd asakrd asangavaco ’prativakyah |

evam ukta ayusman anando bhagavantam etad avocat | icchamy aham bhagavantam®' tam
amitabham amitaprabham amitayusam tathagatam arhantam samyaksambuddham drastum
tams ca bodhisattvan mahasattvan bahubuddhakotinayutasatasahasravaropitakusalamilan |
Cf. Gémez 1996: 102,

() hEWEE REEE - SERRMBEEHREEEFAEMER L « ERRZT - M KEEREXF
B o BERRE - S - BHEEREREAEE o EHANRE o HFHEIEUERE o DIEEEE - MERRRE
ZHRE A o BT o R o MIEHMERNEE o & HANZE o AR fh0FE o LIEEE - M
T FE = HF = (A o

(a) FIFATE: text reads: FHFE.

** This section omitted in Chang 1983: 354.

* All Chinese versions except T. 363 agree with the Scheyen Redaction against the Nepalese in having wording
corresponding to this.

*' Fujita reads bhagavams (voc.), which is in line with almost all Nepalese mss, but R (followed by A) reads
bhagavantam (acc.) with our ms, and therefore we accept that reading here.
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(7) BhEMak - BREE - SERESHFHRASTEMBENEEL c BMAZT - MBAKEEEX
FoFEEMRZ o 1T o LR BRRTEARE o BAKE - AEBHBHENE - DEEZHE - BREs
RIBFTEHE o MEE o 28 - AMEERRETERRE - EHMEZER - HESHZHES - DUEEZ S - &
Jie fie 2 VB LR A o
(a) 7% KNSY: &4 M; (b) # KMSY: omit N,

() PhElEs - M E R RRE SREREEZN o THBE LRI o FHMEHBE M mE -
PR SRR TR IR o IEEPE [ o SRU A AR S o I WG o A EHY o EREHEEELR
SEEEERAR
(a) B KNV: 5 MSY; (b) [[] KNV: & MSY.

() MREEEMES - WEEEFHEEMT o RERATHESERBEBISN L FRE - RHATEERN
T o W—— T EIFE o BRI MR -
SERFFTEE o AR ELE - BESEAEENM - AT - # Y - WSRRBE MR EEZRRE -
FURBREEA T TEA MR ETER « MEER .

(i) PI%E o POl & EHIPETENS © MR FTHEE - BIfe BEE 5 EH TS - AR ARG RmEt FRmasth - FH
FER G AR & 1 o B T R BN R - BISHNRESWEEIE - I aE - R ENERY
H o WIRBEREN L o HHEF o HrhAR EERENE - SRR EEMEREA  WER - BE—
DRRRIEDD -

No. 1d; folio (2)13v1-7
(A) 55.9-56.3; (a) 316c1-13; () 298c5-17; (%) 278a2-9; () 99¢15-25; (i) 325a17-28.

(...v1) 2anandeneyam vag <[> atha khalu bhagavan (a)m(i)t(2)bhas tathagato ’rh(an samyak-
sambuddhah ... avabhasev2)navabhasitam abhiit <|> tena khalv api samayenasmim kotisatasa(hasra
... muciliv3)ndamahamucilindacakkravadamahacakkravada ye canye vrksa( ...

tad yathapi navd)ma puruso gramamtike sthito dvitiyam purusam pratyavekse(ta ...
adravs)k(su)r amitabham tathagatam arhamtam samyaksambuddham sumerur i(va ... v6 ... tam
bhagavam)tam ativa bhrajamtam tapamtam viro(camanam ... v7 ... bodhisattvaga)nam tam (ca)
bhi(ksu)g(a)nam (tad ya)tha( ...)

(No sooner were) these words (spoken) by Ananda when the Lord Amitabha, the Realized, Worthy
(and Perfectly Awakened One ... this Buddha-field by a radiance) was illuminated. And at that
time in this hundred-thousand-million(fold Buddha-field ... ) the Mucilinda, Mahamucilinda,
Cakravada and Mahacakravada mountain ranges and all the other trees ( ...

It was as if for) example a man standing at the edge of a village might see another man ( ...
so too) they saw the Realized, Worthy and Perfectly Awakened One Amitabha, like Sumeru ( ...
and they saw that Lord) gleaming, shining and blazing exceedingly brightly ( ... as well as that)

2 Cf. Gomez 1996: 216, Inagaki 1995: 83.
 Cf. Chang 1983: 354-355.
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assembly (of bodhisattvas) and that assembly of bhiksus. It was as if ( ... )

(Af) samanantarabhasita cayusmatanandeneyam vak | atha tavad eva so ’mitabhas tathagato
’rhan samyaksambuddhah svapanitalat tatharipam prabham pramuficad yayedam koti$atasahasra-
tamam buddhaksetram mahatavabhasena sphutam abhiit | tena khalv api samayena sarvatra
kotisatasahasrabuddhaksetranam ye kecit kalaparvata va ratnaparvata va merumahameru-
mucilindamahamucilindacakravadamahacakravada va bhittayo va stambha va vrksagahano-
dyanavimanani va divyamanusyakani tani sarvani tasya tathagatasya taya prabhayabhinirbhinnany
abhiivan samabhibhiitani |

tad yathapi nama puruso vyamamatrake sthito dvitiyam purusam pratyaveksata aditye
"bhyudgata evam evasmin buddhaksetre bhiksubhiksunyupasakopasika devanagayaksagandha-
rvasuragarudakinnaramahoraga$ ca tasyam velayam adraksus tam amitabham tathagatam
arhantam samyaksambuddham sumerum iva parvatarajanam sarvaksetrabhyudgatam sarva dio
"bhibhiiya bhasamanam tapantam virocamanam bibhrajamanam tam ca mahantam bodhisattva-
ganam tam ca bhiksusamgham yad idam buddhanubhavena tasyah prabhayah parisuddhatvat |
Cf. Gémez 1996: 102-103.

B PTEEARAD o WSO o EARFOLIHE o BIEE/A S BT o MR EHER o fRIREEE R o (I ARE
B o sEMERECRH o HEILEE o BENAEAILAEY o HRMAF/NR o g KRE/NRBEL o FEILKES
PR B o BV KA KRB o BIRSpEss S MRS - BRTFEAR o BE R e R Sl 2
RECED  DABEERE KA FHEEMHIEE - DITEMER o &S5 SEMEE = 058 o W
SR R o DISEC IR BRI R o RIBTRIEE > AH o SR RITIERE MR o R LBEE o

(a) b MSY: BB K; (b) 387 K: K 3EA MSY; (c) £ K: omit MSY; (d) K K: 85K MSY.

