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Endangered by Man-eating Witches:

a Fragment of the Simhalavadana from the Turfan Finds”

Jens— Uwe Hartmann

Géttingen

The adventurous life of the merchant Simhala, as depicted in the various
versions of the Simhalavadana, has time and again attracted the attention of
scholars. The first encounters with the story date back to a time when Buddhist
Studies in Europe were still in their infancy, and it appears that once again the
famous Eugeéne Burnouf was the first to study a version preserved in an Indian
language'. Many others were to follow, among them Professor Ji who, in con-
nexion with his study of the aorist as a means of ascertaining the age of Buddhist
texts, touched upon one of the two versions preserved in the Mahavastu®. In re-
cent years, two excellent studies have appeared, which focus on representations
of the story in art,but also contain surveys of the many different versions®. As
can be gathered from this great number of versions, the story was popular not
only with scholars, but, as will be shown in the following, this tale of a calami-
tous sea voyage was also enjoyed by people living in the sandy deserts of Central
Asia.

As catalogue number 1424 in Volume V of the Sanskrithandschriften aus
den Turfanfunden(SHT), a fragment is published, the contents of which are
described as the adventures of travelling merchants, and it is tentatively attribut-
ed to the Supriya- or the Maitrakanyaka-avadana®. A closer study of this frag-
ment, however, revealed it to belong to a version of the Simhalavadana®. Several
parts of the plot — sea voyage, encounter with beautiful maidens — are shared

by all three Avadanas, and others — shipwreck, horse as saviour — by at least
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two of them, but only in the Simhalavadana do the seductive maidens turn out to
be man-eating witches. They strictly forbid the newly stranded merchants to
take a certain road leading south to a magic city of iron, where they keep earlier
victims stored. These features help to identify the Turfan fragment:line 2 of the
verso side evidently contains the beginning of the prohibition, and line 4 a refer-
ence to the road leading to the south.
The story to which the fragment belongs is not available in Sanskrit. The
translations of the Milasarvastivida-Vinaya, however, preserve two versions
closely related to the text of the fragment. The first is found in the
Bhaisajyavastu®; in the end, the Buddha is identified with the flying horse acting
as saviour, and the leader of the merchants is clever (¢shon pa mkhas pa’i ran
~in can zig), but still nameless. In the second version, contained in the
Vinayavi bhanga', the focus of the story has shifted from the horse to the leader
of the merchants, now named Simhala, who is none other than the Bodhisatva.
Having been incorporated into the Dryavadana, the beginning and the latter
half of this second version is also preserved in Sanskrit, but the part of the story
corresponding to the present fragment is abbreviated with a reference to the
Raksasisutra, a text not available in Sanskrit®. Therefore, as an aid in under-
standing the context of the Turfan fragment and as the basis of its identification,

the transcription will be followed by the Tibetan version of both the correspond-

ing passages.

Cat. —No. 1425°
recto
1/// 4+ + + + + +[valnt[i] sma]tesam karmavipake
2/// + (dan)[$]@)[n]J[y]a)[h] pr(a)sadikas ta evam ahu e[ tu]
3 /// + lalayananam layanam advipanam dvipa
4 /// panagrh(a)n(i va)stragrhani aramaramaniya
verso
1 /// + + samkhasila pravadam rajatam jatarapam a$magarbho mu
2 /// + + (krida)ta ramata paricarayata ma vacah kas cit supra

3 /// (paricara)yanti|tesam tatra kridatam ramatam parica[ra]
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4/// + -+ + + + + + + [imJah striyah daksinam pantha[li]

Tibetan text *° (words also preserved in the Sanskrit fragment are set in italics)

Vinayavibhanga'!