) FTEERAD o« MEVEEH o FABOEHEM  BBE/AJT LT o EEABEBERRM - RIS A KET - XK
REER M o HMILEE - BEFAMAILEE o ERMAF/NFR - KA RREE/NEE - #ILHESMES
BE o BRI B KR o Al S EENREES - AT EAR - BRYERMEBEFE R o K HEHE M RERH
TEEE LOEARRERRE - BEAESHR WS o DHEEE - S EHEEER B =H =M - B8E
BB o HOEBRME o BERER AR o RIBTRIEH S o R REBREIBELE o ERROBEFEEE -
(a) B MSY: i KN; (b) #8H KNS: AXHi MY.

) BUEFED o IR EER o BOOEE « B —IIREGHER - &MIEL - ARIUE - ANl - —UIFTE
B o UK FRER o HhEWIE TER o WERTERAOK « HHLHETAENR - BEEE—
FERA R AR o M R O RIREH - WS REB M o MESSNARWLE - B HER L o 4
PR TR o

(F) REESM - AURE RO - BEE T RS bR o fEtRprERNGEL Bl - 1 - 2%
B o KB o ARRKEE 1L - HEARRE L - BT B EARPEIL » SR o KB - RN KT BRRAEY -
DO EERA - BMAEALNFRIRB—S M RENE o XUE K HREYIEE o HHEER R EE

** Note that apart from inserting an earthquake at this pomt T. 362 & T. 361 add to this section a description of many
other portents and miracles accompanying Ananda’s vision of Sukhavati. The various versions of the Later Recension
(including here T. 360), by contrast, dwell on the clarity of the vision.

* Cf. Gémez 1996: 216, Inagaki 1995: 83-84. For a Uigur translation of this passage see Zieme 1985: 142144,
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I o R RE BSEA ATILTE o MM EEEE - SREEIE S o DRS00 L
FEESRIN - RSE R RS EESR

) VERFER - MEBSHNFED  BEENE TR ETREA MR o RIS - AERILUEL - &
g - BEARFEIL o B E R ARFEIL o 1L o SREIL o RSB o RELIWERBAR o RRAZR - —
PBRSE TR - S0 H HARER - MEWRE - B E T o NHINE RESEEEER o R G EN
ERMBERNEEREMATEANF o & R TR - R REEFAK - BHEwESRNE - ®mnA
FILEHTARE - ARREHT - BRER T T ESA B ME o AP ImE Bl -

No. 2a; folio 214(?)r10—~v2

(A) 58.6-19; () —; (z8) —; (#) 278b3-11; (%) 100a27-b8; (1) 325b25-29.

(r11... ta)m (a)mitabha(m) tathagat(a)m a(rhantam samyaksambuddham ... m)t(i) n(ir)v(i)cikitsan’’
na vi(rl2matim utpadayanti ... kaya muhiirtam)at(r)enaiva evamriipa bhav(a)m(ti tad yathanyesam
ciropanndnam satvanam™ |)

(pasydjita prajfidviéesam® ... v1 ... yatra hi) nama pamca va(rsa)$atni parihino bhavati
sam(yaksambuddhadar§a)nat parih(ino v2 bhavati dharmasravanat parihino bhavati bodhisattva-
daréanat® parihino bhavati dharmasamkathyat®' pari)hino bhavati bodhisa(ttvacaryayah pari)hino
bhavati sarvaku(v3$alamiilasampatter yad idam vicikitsapatitaih samjfidmanasikaraih [)*

( ... [those who] ... that) Amitabha, the Realized, (Worthy and Perfectly Awakened One ... )
because of a lack of doubt, do not (give rise to) un(certainty ... [their] bodies) in an instant become
just like (those of the other beings who appeared long before them ... )

(Consider) Ajita (the difference in insight ... when) indeed for five centuries one is deprived
of (the vision of the) Perfectly (Awakened One), is deprived (of the hearing of the dharma, is
deprived of the vision of the bodhisattvas, is deprived of the discussion of the dharma), is deprived
of bodhisattva (practice), and is deprived of (the full acquisition of) all the (roots of) goodness, (all
because of conceptions and ways of thinking which have lapsed into doubt.)

(Af) ye te ’jita bodhisattva mahasattva anyatra buddhaksetrasthas cittam utpadayanty amitabhasya
tathagatasyarhatah samyaksambuddhasya daréanaya na vicikitsam utpiadayanti na kamksanty

% Cf. Chang 1983: 355.
*" The v in this word is subscribed and is almost certainly part of the ligature rv.

T1b suggests bodhzsattvanam here
prajiidsesam, against the prajnadaurbalyam of R, which is followed by A and Af
% Two Chinese versions (T. 360 & T. 310.5) suggest bodhisattvasravakadarianat at this point.
5" Our reconstruction is partly based on the sequence of terms at A 60.4-6. A’s saddharmadarsanad at 58.16-17 is
clearly in error. For dharmasamkathyat alternative possibilities are dharmasambkathyat, dharmasamkathandt or even,
as at A 60.5-6, dharmasamkathyaviniscayat. For viniscaya meaning doctrinal exegesis or discussion, see BHSD, s.v.
The point here is that the more fortunate inhabitants of Sukhavati have the (unlimited) opportunity to discuss the
dharma amongst themselves, so as to settle (hence presumably the use of viniscaya) points of uncertainty. This aspect
of their existence is more explicitly described in the Early Recension.
> The reconstruction of this section is supplied in order to indicate how we think the various small fragments from
this folio might relate to each other. It is entirely tentative. What is certain, however, is that our text is less abbreviated
than the Nepalese Redaction at this point.
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asangabuddhajfianam svakus$alamiilam cabhi$raddadhati tesam aupapadukanam paryankaih padmesu
pradurbhiitanam muhiirtamatrenaivaivamriipah kayo bhavati tad yathanyesam ciropapannanam
sattvanam |

pasydjita prajfiadaurbalyam prajiavaimatryam prajiidparihanim prajiiaparittatam yatra hi
nama pafica varsasatani parihipa bhavanti buddhadarsanad bodhisattvadar§anat saddharma-
sravanad dharmasamkathyat ku$alamiillacaryayah parihina bhavanti sarvakusalamtilasampatter
yad idam vicikitsapatitaih samjfiamanasikaraih |
Cf. Goémez 1996: 105.

G#) No corresponding text.
(&) No corresponding text.

W) (EREIK o 5 EAERE - BORREESEM - HRNHRLBEEHESHI R - HEHES - HRGBEE
EEE o RETEERER(LE -
TERE A o LA BR SR HBhEE SETE - RABERT » B TRMTH Bk o T REREH
BHR o MBEERG o FHEEER c TEHEEE - ié? NUEA o it I o SEH 3 B 2K E o
(a) V adds f#B; (b) & KV: Z MSY; (c) & KV: omit MSY.

) EHRE - BiREERESR - FRMET EFRNEFEBER o WARERENEINRALRR L - BE
T o BFAMEH A ZKE o ikt EFREIRMEAE » BB LRERE - RESEHER IS - LEEEREHZ
o

fiess o MOBURBEE o EREIIEZRACE RERREMERL - MBI THZHE - RAETHRPT
RGTEE -  TREELEHEA o THFEREER - TrRETHEEN - REFEREFHH - THAEE
SRR ERIGATEL -

%) BRUREBBRIATEER - BUHETEE - %Eﬁ%ﬁﬁ‘"%&%lb o ZAHMEETEAM o HERE o BT
ERMER=TEREH - BUESRIIERERE o KHHEL TRES -
No. 2b; folio 214(?)v3-12
(A) 58.20-60.1; () —; (8) —; () 278b12-19; (&) 100b8-19; () 325b29—14.
(tad yathajita rajfiah ksatriyasya miirdhnabhisiktasya bandhanagaram bhavet ... )lah s(a)rv(a)sauvarna
vaidii(vdrya ... v10 ... §)r(es)th(ino) v(a g)r(hapatin va kottarajfio va paryeset ... vl ... natra) parimucyeta

yavan na raja ksatri(yah ...v12 ... buddhajfiane) asamasamajfiane (k)im (c@)pi ( ...)

(It is as if, Ajita, an anointed ksatriya king had a prison® which was... ), all of gold, beryl ... (he

% Cf. Chang 1983: 356.
* This section in T. 363 is rather condensed.
% Since the adjectives we can see in our fragment have masc. or fem. plural endings (or fem. sing. if what we read as

visarga is actually a punctuation mark), bandhandgdara (nt. sing.) is unlikely to have stood in our ms. The word at the
break may have been vipulah (or vipuld /).
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[the imprisoned prince] would seek ... rich merchants or heads of households or petty kings ... but
he) would (not) be released (from it), until the ksatriya king ... with regard to the Buddha’s
cognition), the cognition that is equal to the unequalled. However, ...

(Af) tad yath3jita rajiah ksatriyasya miirdhnabhisiktasya bandhanagaram bhavet sarvasauvarna-
vaidiryapratyuptam avasaktapattamalyadamakalapam nanarangavitatavitanam dusyapattasam-
cchannam nanamuktakusumabhikirnam udaradhiipanirdhiipitam prasadaharmyagavaksavedika-
toranavicitrasarvaratnapratimanditam hemaratnakankanijalasamcchannam caturasram catuhsthtinam
caturdvaram catuhsopanakam | tatra tasya rajfiah putrah kenacid eva krtyena praksipto jambiinada-
suvarnamayair nigadair baddho bhavati | tasya ca tatra paryankah prajfiaptah syad anekagonikastirnas
tilikapalalikastirnah kacilindikasukhasamspar$ah kalingapravaranapratyastaranah sottarapata-
cchadana ubhayantalohitopadhinas citro darsaniyah | sa tatrabhinisanno vabhinipanno va bhavet |
bahu casyanekavidham $ucipranitam panabhojanam tatropanamyet | tat kim manyase ’jitodaras
tasya rajaputrasya sa paribhogo bhavet | aha | udaro bhagavan | bhagavan aha | tat kim manyase
’jitapi tv dsvadayet sa tan nigamayed va tena va tustim vidyat | aha | no hidam bhagavan | api tu
khalu punar yatra vyapanito rajfia tatra bandhanagare praksipto bhavet sa tato moksam
evakamksayet | abhijatan kumaran amatyan stryagarafi Sresthino grhapatin kottarajfio va paryesed
ya enam tato bandhanagarat parimocayeyuh | kim capi bhagavams tasya kumarasya tatra bandhanagare
nabhiratih | natra parimucyate yavan na raja prasadam upadarsayati | bhagavan aha | evam
evajita ye te bodhisattva vicikitsapatitah kusalamiilany avaropayanti kamksanti buddhajfianam
asamasamajfianam | kim capi te buddhanamasravanena tena ca cittaprasadamatrenatra sukhavatyam
lokadhatav upapadyante na tu khalv aupapadukah padmesu paryankaih pradurbhavanti | api tu
padmesu garbhavase prativasanti |

Cf. Gomez 1996: 105-106.

(%) No corresponding text.
(&%) No corresponding text.

(f4) PrETEY - SUEGETHE EELREN - REFESENE - SEENETF - BRNEMMAKE
o WLIEH o SAK AR RIBREEEHE - MERERFAZY - REXMN - KEFFERRET - HAT
th o {ERERESE o RERHREWH o BT - WERETENRE - DR SucE mEmk -

(@) AESECEEMN K B UEEREETE MSY; MECEEEEENR V; (b) # KSV: FH MY; () § KV: K

MSY; (d) BHA S S KV: SR MSY; (e) B KMSY: 3 V; (D %1 KMSY: % V;(g) # MSVY: om. K; (h) bE =K
MSY: BB KV.

(%) EMMFHEHEFIOL: - M NERUCE - BRERDISE - RS RENDIE - LM As
& o REFTERSL M o U RS HTE - hEHY - RESE - HEFOERIR « B 5Tt o i
QB B, o SREEEMELETEEITE c TXAFRAHBATRD « HEHFEHE  LEBRE
FEMR o HETHE o NRINE - BEMENENE « EESRAREET ERHAE o N AERREEERE - mi
BB O - BEEFERETC P RS HE - EREEk ¥

% Cf. Gémez 1996: 218, Inagaki 1995: 85-86.
7 Cf. Chang 1983: 356-357.
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() BEERK - SMZEELMNFHE - B—KR - RERN - REREEEHRERRBZE - Hi2
HERMFTAXER A ETER - HEEET - REKTFEARY  FHSHEERA TR  EEZH - s
BN o REDM - HATFHRET - BRKAT - THHE - T EEEKRERKERREREEEEZH -
SEAEROTEE Mok hEZK  c HFEEETEHE - HERERERELE - AISRFLEMT -
ZEHE TR BAEE o #F - MBNE - HHERE - WEEEHE=F - EEIIKARR - 5K
o FiESRAEHAEE KIEMERRGE —YMEATEEE -MAEH=ZART - HEKETRT
B o 68

() 8 KSY: A M.

No. 3a; folio 216r1-2
(A) 62.13-22; (#) 317b13—c2; (5) 299b14—c4; (1) 278c25-279a3; (&) 100c22-28; (i) 326al3—-17.

(... paryupasarl)naya paripradnayitum <>

sulabdhai ajita tesa(m) bodhisatvanam labha ye (bhagavato *mitdbhasya ta®)thagatasyarhatah
samyaksambuddhasya namadheyam $ro(r2)syamti <[> napi te satva hinadhimuktika bhavisyamti ya
iha dharmaparyaye (p)r(asadam lapsyanty’)

... in order to (wait upon) and to ask questions of (him)."