de dag rgya mtsho'i gru bcag pa na
so so so so dag nas phons'? pa'i don
du chur rkyal pa khyer te ' ons pa
dag la'zon te 'di Ita ste |kha cig gis
ni $al ma la'i** span leb dag la zon |
kha cig gis ni** (L 250b) snas $in bal
can dag la zon |kha cig gis ni ku'®ba'i
gzins dag la zon |kha cig gis''ni ra
rkyal dag la zon te (D 177a) chuli
stenn na 'phyo'o || de dag gi las kyi
rnam par smin pas byan phyogs nas
rlun lans nas des de dag lho phyogs
kyi 'gram'® du bdas'® pa dan |

zans glin na srin mo khrun khrun
gzon nu ma zes bya ba dag 'khod pa
de dag tshon pa gru chag pa rnams
la gtam sfian pa dan dga' ba'i tshul
gyis slu bar byed do || de dag la
rgyal mtshan dga' ba'l gnas dan
'thun®® pa dan |phons? pa'i gnas dan
'thun?® pa gnis yod®* de | (R 417b)ji
tsam na dga' ba'i gnas dan 'thun®
pa'l rgyal mtshan g'yo bar brtsams

pa dan |de dag gis smras pa |phu nu

Bhai sajyavastu®

gru bo che bsig pa dan | de rnams
rkyal pa re re la zon te chu ji lta ba
bzin du khyer te don®ba las | de (D
235a) rnams gyi las kyl rnam par
smin par las byun ba'i rlun byan
phyogs nas lans te | des lho phyogs
kyi 'gram du khyer ba dan |

de na bud med gzugs bzan mo*’ |
mdzes ma| blta na (N 432b) sdug
pa dag yod de | de dag gis 'di skad

ces smras so “
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mo dag dga' ba'i gnas dan 'thun® pa'i
rgyal (TP 165a) mtshan g'yos pas
'dzam bu'i®glin pa'i tshon pa dag gi*®
rgya (N 275a) mtsho'l gru®” chu srin
na'l rigs kyis®® bcag® ste 'on gor ma
chag® gis® btsal lo zes de dag gis®
rgya mtsho'i 'gram du btsal bar
brtsams pa dan |ji tsam na skye bo
phal po che'i tshogs chur rkyal ba
sna tshogs dag gis rkyal zin 'on ba
mthon no || mthon nas kyan bdag
nid gzugs bzan mor mnon par sprul
nas rgyan sna tshogs kyis brgyan te|

lha'i gos dan | phrea®

ba rgyus
klubs* nas rgya mtsho'i 'gram nas

bod* par brtsams* pa|

jo bo dag*®  tshur spyon | bzin
bzans* dag tshur spyon | bdag cag
khyim thab ma mchis pa rnams kyi
khyim thab mdzod cig | bdag po ma
mchis pa rnams kyi bdag po mdzod
cig | gnas ma mchis pa rnams (1.
25la) kyi gnas mdzod cig| glin ma
mchis pa rnams kyi glin mdzod cig |
skyob pa ma mchis pa rnams kyi
skyob pa mdzod cig | skyabs ma
mchis pa rnams kyi skyabs mdzod
cig | dpun giien ma mchis pa rnams

kyi dpun gfien mdzod cig |

jo bo dag tshur spyon| bzin bzans*
dag tshur spyon | bdag cag jo bo ma
mchis pa rnams kyi jo bo dan | khy-
im thab'' ma mchis pa rnams kyi
khyim thab'' dan | gnas ma mchis
pa rnams kyi gnas dan** | glin ma
mchis pa rnams kyi glin dan|{ mgon
ma mchis pa rnams kyi mgon dan |
skyabs ma mchis (R 311b) pa rnams
kyi skyabs dan | rten ma mchis pa

rnams kyi rten mdzod cig]|
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'di dag ni khyed kyi zas kyi gnas dag
dan |skom gyi gnas dag dan|gos kyi
gnas dag dan | gnas mal gyi gnas
dag dan | kun dga'i*® ra ba dga' bar
'gyur ba dag dan| nags tshal dga'
bar 'gyur ba(R 418a) dag dan |rdzin
bu dga' bar 'gyur ba dag dan |