O Ajita, goodly gains are gained by those bodhisattvas’ who will hear the name of the
(Lord Amitabha, the) Realized, Worthy and Perfectly Awakened One. Nor are those sentient
beings set on an inferior goal who with regard to this dharma discourse (obtain) faith.

(Af) etenajita paryayena pariplirnakalpakotinayutam namadheyani parikirtayeyam tesam tatha-
gatanam yebhyas te bodhisattva upasamkramanti sukhavatim lokadhatum tam amitabham tathagatam
drastum vanditum paryupasitum na ca $akyah paryanto ’dhigantum |

pasyajita kiyatsulabdhalabhas te sattva ye 'mitabhasya tathagatasyarhatah samyaksam-
buddhasya namadheyam S$rosyanti | napi te sattva hinadhimuktika bhavisyanti ye 'ntasa
ekacittaprasadam api tasmims tathagate pratilapsyante ’smim$ ca dharmaparyaye |
Cf. Gémez 1996: 107-108,

% Here as in many other places the text of this “translation” appears to go its own way, with only a tenuous
connection with other versions of the LSukh.

% Restorations of the missing syllables in this and the following lines are based on Af, but must in all cases be taken
as tentative.

™® Af has pratilapsyante, but that has too many syllables to have stood in our ms. at this point. Our prasadam
lapsyanty is highly tentative.

"' Cf. also the end of the previous paragraph in A (62.11-12), which describes millions of bodhisattvas who will come
from the presence of this or that Buddha to be reborn in Sukhévati amitdbhasya tathagatasya dar$andya vandandya
paryupdsandya pariprcchandyai pariprasnikarandya.

72 Note that in the Nepalese Redaction, and in the Tib., the reference here is to sentient beings (sattva), not bodhisattvas.
This shift is typical of the differences between the Early and Later Recensions of the LSukh. It is therefore possible
that the Schayen Redaction preserves an earlier reading, to which Bodhiruci’s translation also attests, adding the
designation mahdsattva as well.
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B) THETUHESEEEEEED o AT L TELHGREERERE SRNE S EEENEEHE o
BOMERE o B SRR GE o KBS R « REHNF L TERMERLT - BU—HMFKE - RE
1EEE PG L o e o B EMTIEt BIAB S —H IR MARE o FEBEY - AEH/ G
ﬁjo

PEREMTEET AT TES - HtMHEAR - ERFELA < fiitEG (ESMBEEREH - VEBMER
HEE  HERE -RKNRAZE - BE - HESBETELA - HWEEHE - ZOBE - —HFEE - DEBPER
EHIE o RATHE o BATHE G (FHRE o B M - EEIELA - £ ARBFLA - HFER S . 1
EEE - TMERME - TMERLEM o OPIEREFREE o BRREEPRE  BETEER o RERE o
e R RS o ORI T E T o
(a) BEUR Y(& T.361): HH=2 KS, BEEE M; (b) E KS: H MY; (c) B MY: 8 KS; (d) FIFEFE MSY: #iE K.

) FNERTYHETEEEEEAED o AT LT ERCEGE - HEEE - REURE - HEFEEREDR
%@ o HMERE o AL TEEFIFME o KBELTE - WEBRNAF L TEREHLT - BE—HHR
RoREEHBEBLEMREE EEEREFFHRIAY - HZ—HTRREMKETE - RELEE - HE
#ANGZE o

EEM WA S o HtIFEAR « EREF LA - o HHEHT BMB0EE - EEEE BES
B - BULHE c BMAZE - g - HESEFS4A - MESHRHE - ZBO0EE - —HER - OBEE -
KEHIE o RHE - B HEEGERE o ST - EEIEAA - EEARBTFZA - MESHFEHE
TEEME o FEHGE REELER o LPIIE « FMEHFEE - SR eERRER - ERER@RES - It
BRE o REBER - LPIERERE -
(a) B N : 3 KMSY; (b) & KNSY: 77 M; (c) & MY: i KNS; (d) % KN: B MSY.

) FEEA B RS EES A o 5 R EEE - BAEEENENEES R - REHTHH
PR REE LT AN - BR—HMREEE - ROBUMSIZH o
R e o HESMMHAT  BERENE & c BHLAAEBAFRH - AIZEEE EhE.
(a) & KV: & MSY; (b) 8 KV: 4 MSY.

E) FES o WEANEFERERER - ETESEEE - AEBEEBRIRESZHRSE - HHEL -5
BT e
B2 o W BINEEETE B R A 25 - B R MR R o BE—SEEZC o BEN LRI - O
MTHIFTES o SRS Eg L™

) BERR - DR RERE L o WOTRREZ ) o BT
LEHBTELN  BEREFHAY - B—RfE0 « BEKIEE - EHIATHRIE - REEPBE
BT o

No. 3b; folio 216124
(A) 62.23-63.5; (#) 317¢2-3; (3) 299c4—6; () 279a3-8; (3) 100c28—-101a12; () 326a18-28.

™ Cf. Gémez 1996: 220, Inagaki 1995: 87-88.
™ Cf. Chang 1983: 357.
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(arocaya)m(i) te ’jita prativedayamy asya dharmaparyayasya $ra(r3)vandya trsahasra-mahasahasram
lokadhatum agnipratiplirnam ava(gahya atikramyaikaci)ttam utpadayitavyam <[> tat kasya hetor
<> bodhisatvakotyo (r4) ’jitadravanad esam evamriipanam dharmaparyayanam vivartante 'nuttarayah
samyaksa(mbodheh |)

(I announce) and I declare to you, O Ajita: one should engender a (single) aspiration to hear this
dharma discourse even if it involves first plunging into (and crossing) the Three-thousand-great-
thousand world-system filled with fire. Why is that? Because, O Ajita, through not hearing such
dharma discourses as these, millions of bodhisattvas regress from supreme and perfect awakening.

(Af) tasmat tarhy ajitarocayami vah prativedayami vah sadevakasya lokasya purato ’sya
dharmaparyayasya §ravanaya trisahasramahasahasram api lokadhatum agniparipiirpam
avagahyatikramyaikacittotpadam api vipratisaro na kartavyah | tat kasya hetoh | bodhisattvakotyo
hy ajitasravanad esam evamripanam dharmaparyayanam vivartante ‘nuttarayah samyak-
sambodhel | -

Cf. Gomez 1996: 108. B

@) BhE - WERY - BUMEFEE - BEBTEL - KERE -

(a) %F K: 105 MSY.

(5) hE - WEEY - EHFEEBEE - HERTEL - HE -
(a) £ : DL KMSY (emended in light of T. 362).

() BRTE) o WEAKFMET AT o TR - BRI « IEEE - SRR o WHIET - Hil
HfT o HEETE - GBI AR TIR AL « B ER AR AE o RIE L BA TR o BEUEYS W52
AT o7

(F) &% o RigHRERAEBMERES » S WEFNBRE - BEELEY - DELE—EY o ZRE
AFED o RRBHRBMBET o BOEBIR LS o NI RHEHEME © FIE % o RICEERERE o KO
BREPAES - WERE A TREN ES RS =510 o LA RIRBEAH & - ME B A EW) EE o BE

BIRERMFAT o BSEEAEENY o AKRKCTIELE « ML - HEEEFEEES - BWRRILMEN -
EEPEMTAERY o BHILSERILE
(a) £ KNSY: [t M.

() SRR - BEHSHIHEEERBERREE X CHEMN SRS ETAEEREMAIEAS - Rt
FRHE B2 R o AMER - HER—ZR - BN REINE - AGRBEBER - RFHS
B =ER - BRER - SHEMERERMYENRLE - EERE - REEZFERS R - AL -
B = RS oK BRI K E 4 - BACE EREMZERT - — Y NRAEMEE - M LF

7 Cf. Gémez 1996: 220-221, Inagaki 1995: 88,
"6 Cf. Chang 1983: 357-358.
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No. 3¢; folio 216147
(A) 64.6-16; (i#) 317c3-16; (3#) 299c6-18; (1#) 279a8-18; (%) 101a23-b9; (1) 326a28-b3.

(yat tatha)gatena kartavyam krtam tan maya <|> yusmabhir idanim karani(rS)ya<m> nirvicikitsair
<[> viryam arabdhavyam <|> sarvakaravaropetam ma sams$ay(ata buddhajiiadnam | durlabho hi
buddhotpado) durlabharya dharma(d)e($ana) durlabha{h} ksanasampad <[> a(r6)khyata mayajita
sarvaku$aladharmaparamitah ta(smad yliyam idanim abhiyujyata pratipa)dyadhvam <[>

asya khalv ajita sttramtasyarthaya mahatim (r7) parindanam karomi <> buddhadharmanam
anamtardhanaya (parakramisyatha ma tathagatajfiam ksobhay)isyatha ||

(Whatever) is to be accomplished by a Realized One has been accomplished by me. Now you
should become free of doubt, you should exert yourselves energetically, you should not doubt (the
knowledge of a Buddha) which is endowed with excellence in all respects.”” (For, Ajita, the arising
of a Buddha is a rare thing,) the noble teaching of the Dharma is a rare thing, and finding the right
combination of rebirth conditions is a rare thing. Ajita, I have described all the wholesome qualities
and perfections, and therefore (you should now apply yourselves to them and) put them into
practice.

With respect to this scriptural text, O Ajita, I am making an important entrustment [of it to
you]. (Exert yourselves) so that the Buddhadharmas do not perish (and do not) go against (the
command of the Realized One).

(Af) iti hy ajita yat tathagatena krtyam krtam tan maya | yusmabhir idantm nirvicikitsair
yogah karaniyah | ma sams$ayatasangam anavaranam buddhajfianam | ma bhiit sarvakaravaropeta-
ratnamayapadmabandhanagarapravesdah | durlabho hy ajita buddhotpado durlabha dharmade$ana
durlabha ksapasampat | akhyatajita maya sarvakusalamilaparamitapraptil | yllyam idanim
abhiyujyata pratipadyadhvam |

asya khalu punar ajita dharmaparyayasya mahatim parindanam karomy avipranasaya |
ma buddhadharmanam antardhanaya parakramisyatha | ma tathagatajiiam ksobhayisyatha |
Cf. Gomez 1996: 109.

() BIREER W RBEHA - MEEET - WAEEFAFHEHRE - RESHETRAHE#HEL - FrE
HEERZ - REAEEESGRIRE - HEEWHERZ - BEREL - AHERELURAEY - BHHEHEBRZ °
EEATHRTEE - BRBESR  LEEILTR - TR QEEE - HEERE - BFYRLE - LEEFE -
BT o JHRIETE o UM B THE - hE © WS ATH S ERRERA - $EEEREIME o
HEFENHIMLE » HESHE « BATRAGERE

% o RTFABERLIBE - NBEZHSAEREETRGE  BEWMIRHE A ABUGEHEE -

(a) ¥F K: ' MSY; (b) 3 K: 38 MSY; (c) MIRXA MY: X KS; (d) ANEEZAMEEEEETFEEE omit KMSY (text
supplied from T. 361).

" It is conceivable that this qualifier applies to virya, i.e. that we should construe viryam drabdhavyam
sarvakaravaropetam | ma samsaya buddhajfianam, but we know of no other place where virya is so qualified.
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() BARBEER - HERRMA - BBES - BIEEREEFHE - RS EEEREREFHEL -
s B8 AR o« RALKY - BHAREE - HHE MMER B8 % - RISEELRKY - %Y
EEEY o EEARHBELE - HRIBELR  BEZ TR - THRERSEEE - REER - BERSE -
IEEER » ERPE o RILAE  TEOFRBEETIEE o S o MFMATE o B ERALSES . &
JEIEZHE « HEREE - REIE - BEME o TR - AIGEER -

BE - RTEHEEREGE - NEEZMELEEETREE - B51 T2 A5 HEE L HEE -

(a) & % KMNSY (emended in light of T. 362); (b) 1 MNSY: JH K; (¢c) & KNS: LA MY; (d) FE#EH - HYRL
W o IEEFER c BEHRE o J5{K1EAR MY: omit KNS; (¢) & MSY: & KN.

(fg) F'OHERERMRE - SRESEHREERL: —LIFE - FigATET R - EEURTEZRE

AR o AR AT PR o B IAREET o MR I R (R B o B B A EITARE o BRI S A B o
HEEETIE) o AZREMR W R o HUE RS RM  FEMEE EBEGHIE o BEAMMILAET

HIRE R o RIS SR R i b 2 AT B IR - BEEEMRIFMES MR o B EIENEET

(a) & KMSY: (8 E & V,; (b) The apparatus of the Taishd carries a reference here to a footnote in the Ming edition citing the
text of T. 361 at this point, and indicating that here T. 360 is following that text, but defectively. This is one instance among
many of the indebtedness of T. 360 to the older translation.