'i**glin pa'i rin po che man

'dzam bu
po 'di lta ste | nor bu dag dan | mu
tig dag dan | bai da* rya (N 275b)
dag dan | (D 177b) man sel dkar po
dag dan | byi*" ru dag dan| dhul
dag dan| gser dag dan| rdo'i shin
po dag dan| spug dag dan |dmar
po dag dan | g'vas su 'khyi] pa dag

48|

lags kyis

khyed™ cag tshur spyon bdag cag
dan lhan cig rtse ba dan | dga"" ba
dan| dga' mgur spyod par mdzod
cig | khved cag las ‘ga' yan sin tu®®
myos par gyur®*kyan lho lam du 'gro

bar mi bya'o zes zer ro ||

beom ldan 'das kyis dge slon dag nas
'di lta ste |skyes pa la bud med kyi
gzugs ji ltar chags par 'gyur ba dan |
rgyags par 'gyur ba dan | 'dod par

'di dag ni khyod* kyi zas kyi khan
pa dan | skom gyi khan pa dan | gos
kyi khan pa dan|gnas mal gyi khan
pa dan |dga' bar 'gyur ba'i kyn dga'
ra ba dan| dga' bar ‘gyur ba'i tshal
dan| dga' bar 'gyur ba'i rdzin dan |

'dzam bu'i** glin gi rin po che rab
tu®®*man po 'di Ita ste | nor bu dan |
mu tig dan | bai d&* rya dan |dun
dan|man sel dan|byi®® ru dan|dnul
dan| gser dan| rdo'i siin po dan |
spug dan | pad ma® ra ga dan |
54

dun
kyis®

g'vas su 'khyil pa dag lags

khyed tshur spyon | bdag cag dan
lhan cig® rtsed mo bgyi| dga' bar(L
390a) bgyi| dga' mgur®spyad par
bgyl'o| khyed cag las®®su yan smyos
kyan lho phyogs kyi lam du ma bzud
cig |
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‘gyur ba dan | sdug par 'gyur ba (TP
165b) dan | byams par 'gyur pa
dan| rnod® par 'gyur ba dan |

1% bar 'gyur ba dan |'chin® bar

brgya
'gyur ba dan | sgrub par 'gyur ba
dan | kun (L 251b) tu sbyor® bar
'gyur ba de Ita bu'i gzugs gzan gcig®’
kyan yan dag par rjes su ma

mthon no zes gsuns pas |

de dag srin mo de dag gis brjod®pa
na rgya mtsho chen po las brgal®® te
de dag dan lhan cig rtse bar byed |
dga' bar byed |dga' mgur spyod par
byed do || de dag de dag dan lhan
cig (R 418b) rtse bar byed | dga'
bar byed | dga' mgur spyod par
byed pa dag la bsten™ pa'l rgyu las
bu dan bu mo bag kyunbyun no ||

de nas ded dpon sin ga™ la 'di shiam
du sems te | ci't phyir bud med 'di
srun bar™
sems | bdag bud med 'di dan (N
276a) lhan cig nal zin de gnid log pa

dag lho lam $in tu”

dan mal”

du zugs par rig nas khad
kyis dal bu’®dal bus mal cher po las
babs te | ral gri rnon po mchan du
bcug nas lho lam du 'gro 'o sham

mo ||

de dag bud med de rnams dan lhan
cig” rtse bar byed |dga' bar byed |
dga' mgur spyod par byed de | de
dag de rnams dan lhan cig rse bar
byed | dga' bar bved | (N 433a)
dga' mguw™ spyod par byed pa las
bu pho dan bu mo dag btsas so ||

de nas tshon pa mkhas pa'i ran bzin
can zig 'di sham du sems te | cii
phyir bud med de dag gis [ho phyogs
kyi lam lhag par bsrun™ bar sems |
ma la bdag gis bud med gan dan
lhan cig nal ba de mal du ghid log
par rig nas bags kyis dal bu* dal bus

mal nas babs®' |

a lho phyogs kyi lam
du 'gro'o sham nas | de de ltar nes

par byas nas (D 235b) bud med gan
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dan than cig fal ba de giid kyis log
par rig nas bags kyis dal bu dal (R
312a) bus* mal nas babs te ral gri