(E) % - MRFMRIEEEEDIFC - MEEE ZEREEZER - EFERMEREY - TA-TREEE
ROBRZE SR © PR % o R SMRAIEE o AR BAMRERMT - MR TEER - B — (S8 - REWiHES
B=FH =542 -

Frif% o BhittsE o B /S TR AN - SRR L2k - + HEREMEE R E - LIKEE
HFER U BB AT © [iR% - EREAFELTE - BEESHIEY - BEERSWHEER - &
FEE A - Wik S » I LUEFI R FEB RN K - WEBTESRA - WREAMY LM - —4)
b FITEBAE o 7VE WM < - EOWFEETEN - REUBREE - B SHRRE - ESRE
JMETW, » RESIEITRIETRE -~ -

(iF) SRR o fhitt SEEIE SRR o M2RATITIR FERET » IRILGHEEATE - HEEBRAN S - ZLRE
EERBHERRT - SHEHEERSRERR -

No. 3d; folio 216r7-9
(A) 66.1-10; (3#) 317c16-20; (3) 299c18-22; () 279a19-23; (&) 101c3~14; (1) 326b16-26.

asmin khalu punar dharmaparyaye bhasyamane (r8) dvadasanam nayutanam virajo vigatamalam
dharmesu dharmacaksur vi(Suddham ... anagamiphala)m anupraptavan | astanam bhiksus$atanam
anupada(r9)yasravebhya$ cittani vimuktani <[> catasra$ ca bodhisatvakotyo ’vaivartikabhiim(im
anuprapta anuttarayam) samyaksambodhau |

As this dharma discourse was being delivered the spotless and stainless dharma-vision of twelve

8 Cf. Gémez 1996: 221, Inagaki 1995: 88. The translation of Inagaki is much more accurate here.
 Cf. Chang 1983: 358-359.
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billions was purified as far as the dharmas were concerned. ... obtained the fruit (of non-returning).
The minds of eight hundred bhiksus were liberated from the corrupting influences with no further
clinging. Four million bodhisattvas also (attained) the stage of non-regression from (supreme and)
perfect awakening.

(Af) asmin khalu punar dharmaparyaye bhagavata bhasyamane dvadasanam sattvanayuta-
kotinam virajo vigatamalam dharmesu dharmacaksur viSuddham caturvims$atya kotibhir
anagamiphalam praptam | astanam bhiksusatanam anupadayasravebhyas cittani vimuktani |
paficavimsatya bodhisattvakotibhir anutpattikadharmaksantipratilabdhah | devamanusikayas ca
prajayas catvarimsatkotinayutasatasahasranam anutpannapiirvany anuttarayam samyaksambodhau
cittany utpannani sukhavatyupapattaye ca kusalamiilany avaropitani bhagavato ’mitabhasya
dar§anakamataya |

Cf. Gémez 1996: 111.

) BhE AR o B T RERARSBEREHREOEHEEE - I_BE#ERAREEMIEHE
Eﬂ/\E@F"i BPZEEE o RIS S B EMEL o

() PhasiEARRE o A TRERAREGBRIEHMEE - OEATEE - MI-H - HEFRRAREEMRE
° E'J/\E@ B 15 P AR 3 o RIDO-H{EETEE IS P e

fig) MRS RRRERAE M ETERY O B FHRMATRFER - —+2 ff‘?é%)&ﬁ (QFill
& o N THEILERBRE o W EEEG TR o DEALIIET S1ER o KR8 TR -
(a) MR & KV: BI76 & 5 MSY.

) AREEHELD - RAMMBESE T RMERE - HEME BERFE - 2 ER4E - BRAEE -
ANTNEHE » #iR B OBEE - II+HEERE - WELEFREFREE - WAREERIESR - 5 - +HER
ERTIER - BB EARHEME TRE - IOE LFRAERE - SI0Y) BIEHBAR - BN R R RHEE
ﬁh‘% b“”‘“@if&ﬁﬂﬁﬁi HRRETTRBERGBR Z2YE o B/\EEABMRE o BIGLEDAE L ER - 18

BTEEBRRIER B EEHEH R  HAE SR EEEERE -
(2) EEERESS KNSY: i#BES M; (b) % KNSY: 8 M.

) BRI o BibiER o B+ ZEBEMA o EEMIEEERE o \FE5E o mREHOBEE - RA
ﬁEF A+ ZEEAEMA - FERAEGR - HEEZTAREA - §RANE - EEN-HEKS TAHMmA -
ZRBEE=FHRZFR0 EEBREBECE B ARREZE - EE AN - BREERRERE R
HES M - %ﬁ/\%@-ﬂ&%ﬁéﬂiﬂ)& BREML - ADTR - EEMBLE=F R - HHEEE &
EEESHEERE o BETEBRHEA -

No. 3¢ folio 216r9—v12

% Cf, Goémez 1996: 228, Inagaki 1995: 88-89.
¥ This section is not translated in Chang 1983.
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atha khalu bhagavams tasyam vela(r10)yam imam gatha abhisata ||*
(A) —: (&) —; () —; (1) —; (&) —; (1) —; (T. 440) 159a23-c2; (T. 441) 260c11-261a10.%

Then on that occasion the Lord uttered these verses:

(1)  bodhim vibudhyitva vijitya maram
drumendramiile vihare® (svayambhi® |
asanga ca)ksus tatha ta Sarira
akasadhatusamatanupra(ril)ptah ||

Having realized bodhi and vanquished Mara,

(The Self-Existent One) has remained at the foot of the Lord of Trees;
His vision (unobstructed) and likewise his body,

He has attained the state of being the same as the realm of space.

R bR R RE BELTEST
o SRR B & RS AR 22

Having realized bodhi and vanquished Mara,

The Self-Existent One remains*® beneath the Tree of the Way;
He has attained unobstructed vision and body

So that the realm of dharma is equal like space.

(2)  dasabuddhaksetrarajasadréebhih
parivrto buddha jinahsutebhih |
s(ar)v(e)bh(i) $a(m)t(e)bh(i) s(a)m(a)h(i)tebhih
samamtabhadracarisu sthitebhih ||

¥ Hereafter we regularize the somewhat haphazaru use of punctuation in the ms by inserting double and single
dandas to clarify the structure of the verses.

% No passage corresponding to the following verses is found in any known version of the Larger Sukhdvativyitha. A
Chinese rendition of the first 14, however, is found in T. 440 & T. 441, as discussed above. The translation of the
verses in these two versions of the Fo ming jing (#4448 is identical, with only minor variants, except that T. 440 inserts
invocations to each of the ten Buddhas.

# Vihare is to be understood as a past form (optative used as an aorist), for which see BHSG 32.85ff. According to
Edgerton the form ending in -¢ is rare outside the Mahavastu. A few general comments on tense in these verses are in
order here. We understand, albeit tentatively, that vv. 1-3 are in the past, and describe how the Buddha (Sakyamuni
after his enlightenment? Or Amitabha?) has emitted light to permit a vision of the cosmos. Vv. 5ff. describe the
resulting vision, which unfolds in the present. Although certain forms of the passive verb drsyate (“is seen”) used in
these verses (drsyf in 14d, dr$ya in 16d, vidrsyi in 17d) look like aorists (cf. BHSG, 32.25, 32.110-111), we do not
translate them as past forms, since they seem to alternate indiscriminately—and sometimes in the same verse—with
obvious presents like (sam)drsya(m)te or (sam)drsya(m)ti.

% Restorations within parentheses are tentative and are based entirely on the Chinese version, with due regard for the
metrical requirements in each case. The metre is Tristubh-Jagat, i.e. a mixture of Indravajra or Upendravajra (Upajati)
and Indravaméa or Vams$astha (Vaméamal3) lines.

% One could equally well translate the first four verses in the Chinese in the past tense.
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The Buddha is surrounded by Sons of the Jina

Similar [in number] to the specks of dust of ten Buddha-fields,
All of them calm and concentrated

And established in the practices of Samantabhadra.

{5 B - A EE EER TR E R
BR—IIHEL ZELEHETH

[He] is surrounded by hosts of bodhisattvas and disciples
As numerous as the specks of dust in ten million realms
Who have attained a calmed mind with regard to everything
And are well established in the practices of Samantabhadra.

(3)  buddhena (r12) kayatu prabha pramukta
anamtavarna vipula visuddha |
ubhasita ksetra dasaddisasu
buddhadhisthanena acintiyena ||

The Buddha has emitted a light from his body,
Of infinite colours, extensive and pure,

And fields have been lit up in the ten quarters
By the Buddha’s inconceivable magical power.

B B ARIF IO R RGN ELE =P
IR R L TR

The Buddha’s body, wondrously adorned with marks and characteristics,
Emits manifold incalculable lights

Which light up the realms of the ten directions,

[Such is] the inconceivable power of the Buddhas.

(4)  drSyamti ksetra pari§uddha ni(vl)rmala
anamtavarnah pranidhanasuddha |
vikurvitam yac ca tathagatanam
samdr$yate k(s)etra dasaddisasu ||

Fields become visible, pure and immaculate

Of infinite colours, purified by vows,

And whatever has been magically created by the Realized Ones
As their field becomes visible in the ten quarters.



208 P. HARRISON, J.-U. HARTMANN & K. MATSUDA

REE R REYOHEER
EREBYE AP ) R

One sees the realms, all immaculate

‘Of countless wondrous colours, pure and full

And all the supreme wonders of the Buddhas

Are manifest to the great assembly by the divine power of the Buddha.

(5) samdr$yate sa purima diSayam
ratnadhvaja nirmala lo(v2)kadhatuh [*®
yatra svayambhil ratanapradipo
vicitra sa sarvaviyihamandita ||

The immaculate world-system Ratnadhvaja

Appears in the eastern quarter

In which is the Self-Existent One Ratanapradipa;

It is many-coloured and adorned with all splendours.

BT  H EEEE R IO R
b B AE AR B RS BAE R 5

In the eastern direction the world is called Jewel Banner
Devoid of all impurity and wondrously adorned

In that place the Buddha Self-Existent Jewel Lamp,

Is now manifesting in that world.*

(6)  (disi daksinayam sphat)i(ka)pradipam
ksetram visuddham bahuvrksacchannam |
yatra viSuddhasva(v3)rameghaghoso
jina dréyate dharma prakasayanah® ||

(In the southern quarter) there is Sphatikapradipa, -
A field pure and shaded by many trees,

Where the Victor Visuddhasvarameghaghosa

Is seen, expounding the dharma.

T, 440 reads R{5E+.

% Word division in this line is in accordance with the Chinese. It is sometimes difficult to be certain where the names
of the Buddhas and their worlds start and finish.

% Between this verse and the next T. 440 adds the invocation “Hail to the Buddha Self-Existent Jewel Lamp in the
castern direction!” (R#EH 5 EEE B ). Note that here T. 440 takes zizai B (“self-existent,” “independent,”
“free,” etc.) as part of the Buddha’s name. We translate T. 441 accordingly, although it is perfectly possible to take
zizai separately, as indeed happens in v. 7 below. Noting that BHSD gives not one instance of a name starting with
Svayambhi, we take it separately in our translation of the Sanskrit, although the Chinese translator may not have.

* We understand this as a present participle in-dna with the causative prakdsayati. Cf. BHSG 34.4-5.
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In the southern direction is the realm Crystal Lamp,

Pure, of wondrous colour, everywhere resplendent;

The Tathagata Mani Pure Cloud

Presently abides in the world, expounding the wondrous dharma.’

(7)  disi praticyam vi(mala)m (v)i(Suddham
sukhavati nama sa loka)dhatuh™ |
yatra svayambhiir amitayu namna
parivrto (v4) dr$yate bodhisatvaih ||

In the western quarter, immaculate and pure

(Is that world-)system (named Sukhavati),

Where the Self-Existent One by the name of Amitayus
Appears, surrounded by bodhisattvas.

TR L BB WEHYH TR
WEEpEEE" IR ER

In the western direction is the immaculate and pure land,
The wondrous world-system called Happiness;

That Self-Existent One, the Buddha Infinite Life
Appears surrounded by bodhisattvas and disciples.”

(8)  samdréyate gan(dha)pr(ad)ip(a)man(d)ale”
(DI (+++++++++|
+ + asam)m(a)rdiyaketuraja
svayambhu samdr$yati bodhimande ||

Gandhapradipamandala appears
In the quarter ...
... (Asam)m(a)rdiyaketurdja,’

*''T. 440 adds: “Hail to the Buddha Mani Pure Cloud in the southern direction!” (BRI T EEEEIRZH).

%2 Restoration of this line on the basis of 12b below, as well as the Chinese (understanding miao # in 7b as a largely
meaningless metrical filler). Note that the endings of the two adjectives in 7a suggest lokadhdtu is taken as neuter here.
% Reading here with T. 440. T. 441 reads {f (I 7E 4 22 5, which is metrically less satisfactory (i.e., there is usually a
caesura between the fourth and fifth character of each line).

> T. 440 adds: “Hail to the Buddha Infinite Life in the western direction!” (%75 /7 fE &5 ).

% Possibly nom. sg. neuter, cf. BHSG, 8.37?

% Asammardiyaketuraja (Middle Indic for Asammardita®) is a tentative reconstruction on the base of the Chinese.
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The Self-Existent One, appears on the Terrace of Awakening.

It EREEFE [ 375 1 A
EYCE AT B4 BEBSH

In the northern direction is the world-system Incense Lamp

A realm which is pure and highly ornate,

Transformed by the Buddha Uncorrupted Light Banner,

Appearing now, Self-Existent, [under] the Tree of the Place of Enlightenment.”