rmon po mchan du thogs nas lhe

phyogs gyi lam du son ba darn |

After the shipwreck, the merchants flcat on the sea, and, due to the ripen-
ing of their former deeds (line 1 of the fragment; restore to karmavipakena) are
driven southward by a gale from the north. They are washed ashore on the is-
land inhabited by the witches, who appear as beautiful women (line 2)%and in-
vite the castaways tc come (line 2)% and stay with them, since they are without
husbands or protectors, helpless and so forth (line 3; correct to advipanam and
cf. note 84 for the probable restoration). Besides that, they have other entice-
ments to offer, among them rooms for food, drinks and robes, lovely gardens
(line 4; in Tibetan also sayanagrhani or sayandsanagrhani is included after
vastragrhini) and a variety of precious stones (line 1 verso; restore to the
Divyavadana cliché cited in note 84). Finally, the merchants are invited to a-
muse themselves with the women (line 2), and only then are they warned that
nobody, even in a state of total drunkeness, is allowed to wander towards the
scuth (line 2)%. The merchants do not decline the invitation and duly amuse
themselves (line 3). After a certain time of arnusement (line 3; restore to
paricérayatam) , the leader of the merchants becomes curious and wonders why
these women have forbidden them to take the road to the south (line 4)%.

A comparison of the Sanskrit and the Tibetan texts immediately shovss that
twe sections of the Vinayavibhanga version are absent from the text of the frag-
ment and from the Bhaisajyavastu. First, the missing part of line 2 recto does
not leave room enough to include the description of a certain useful device owned
by the Raksasis. According to the Vinayavibhanga, there are two flags, one of
them {oreboding luck, the other misfortune. Thus, the fluttering of the former
notifies the witches of the nearing arrival of the shipwrecked merchants, and on-
ly then are they necessitated to transform their appearance. Equally absent is the

long quotation from the word of the Buddha, which in the Tibetan and the Chi-
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nese versions follows after the warning against going south. On the other hand,
the Turfan fragment in length and wording agrees very well with the version pre-
served in the Bhaisajyavastu, where the leader of the merchants is still un-
named. Therefore, with due caution, one should probably label the fragment as
belonging to a cycle of stories, of which the Simhalavadana is the best known
version. Of course it is tempting to identify the Raksasisutra, referred to in the
Divyavadana, with the text preserved in the Madhyamagama(cf. note 3), ob-
viously referred to in the Chinese translation of the Bhaisajyavastu (cf. note 6),
and to wonder if the fragment could perhaps be related to this work. However,
the title of the Madhyamagama version is “Satra about the merchants in search
of wealth”, and its wording is close to ,but not identical with,the Sanskrit frag-
ment (cf. T 26, vol. 1, p. 642b10—18). Although the story agrees with the
fragment in many details, there is no mentioning of karmavipaka(line 1 of the
fragment) , nothing which corresponds to the passage partly preserved in line 3
of the fragment, and no reference to any children being born as a result of the di-
versions (the continuation of line 3 verso). As long as these differences cannot be
ascribed to a (partly purified?) Chinese translation, it remains difficult to accept
the Madhyamagama as a possible source of the fragment.

As regards the quotation, although fitting the context, it unnecessarily in-
terrupts the course of the story, the more so, since quotations of this kind do not
conform to the literary style of the genre¥. Most likely it is a later interpolation,
as already suspected by Dieter Schlingloff®®, peculiar to the version on which both
the Tibetan and the Chinese translations of the Vinayavibhanga are based. Tt
should be noted, however, that the passage contained in the Chinese translation
is longer®. In both cases, the quotation does not reflect on the badness of wom-
en, as is suggested. There can hardly be a moral judgement involved — and if
so, it would be difficult to restrict it to females — when the Buddha states that
he does not perceive any other bodily form as attractive and bewitching for a man
as the body of a woman. This observation serves to explain why the merchants
climb ashore and start to divert themselves with the women. If the reading
brnod , “deceived, bewitched”, of the Derge edition is more than a misprint for
the graphically very similar b7 jod of the other editions, it might even hint at a

possible explanation of the origin of the interpolation, namely a gloss which be-
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came incorporated in the text.