(9)  (v5) vaidiiryaradmiruciram virocanam
pa(risuddhaksetram™ + + + + + |
R e a b o

sam)dréyate uttaraptirvabhage ||

Vaiduryara$mirucira, resplendent,
A pure field ...

Appears in the north-eastern direction.

R ED & B - A TR B B
HEFECEHnz REHAERIT

Beryl Radiance, of truly wondrous hue,

Is a realm which is pure and supremely adorned;

The Buddha and Realized One Unimpeded Light Cloud
At present appears in the north-eastern direction.'®

(10) alokaabhadhvaja loka(v6)dhatuh
plrna param drsyati bodhisa(tvaih |
+++++++++++
samdrsyate daksinaptirvabh)age ||

The world-system Alokaabhadhvaja
Appears filled to a high degree with bodhisattvas

Appears in the south-eastern direction.

Although perhaps to be expected, Apramardiya’ is excluded for metrical reasons.

7T, 440 adds: “Hail to the Buddha Uncorrupted Light Banner in the northern direction!” (RF4Et 75 #E 4t 18 ).

*® Restored on the basis of 13b below. Traces of the aksara ri can be seen after the pa-.

*T.441 reads 15, T. 440 reads 5 7.

"0 440 adds: “Hail to the Buddha Unimpeded Light Cloud in the north-eastern direction!” (B fEER At 7 RELE Hh).
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In the world-system Radiance Shining Banner

There appears a plenitude of bodhisattvas;

In that place the Buddha Self-Existent Roaring Voice,
Now appears in the south-eastern direction.'”’

(11) rativicitrasukha{sambhava}'* lokadhatuh
pra(v7)tim(a)nd(i)ta c(i)tramanibhi nirmalah |
abhyudg(a)t(. +++++++
samdréyate daksinapa)$cimayam ||

The world-system Rativicitrasukha,

Adorned with multicoloured gems and immaculate,
And Abhyudgata-?'”

Appear in the south-west.

TERELE R At R FE FEHE B S0
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The Buddha world-system Various Pleasures

Adorned with manis, wondrous and free of stain

And Supreme Wondrous Wisdom Moon, like Sumeru,
Presently abide in the south-western direction.'”

(12) samdr$yate pascima-uttarayam
merupra(v8)bha nama sa lokadhatuh |
yatra svayambhi mahamegha-i§vara
(parivrto dréyate bodhisatvaih)'* ||

''T. 440 adds: “Hail to the Buddha Self-Existent Roaring Voice in the south-eastern direction!” (FE4E &5 5 7EHLE
#). On the incorporation ofzizai into the Buddha’s name, cf. the note to v. 5 above.

122 The word sambhava is deleted, since it has no counterpart in the Chinese and makes the line three syllables too
long.

‘% Abhyudgatacandrasumeruprajfia or Abhyudgataprajfiasumerucandra are both possible here.

" T. 441 reads Hi 4, T. 440 reads 31 5.

"% T, 440 adds: “Hail to the Buddha Supreme Wondrous Wisdom Moon in the south-western direction!” (R #E7H 4 /7
4% A k). Note that in the translation of the verse proper the words “like Meru” could also be part of the Buddha’s
name, even though it appears from the invocation that the redactor of T. 440 has not taken them in this way.

"% Pada d is restored on the basis of 7d above and the Chinese. Note that parivrto is unmetrical, and that drsyati would
be better metrically than drsyate, but since these forms are attested in 7d we retain them here.
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There appears in the northwest

The world-system named Meruprabha,

Where the Self-Existent One Mahamegha-i$vara
(Appears surrounded by bodhisattvas.)

BRI TN TFER
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There appears in the northwestern direction a Realized One
In the world Meru Radiance Equal;

In that place the Buddha Great Sage Self-Existent One

Is surrounded by hosts of disciples and bodhisattvas.'”’

(13) (disi he)stimayam vajiraprabhayam
pariSuddhaksetram ratana(v9)rcigarbham |
amogharaémiprabhatejamandalo
buddhah sthito dréyati (tatra ksetre)'® ||

In the nadir, in Vajiraprabha,

Is a pure field, full of the radiance of jewels,
The Buddha Amogharasmiprabhatejamandala
Is seen standing (in that field).

THHRBEENL B - S B ST
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In the nadir is the world-system Power Light

A realm which is pure, a treasury of blazing jewels;
Radiance Wondrous Wheel Unfailing Vision,

The Buddha, now abides in that wondrous realm.'”

(14) +++++++ (a)rcisuprabha
namna hi sa nirmala lokadhatuh |
samamta(vl0)caksurgunaraSmimegho
drsyi jinas tatra drumendramtile ||

... 18 Arcisuprabha
For that is the name of that immaculate world-system,

7T, 440 adds: “Hail to the Buddha Great Sage Self-Existent One in the north-western direction!” (RIS KB H
1),

% Reconstruction on the basis of the Chinese. Tatra loke is also possible.

'% T, 440 adds: “Hail to the Buddha Radiance Wondrous Wheel Unfailing Vision in the nadir!” (BT ¢ B EGT
22 R4).



(15)

(16)

(17) .

LARGER SUKHAVATIVYUHASUTRA

The Victor Samantacaksurgunaraémimegha
Has appeared there at the foot of the Lord of Trees.

LT RS {Be fit 54 TR 4 A
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In the zenith is the world-system Treasury of Blazing Light;
That world-system’s name is pure and immaculate;''’
Universal Eye Virtue Radiance Cloud

Appears seated beneath the Bodhi-tree.'"!

bahubuddhaksetrakoti + + +

+ + + ksetrdh purima disayam |
ekamtasuddha vimala vi(vi1)ytha
dr§yamti te piirna jindhsutebhih ||

Many millions of Buddha-fields...

... fields in the eastern quarter,
Absolutely pure and immaculate arrays
Appear, full of the Sons of the Victors.

samklista kec(i) apare visuddha
viSuddha samklista tath. + + + |

+ + .1 .ai karmavicitrasamsthitah

ksane ksane drdya a(vi2)namta ksetrah ||

Some are defiled while others are pure;
Pure and defiled ...

... based upon the variety of actions,
Infinite fields have appeared moment by moment.

acintiya ksetra anabhilapya
dréyamti sa + + + + + + + |
++++ ++ ya aprameya
buddhanubhavena vidrdyi sarve ||

Inconceivable and inexpressible fields
Are seen ...

"% The Chinese translator appears to have misconstrued padas a and b here.
"''T. 440 adds: “Hail to the Buddha Universal Eye Virtue Radiance Cloud in the zenith!” (R§# L 77 ZIRTHEHE

).
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... and countless,
They have all appeared by the power of the Buddha.

(18) pramu'*

"2 Perhaps pramukta (cf. v. 3 above)?
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