The statement itself probably goes back to the Siitrapitaka, as is shown by a
close paralfel found in the Anguttaranikaya. There it is reported that a mother
and her son, both members of the order, were spending the rainy retreat in
Savatthi(AN I 67ff.). On regularly meeting each other desire arose, which fi-
nally resulted in incestuous intercourse. The monks related the events to the
Buddha, and he declared:

Naham bhikkhave aiitam ekartpam pi samanupassami evam rajaniyam evam

kamaniyam evamm madaniyam evam bandhaniyam evam mucchaniyam evam

antarGyakaram anuttarassa yogakkhemassa adhigamaya, yathayidam

bhikkhave itthiripam (AN 1 68,8—13).

“Monks, I see no other form so enticing, so desirable, so intoxicating, so
binding, so distracting, such a hindrance to winning the unsurpassed peace
from effort — that is to say, monks, as a woman’s form” (AN (transl. ) 1
56).
The teaching of the Buddha would not justly be called the Middle Way if this ob-
servation remained unbalanced by its pendant, and indeed there is another short
sutta in the Anguttaranikaya which contains a similar statement immediately fol-
lowed by its counterpart; Naham bhikkhave afifiap ekaripam pi samanupassimi
yam evam purisassa cittam pariyadaya titthati yathayidam bhikkhave itthirapam
(AN I 1,9—11) against Naham bhikkhave aiifiam ekartpam pi samanupassami
yamevam itthiya cittam pariyadaya titthati yathayidam bhikkhave purisarapam
(ANT12,10—12).

If a cutting remark on the nature of women is sought in the story, one has
to turn to a later part of the Simhalavadana version preserved in the
Vinayavibhanga and the Divydvadana. After his successful escape back to
Jambudvipa, Simbhala is followed by the Raksasi with whom he had been amus-
ing himself. She appears in the form of a young woman claiming to be his desert-
ed wife and is accompanied by a magically conjured child closely resembling Sim
hala. When she fails to win back Simhala, she first turns, in a clever attempt at

instigating social pressure, to his parents and then to the king of the country, all
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of whom attempt to persuade him to take her back. Sarva eva striyo raksasyan,
“Every woman is a witch”, thus his parents and the king rather unperturbedly
observe, when Simhala tells them that the striking beauty is in reality nothing
but a Raksasi in disguise. Upon his refusal, they react quite differently, and this
is nicely described in the story: while the old parents immediately loose their in-
terest and turn her out, the king remains less indifferent to the beautiful girl’s
fate. Not heeding Simhala’ s warning, he seizes the opportunity to enrich his

harem and soon meets his doom, as is to be expected.

Notes:

* Thanks are due to Professor Dieter Schlingloff, Miinchen, who stimulated this paper and

kindly put his materials at my disposal. ——  Abbreviations follow the

Abkiurzungsverzeichnis zur buddhistischen Literatur in Indien und Sidoestasien, ed. Heinz

Bechert, Gottingen 1990.

1. See Siegiried Lienhard, Die Abenteuer des Kaufmanns Simhala, Berlin 1685
(Verdtfentlichungen des Museums fiir Indische Kunst Berlin 7), p. 9, note 2, where he
mentions a handwritten translation of the version contained in the Karandavyiha made
by Burnouf and dated 1837. It is now kept in the Bibliothéque Nationale in Paris.

2. Hian-lin Dschi, “Die Verwendung des Aorists als Kriterium fur Alter und Ursprung
buddhistischer Texte”, Nachrichten der Akademie der Wissenscha ften in Gottingen 1949,
p. 257f. (=Ji Xianlin, Selected Papers on the Languages of Ancient India, Beljing
1982, pp. 250—252).

3. S. Lienhard (as note 1); Dieter Schlingloff, Studies in the Ajanta Paintings, Delhi 1988,
pp. 256ff. (an earlier version of this chapter was published in German: “Erzahlung und
Bild. Die Darstellung von Handlungsablaufen in der europaischen und indischen Kunst”,
in: Beitrage zur Allgemeinen und Vergleichenden Archiologie 3 [1981], pp. 87 —213,
especially pp. 161ff. ). To the versions discussed there,two more can be added: T 212,
vol. 4, pp. 718cff. (prose commentary of the Chinese translation of the Udanavarga),
and T 26, vol. 1, pp. 642a—645b (Madhyamagama, satra 136), cf. J. W. de Jong.
“The Magic Wall of the Fortress of the Ogresses Apropos of asiyati (Mahavastu T, 86.
3)”, Pratidanam. Indian, Iranian and Indo-European Studies Presented to F. B. J.
Kuiper, The Hague 1968, p. 486. Finally, there is a Central Asian fragment to be pub-
lished as Cat. —No. 1663 in Volume VII of the Sanskrithandschriften aus den Turfon-
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w

10

11

12.
13.
14.
15.
16.
17.
18.
19.

20

SJunden, which might belong to the same cycle of stories. It is written in a mixture of
Sanskrit and Middle Indian and is rather difficult to understand, but evidently preserves
the part where a flying being offers to take someone to Jambudvipa. Contrary to all the
other Buddhist versions, the saviour is not a horse, but a yaksa called Bharuka, which re-

minds one of the Jaina tradition (cf. Lienhard, op.cit. , p. 31).

.See SHT V,p. 253:“Abenteuer reisender Kaufleute; aus einer Version des Supriya—oder

Maitrakanyaka — Avadana?”.

. Identified by D. Schlingloff in Ajanta. Handbuch der Wandmalereien, Graz 1992, Lit.

XVII,30,1 (forthcoming).

. Tibetan translation, Peking edition, vol. 41, pp. 208/2/6ff. = vol. ge,fols. 220a6{f. ;

the Chinese translation contains only a reference to the Madhyamagama, cf. T 1448,
vol. 24, p. 69b7—09.

. Peking edition, vol. 43, pp. 207/2/4ff. = te, 162b4tf. ; T 1442, vol. 23, p. 887a—

889a.

. Divy p. 524, 19 —20. A full translation including also this abbreviation is found in

Schlingloff, Studies, pp. 257—263.

. For details concerning size, script, etc. , of the fragment see SHT V, p. 253. A few

misreadings and misprints in the transcription presented there are tacitly corrected here.
— The following symbols are used:/// for breakage, [ ] for damaged letters, () for re-
stored letters, and + for missing Aksaras.
. To keep footnotes to a minimum, graphical variants like byedo for byed do and variants
concerning the use of the Danda are not mentioned.
. Derge edition (D) vol. 8 = #a, fol. 176b6—177b6; Lhasa edition (L) vol. #a, fol.
250a6—251b4; Narthang edition (N) vol. 8 =na, fol. 274b2—276a2; Peking edition
(P) vol. 43, p. 208=vol, te, fol. 164b5—164b4; Tog Palace ms. (R) vol. 7= ja,
fol. 417a3—-418b3.

'vhons R.

la deest N.

sal ma'i LN,

ni deest R.

sku NPR.

gis deest P.

lam LN.

'das N.
. Derge edition (D) vol. 2=*kha, fol. 234b7—235b1; Lhasa edition (L)vol. kha, fol.
389b1—390a5; Narthang edition (N) vol. kha, fol. 432a6 —433a4; Peking edition (P)
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312al.
21. rdon N. 22. mthun DLR.
23. 'phons R. 24. yed R.
25, dzambu'i L, 'dzambu'i N. 26. gis LN.
27. grur N. 28. kyi N.
29. gru bcag LNR. 30. bcag N.
31. caggi | L. 32. gi N.
33. 'phren R. 34. bklubs D.
35. 'bod L. 36. brtsabs L.
37. jo mo N. 38. cag NR.
39. bzan LN. 40. bzan L.
41, thabs R. 42. dan deest R.
43, dga' LNR. 44. khyed NR.
45. dzambu'i LN. 46. be du P.
47. byu R. 48. kyi LN.
49. bu LN. 50. rab tu deest N.
51. da P, da R. 52. byu R.
53. padma LNR. 54. dun dan| D.
55. kyi LR. 56. khyid D.
57. dka' P. 58. du P.
59. 'gyur P. 60. cig tu LNR.
61. dgur NR. 62. la L.
63. rion LNR. 64. rgyal LNR.
65. 'chan R. 66. sbyar D.
67. cig DP, ci R. 68. brinod D.
69. rgal DNPR. 70. brten L, sten NR.
71. cig tu LN. 72. dgur NR.
73. dgur NR. 74. singa L.
75. du P. 76. bar deest N.
77. lam LNR. 78. ba N.
79. srun LNR. 80. bus DP.
81. bebs R.
82. dal bu dal bus deest P, dal bu deest N, dal bus dal bus D.
83.

vol. 41, p. 208=vol. ge, fol. 220bl1—8; Tog Palace ms. (R), vol. kha, fol. 311a4d—

phrase abhirtipa darsaniyah prasadikas. The version of the Vinayavibhanga differs.

According to the version found in the Bhaisajyavastu to be restored to the common



Endangered by Man-eating Witches 575

84.

85.

86.

87.

88.
89.

See Karandavyiuha ed. Vaidya, pp. 285, and Mahdvastu (Mvu) I 68. Closest to the
text as preserved in lines 2 recto — 2 verso of the fragment, however, comes a stereo-
typed passage .occuring several times in the story of Supriya, the main difference being
that Supriya travels alone (cf. SHT V, p. 254, note 1), ¢f. Divy 116, 1—9 (also 114,
26 — 115, 5 and 117, 29 — 118, 9 with minor variants) ta evam ahuh | etu
mahasarthavahah svagatam mahdsarthavahasmakam asvaminam svami bhavapatinam
patir alayandngm layano ’dvipndm ’'dvipo ’sarandnam sarano ’trapanam  tramw
* par@yandndm pardyana imani ca te 'nnagrhan panagrhan vastragrhau sayanagrhany
aramaramaiyani vanaramaplyani puskartiramapiyani ca Jambu-dvipakani ratnani
tadyatha manayo muktda vaiduryasankhasilapravadarajatajatarapam asmagarbho
musaragalvo lohittkd daksin@vartd etdni ca, tvam casmabhih sardham kridasva ramasva
paricarayasva. The singular etu in the Turfan fragment is probably influenced by ver-
sions like the one cited above. If the text of the manuscript originally agreed with this
passage, the lines can be calculated as containing 45 to 60 aksaras depending on the
punch hole.
Correct to ma vah kas cit and probably restore to supramattah according to sin tu myos
par gyur in the Vinayavibhanga version, cf. Mvu I 71,12 api tu pramattehi pi
aryaputrehi nagarasya daksinena margena na gantavyan
Restore to  panthalikdm, cf. Karandavyiha ed. Vaidya, p. 285, 28
daksinapanthalikdm, and for the context c¢f. Mvu I 71,3 —4 kim nu khalu ima strivo
asmakam nagarasya daksindto margato varenti.
There are exceptions; cf. the stanza in the second version of the Simhala story in the
Mahavastu (Mvu B 296,13—14), which is spoken by the Buddha. Close parallels 1o
this verse focussing on kodha, lobha, dosa and moha respectively are found in the
Anguttaranikaya(AN 1V 96,22 —23) and the Itivuttaka (It 84).
See Studies in the Ajanta Paintings. p. 259, note 154.
While the Tibetan text corresponds to T 1442. vol. 23. p. 888b4—5, the quotation

continues until b10, including the recommendation of asubhabhavana as a remedy.





